











AN INDEDPENDENT COMMENTARY ON NATIONAL AFFAIRS

STUBBORN ECCENTRIC WHO MAY BE RIGHT

Australians should protest the imprisonment in Germany

o far there appears to be rela-
tively little public indignation
in Australia over the arrest in
early April 1999, and subsequent con-
viction of Australian intellectual Dr
Fredrick Toben in Mannheim, Germany,

as a result of his public commentaries
on the Jewish Holocaust.

There will be no regrets about this fact
among his opponents, such as vice-presi-
dent of the Executive Council of Aus-
tralian Jewry, Mr. Jeremy Jones, who
feared that Dr Toben’s Adelaide Insti-
tute has been assisting in “the reha-
bilitation of Nazism” (The Age, 10 April
1999).

As for the great majority of thoughtful
Australians who have considered the
matter, they probably believe that Dr
Toben is an eccentric trouble-maker who
is out to attract attention. And, indeed,
it can be argued that he was quite un-
necessarily provocative in travelling to
Germany while current restrictions on
free speech about the Holocaust exist.

David Irving, the controversial British
historian, has actually said that Dr Toben
was naive and foolish in putting his head
in the lion’s mouth by deliberately con-
sulting a German prosecutor known to
be hostile to revisionists.

A strong case can, however, be mounted
that Dr Toben’s arrest and threatened
imprisornnent of five years is a very se-
rious event in the cultural history of our
nation and that its implications ought to
be widely and deeply considered by our
leading intellectuals.

I first met Dr Toben through The Age,
on 18 April 1989, when the education
editor published an article of mine
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of Dr Fredrick Toben
supporting private schools against criti-
cisms that had been made by Colin Good-
win; and Dr Toben, himself a former
schoolteacher, wrote to me about it. As
1 had already been interested in the saga
of his dismissal from the school in
Goroke, I responded and we developed a
friendship during the next decade.

On one occasion we both delivered semi-
nar papers to the same conference. His
was a gloriously amusing and moving
account, presented with superlative pre-
cision of detail and linguistic nuance, of
his experiences as a young German-bom
immigrant trying to fit into Australian
saciety and schools.

I soon learned, of course, that Dr. Toben
is an almost obsessively serious partisan
of whatever cause happens to arouse his
commitment and energy. It seemed that
he should have been born in Germany
early last century, when he could have
become a philosophy professor in a uni-
versity and any eccentricities of his be-
haviour would have been treated with
amused sympathy rather than angry
objections.

In setting up as a critic of the currently-
accepted version on the Jewish Holo-
caust, Dr Toben has, of course, touched
ona particularly sensitive issue. Defend-
ers of the German law against the “defa-
mation of the dead”, under which he was
arrested, argue that the danger of a re-
surgence of the events which led to the
Holocaust is still so great in Germany
that more than ordinary inhibitions
against free speech about the Nazi era
are justified in that country, if not else-
where.

It can sound very persuasive - and natu-
rally adds to the disinclination of Aus-
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tralian intellectuals to defend Dr Toben;
but itis in reality a very much more frag-
ile claim than may appear.

In the first place, it needs to be under-
stood that historical revisionists and
Holocaust critics around the world have
collectively amassed a persuasive case
that a major change in our understand-
ing of the Holocaust is required. It may
not be conclusive, but it is too extensive
and well-researched to be able to be fairly
dismissed as crankery or worse. It should
be examined in open public debate.

Their evidence includes scientific analy-
ses of the alleged ‘gas chambers’ at the
so-called ‘death camps’ such as
Auschwitz by competent and authorita-
tive figures like Fred Leuchter, Gennar
Rudolf, Walter Lufil and the scientists
of the Auschwitz State Museum itself,
the analysis by American John Ball of
aerial photographs of these camps taken
during the critical years by Allied forces;
and a host of essays on associated mat-
ters by men such as Paul Rassinier,
Robert Faurisson, Roger Garaudy, Serge
Thion and Henri Roque (France),
Wilhelm Staglich, Ernst Notle and Thier
Christopherson (Germany), Jurgen
Graf(Switzerland), Carlo Mattogni
(Italy), and Arthur Butz, Charles
E.Weber and Hans Schmidt (USA).

It is impossible to write such a large
group of able researchers off as though
they are Flat Earth addicts or Conan
Doyle fairy fans.

Secondly, there is in place, in various
forms, a legislative apparatus in a
number of countries, such as France,
Switzerland, Canada, Austria and Ger-
many, which is designed to stifle dissent
in this context by revisionists. The con-












around us. Science has tried to assume
a monopoly - even a tyranny - over our
understanding. Religion and science
have become separated, with the result,
as William Wordsworth said, “Little we
see in nature that is ours”, Science has
attempted to take over the natural world
from God, with the result that it has frag-
mented the cosmos and relegated the sa-
cred to a separate, and secondary, com-
partment of our understanding, divorced
from the practical day-to-day existence.

We are only now beginning to gauge the
disastrous results of this outlook. We in
the Western world seem to have lost a
sense of the wholeness of our environ-
ment, and of our immense and inalien-
able responsibility to the whole of crea-
tion. This has led to an increasing fail-
ure to appreciate or understand tradition,
and the wisdom of our forebears, accu-
mulated over the centuries. Indeed, tra-
dition is positively discriminated against
- as if it was some socially unacceptable
disease.

In my view, a more holistic approach is
needed in our contemporary world. Sci-
ence has done the inestimable service of
showing us a world much more complex
than we ever imagined. But in its mod-
ern, materialist, one-dimensional form
it cannot explain everything. God is not
merely the ultimate Newtonian math-
ematician or the mechanistic clockmaker.
Francis Bacon said that God will not pro-
duce miracles to convince those who can-
not see the miracle of a growing blade of
grass or failing rain. As science and
technology have become increasingly
separated from ethical, moral

and sacred considerations, so

have the implications of such
a separation become more som-

bre and horrifying - as we see, ;
for example, in genetic ma- i
nipulation, or in the conse-
quences of the kind of (scientific) arro-
gance so blatant in the scandal of BSE.

I believe there is a growing sense of the
danger of these materialist presumptions
in our increasingly alienated and dissat-
isfied world. Some may say that the tide
is, perhaps, beginning to turn, but I fear
there are still large herds of conventional

sacred cows blocking the path... Some
scientists are slowly coming to realise the
awe-inspiring complexity and mystery of
the universe. But there remains a need
to rediscover the bridge between what the
great faiths of the world have recognised
as our inner and our outer worlds, our
physical and our spiritual nature. That
bridge is the expression of
our humanity. It fulfils this
role through the medium
of traditional knowledge
and art, which have civi-
lised mankind and without
which civilisation could
not long be maintained.
After centuries of neglect
and cynicism the transcen-

dental wisdom of the great rehglous tra-

ditions, including the Judaeo-Christian
and the Islamic, and the metaphysics of
the Platonic tradition which was such an
important inspiration for Western philo-
sophical and spiritual ideas is finally be-
ing rediscovered.

I have always felt that tradition is not a
man-made element in our lives, but a
God-given intuition of natural rhythms,
of the fundamental harmony which
emerges from the union of those para-
doxical opposites which exist in every as-
pect of nature. Tradition reflects the
timeless order of the cosmos, and an-
chors us into an awareness of the great
mysteries of the universe so that, as Blake
put it, we can see the whole universe in
an atom and eternity in a moment. That
is why I believe Man is so much more
than just a biological phenomenon rest-
ing on what we now seem to define as

“the bottom line” of the great

balance sheet of life, according
" to which art and culture are seen

life. This view is so contrary, for
example, to the outlook of the
Muslim craftsman or artist,
which was never concerned with display
for its own sake, nor with progressing
ever forward in his own ingenuity, but
was content to submit a man’s craft to
God. That outlook reflects, I believe, the
memorable passage in the Qur’an,
“Withersoever you turn there is the face
of God and God is all embracing, all
knowing”. While appreciating that this
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- increasingly as optional extrasin
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essential innocence has been destroyed,
and destroyed everywhere, I nevertheless
believe that the survival of civilised val-
ues, as we have inherited them from our
ancestors, depends on the corresponding
survival in our hearts of that profound
sense of the sacred and the spiritual.

Traditional religions, with
their integral view of the uni-
verse, can help us in an im-
portant way to rediscover the
importance of the integration
of the secular and the sacred -
as I tried to argue in my speech
in Oxford in 1993 on Islam
and the West. The danger of

. 1gnormg this essential aspect of our ex-

istence is not just spiritual or intellec-
tual. It also lies at the heart of that great
divide between the Islamic and Western
worlds over the place of materialism in
our lives. In those instances where Is-
lam chooses to reject Western material-
ism, this is not, in my view, only a politi-
cal affectation or the result of envy or a
sense of inferiority. Quite the opposite.
And the danger that the gulf between the
worlds of Islam and the other major East-
emn religions on the one hand, and the
West on the other, will grow ever wider
and more unbridgeable is real, unless we
can explore together practical ways of in-
tegrating the sacred and the secular in
both our cultures in order to provide a
true inspiration for the next century.

This rediscovery of an integrated view
of the sacred could also help us in areas
of important practical activity. In Medi-
cine, whatever some scientists might say,
the rupture between religion and science,
between the material world and a sense
of the sacred, has too often led to a
blinkered approach to healthcare, and to
afailure to understand the wholeness and
the manifest mystery of the healing proc-
ess. Hospitals need to be conceived and,
above all, designed to reflect the whole-
ness of healing if they are to help the
process of recovery in a more complete
way. Modern medicine remains too of-
ten a one-dimensional approach to ill-
ness which, however, sophisticated and
miraculous in some of its achievements,
cannot of itself understand more than a
fraction of what there is to know, and



can still be enriched and enlightened by
more traditional approaches. There are,
I am glad to say, beacons of light seek-
ing to integrate the modem and tradi-
tional approaches which I have come
across over the years, such as the
Marylebone Health Centre in London or
the Bristol Cancer Help Centre.

Our Environment has suffered beyond
our worst nightmares, in part because
of a one-sided approach to economic de-
velopment which, until very recently,
failed to take account of the interrelat-
edness of creation. Little thought was
given to the importance of finding that
sustainable balance which worked
within the grain of nature and under-
stood the vital necessity of setting and
respecting limits. This, for example, is
why protection of our environ-

ment is a relatively recent con-

cern; and why organic and sus- - éi'} ,

tainable farming are so important :g

ifweare touse theland inaway & ﬁ;{'
which will safeguard its ability - <

to nourish future generations.

A third area in which this separation of
the material and spiritual has had dra-
matic consequences is Architecture. I
believe this separation lies at the heart
of the failure of so much modem archi-
tecture to understand the essential spir-
itual quality and the traditional princi-
ples that reflect a cosmic harmony, from
which come buildings with which peo-
ple feel comfortable and in which they
want to five. That is why I started my
own small Institute of Architecture some
five years ago. Titus Buckhardt wrote:
“It is the nature of art to rejoice the soul,
but not every art possesses a spiritual
dimension”. We see this spirituality in
traditional Christian architecture which
incidentally was also inspired by a far
more profound symbolic awareness than
could ever be imagined by those who
categorise such architecture as a ques-
tion of mere style. This spiritual dimen-
sion also infuses the intricate geometric
and arabesque patterns of Islamic art and
architecture, which are ultimately a
manifestation of divine Unity, which in
turn is the central message of the
Qur’an. The Prophet Mohammed him-
self is believed to have said: “God is
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beautiful and He loves beauty”.

Look also at urban planning. The great
historian, Ibn Khaldun, understood that
the intimate relationship between city life
and spiritual tranquility was an essen-
tial basis for civilisation. Can we ever
again return to such harmony in our cit-
ies? As civilisations decay, so do the
crafts, as Ibn Khaldun again wrote.

All these principles come down in the
end to a battle for preserving sacred val-
ues. It is a battle to restore an under-
standing of the spiritual integrity of our
lives, and for reintegrating what the mo-
dem world has fragmented. Islamic cul-
ture in its traditional form has striven to
preserve this integrated spiritual view of
the world in a way we have not seen fit
to do in recent generations in the West.
~ There is much we can share
with that Islamic world view in
this respect, and much in that
world view which can help us
to understand the shared and
- timeless elements in our two
faiths. In that common endeav-
our both our modern societies, Islamic
and Western, can learn afresh the tradi-
tional views of life common to our reli-
gions, as well as the sacred responsibili-
ties we have for the care and steward-
ship for the world around us.

In my Oxford speech in 1993 I argued
for a much greater effort to be made to
encourage understanding between the
Islamic and Western worlds. My firm
belief in the importance of that process
has not changed. The harm that will be
done to both cultures if ignorance and
prejudice persist - or grow - will be in-
calculable. There are many ways in
which this understanding and apprecia-
tion can be built. But even if we begin
with a simple understanding of the sa-
cred, which permeates every aspect of our
world, there is the potential for establish-
ing new and valuable links between Is-
lamic civilisation and the West. Perhaps,
for instance, we could begin by having
more Muslim teachers in British schools,
or by encouraging exchanges of teach-
ers. Everywhere in the world people are
seemingly wanting to learn English, But
in the West, in turn, we need to be taught
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by Islamic teachers how to learn once
again with our hearts, as well as our
heads ... The approaching Millennium
may be the ideal catalyst for helping to
explore and stimulate these links, and 1
hope we shall not ignore the opportu-
nity this gives us to rediscover the spir-
itual underpinning of our entire exist-
ence. For myself, 1 am convinced that
we cannot afford, for the health and
sustainability of a civilised existence, any
longer to ignore these timeless features
of our world. A sense of the sacred can,
I believe help provide the basis for de-
veloping a new relationship of under-
standing which can only enhance the re-
lations between our two faiths - and in-
deed between all faiths - for the benefit
of our children and future generations.

A paper presented at The Wilton Park
Seminar, Wilton Park, West Sussex, De-
cember 13, 1996.-

NATIONALITY

I have grown past hate and

bitterness.
I see the world as one;

But though I can no longer hate,
My son is still my son.

All men at God’s round table sit,
And all men must be fed;

But this loaf in my hand,

This loaf is my son’s bread.

by Mary Gilmore










was stretched out before him, all wait-
ing to hear what he had to say.

However, the choir boys were just the
same, neatly ranged in their purple and
white vestments. It cheered the Bishop
to see them and gave him a sense of se-
curity. He clutched the lectern, and that
also gave him a sense of security, for now
he felt an almost irresistible desire to
keep on floating, and he felt that unless
he held on to something he would sail
about all over the place. He would like
to fly up among the arches of the cathe-
dral and see what the carving was like
near at hand and also what the rest of
the building looked like from a height,
but, of course, that was a tendency that
must be resisted.

“Let us pray,” said the Bishop. “Our
Father, which art in heaven, Hallowed
be Thy Name,” . ..

A sudden hush fell on the people, the
laughter and conversation and argument
died away. Chilham was pleased to see
that his sonorous voice had impressed
them.

“Thy Kingdom come, Thy will be
done on Earth as it is in Heaven.”
As he said these words, Chilham felt
something rushing past him as if some-
one had opened a door and a soft south-
west wind was blowing over him. Look-
ing up he was surprised to see that in
place of his seemly choir boys there were
now bright beings who radiated an aura
of glory and strength. They may, of
course, have been human beings, but they
were too beautiful, too straight, too wise,
and too happy to be men. The nearest
thing Chilham had seen to them were
the Greeks on the Parthenon friezes, but
every one knew there were no men left
like that — not nowadays.

Looking further the Bishop was still
more dismayed. For along the length of
the aisles, in every passage and every
space, even right up by the altar itself,
there were tables spread and laden with
food as if for a great feast. Indeed,
thought Chilham, it is a display which
would not disgrace a City guild. And the
Bishop could judge these things - he had
been to City banquets.
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Instead of the coarse ware and plated
spoons one usually associates with
church teas, there was sparkling silver,
scintillating glass and crystal, exquisite
flowers, and fine china. And the food!
There was real turtle soup. There was
not only meat, there was game. There
was not only fish, there were cunning
savoury sauces. There were not only
sweets, there were rare and succulent
tropic fruits. There was every kind of
drink — milk, liqueurs, beverages, wines,
fruit juices, spirits.

The Bishop considered himself some-
thing of a connoisseur, but not even in
his wildest dreams had he ever imagined
such a spread as this. Here was no Sun-
day School Treat with grudging buns.
This was no ‘Social’ for tired working
women, with cheap tea. Here was the
heaped-up abundance of God Himself.

Anything more unsuitable in God’s
house, thought the Bishop, it would be
hard to imagine. However, having begun
the service he must continue. “Give us
this day our daily bread.” There was a
scuffling noise and, as if they had only
been waiting for the signal, the congre-
gation rose as one man and made for the
tables, where they sat themselves down
and started eating heartily. They gobbled
the food greedily as if they were fam-
ished, or savoured it slowly and with rel-
ish, according to their circumstances in
life.

The Bishop rose in dignity and in dis-
gust. It was manifestly impossible to con-
tinue praying. He had not meant the
people to take his words so literally, but
as they were not church-goers it was not,
after all, surprising. “I should like to
know who is paying for all this,”
Chilham’s voice boomed out. The Bishop
had not meant to blurt it all out quite
like that, but anyhow that was what he
was thinking.

None of the people feasting paid the
slightest attention, but one of the Beings
came forward. “Do not worry,” it said.
“It is the Gift of God.” That was not quite
what the Bishop had meant, of course,
but he thought it best not to argue at that
moiment.
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However, one of the Beings came to
him and said, “Will you not take your
place at the feast? And, looking down,
the Bishop saw that surprisingly enough
there was actually one seat left vacant.
And now Chilham was sorely tempted.
He would dearly have liked to float down
and join the merry-makers, who by this
time were not only eating, but toasting
each other, throwing flowers at each
other, and waving to friends across the
table.

It was as if some Great and Beloved
Personage had arranged a huge Birth-
day Party for all mankind, and the Great
Personage had been called away and was
not able to attend personally, but it was
his wish that the festivities should go on.
So the guests, unable to make the Be-
loved One happy, concentrated on mak-
ing each other happy, knowing that in
this way they would best please their
Host.

But the Bishop, pondering these
thoughts, took them to be the voice of
the devil. For there was another voice
inside him which said, “Of course, you
mustn’t go down. It is most unsuitable.
Whoever else lowers himself, don’t let it
be you.” This the Bishop took to be the
voice of duty. He turned to the Being,
who was waiting for an answer. “Er,
thank you, no.” he said.

Yet, as the Bishop stood there, the pul-
pit seemed higher than ever, and he felt
very lonely as if he were cut off from his
fellow creatures enjoying themselves be-
low, and he began to wonder if, perhaps,
what he had taken to be the voice of the
devil, had not, after all, been the voice
of conscience, and if the voice of duty
had not been the voice of the devil.

Chilham was interrupted in these
thoughts by the people rising from the
tables. They had apparently had enough
to eat, though there seemed to be as much
food left, as there had been when they
began. But, afier all, this wasn’t surpris-
ing, for as quickly as they had eaten, the
bright Beings that waited on them
brought forth more fare from an appar-
ently limitless store.






Here there was another interruption,
and a little man at the back got up and
said: “Wot I should like to know is this,
if I forgive others will the landlord for-
give me the rent and not distrain on me?”

“If I forgive others,” said a cynical
young man, “will my creditors forgive
me and not send me to Carey Street?”

“And if 1 forgive others,” said a
woman, “will the furniture people for-
give me the instalments and not take
away the dining-room suite?”

The Bishop shut his eyes and held up
his hand in the way he always did when
he wanted to be emphatic. “All debts
will be forgiven,” he said. If the cheers
had been loud before,
they were wild now.
But it was something
more than that.
There was a feeling
of imnense relief as
if a huge burden had
fallen off the backs of
the people, and there
was a feeling of
friendliness which
had been lacking be-
fore. Hitherto the
people had gathered
in groups with indi-
viduals in their own
circumstances or ‘set’; now they seemed
to look about them as if they were see-
ing something good in hunanity at large
for the first time.

The Bishop alone was uncom{ortable.
His tongue, like everything else had been
playing strange tricks. He had meant to
say, “All debts must, of course, be paid.”
However, he reflected, he would be able
to correct the mistake in next monih’s
Diocesan Gazette, so it did not matter
much. And now he really must concen-
trate in getting his sermon right. He
gripped the lectern and plunged straight
into it, and this time he got it correct.
But there were no more cheers.

The people listened in silence at
first,but afier a bit they began to mur-
mur and then to interrupt. Nothing, how-
ever, would deflect Chilham from his
purpose now, and he swept on, drown-
ing all others with hus powerful voice,

until he finally rolled out his concluding
sentence; “And do let us see that on one
day of the year, at least, we manage to
make everybody happy.”

The little man at the back rose again.
“I ‘ave listened to everythin’ wot the
speaker ‘as ‘ad to sye” (“Speaker,” in-
deed! thought Chilham, as if this were a
political meeting!), “and wot I should like
to sy¢ is this, as ‘ow there don’t scem to
be much ‘ope for ‘umanity if we can only
make people ‘appy onone dye in the year.
Wol about the other 364 dyesin the year?”

“Surely there is some way we can
make the people happy all the year
round,” said the woman.
“It doesn’t seem to me
that our civilisation is
worth much,” said the
cynical young man, “if we
can only make people
happy for one day in the
year, “What about trying
something with the other
364 days in the year?”

Then all the people
stood up and began shout-
ing, “What about the
other 364 days in the
year?” The bells began
clanging, and Chilham noticed that they
had lost all their sweetness of tone and
he could hear the discordant note of the
old cracked bell again. As they rang so
harshly they seemed to say, “364 days in
the year; 364 days in the year.” Now they
seemed 1o be ringing inside the Bishop’s
head, and he, too, heard himself saying,
“364 days in the year; 364 days in the

”

year.

The Bishop clung feverishly to the lec-
tern for support, but he felt it slipping
away fromn hiin and he had nothing left
to hold on to. He found he could no longer
float in the air, but was falling from the
great height of the pulpit. Falling, fall-
ing....

“T an afraid I woke you up letting the
fire-irons fall” said Jepson. “I was just
putting back a piece of coal which had
fallen out. Been dreaming?”

“Yes. Why?” said Chilham.
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“Just wondered. You said something
about *364 days in the year’. One short -
- surely?”

“T don’t remember. Nothing of impor-
tance, 1 fancy. I can only remember I was
preaching o some people, and — well -
they certainly weren’t ordinary church-
goers.”

“1 shouldn’t worry,” said Jepson, “I
shouldn’t think there is much likelihood
of that happening.” The Bishop sighed. ..

- FINIS -
Tuken from “The Fig Tree™ Dec. 1938.

POLLY
WANT A
CRACKER?

David received a parrot for his
birthday. This parrot was fully grown
with a bad attitude and worse vocabu-
lary. Every other word was an exple-
tive. Those that weren’t expletives
were, to say the least, rude. David tried
hard to change the bird’s attitude and
was constantly saying polite words,
playing soft music, anything he could
think of to try to set a good example.
Nothing worked. He yelled at the bird
and the bird behaved even more badly.
He shook the bird, and the bird be-
came more angry and more rude. Fi-
nally, in a moment of desperation,
David put the parrotin the freezer. For
a few moments he heard the bird
squawking, kicking and screaming —
then, suddenly, therc was quiet. David
was friphtened he might have hurt the
bird and quickly opened the freezer
door. The parrot calmly stepped out
onto David’s extended arm and said,
“I'm sorry that 1 might have offended
you with my language and action and
I ask your forgiveness. I will endeav-
our to correct my behaviour.” David
was astonished at the bird’s change in
attitude and was about to ask what had
brought about such a dramatic change
when the parrot continued, “May I ask
what the chicken did?”
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allegiance, obedience, or adherence
to a foreign power, or is a subject or
acitizen of a foreign power . . . shall
be incapable of being chosen or of
sitting as a senator or a member of
the House of Representatives.”

Those of us who are not politically
inclined might say they don’t par-
ticularly want to stand for the Sen-
ate or the House of Representatives.
That is not the point. The point is
that we are now banned from doing
so. And so are most of our children.

What about voting rights? Thos of
us who have not taken up Austral-
ian citizenship - and what is the
point now? - but were on the Com-
monwealth electoral roll before
January 1984 will still be entitled to
vote. That is, until a new High Court
sitting on a different issue uses the
June 1999 ruling as a precedent, and
decides we’re not entitled to vote, ei-
ther.

What’s next? Well, perhaps we
wont be entitled to jobs in which our
status as people ‘entitled to the
rights of citizens or subjects of a for-
eign power” might disqualify us.
Like, say, the defence forces, the
public service, the police? It is al-
ready the case that promotion be-
yond certain levels in these careers
is banned to migrants who haven’t
taken out Australian citizenship. It
is only a short step to applying the
June 1999 Heather Hill precedent to
these and other areas of employment

The irony, of course, is that mi-
grants from some groups who have
had nothing to do with the develop-
ment of Australia will be exempt
from any such provisions.

Welcome to being a second-class
citizen in your own country.

(Source: Endeavour, Journal of the
United Kingdom Settlers’ Association,
July 1999)

RUPERT D.

(whose character mirrors Barbara
Frietchie, heroine of J.G. Whittier)

GOODMAN

by Dan O’Donnell

Trom south of the border, the call first was heard
Of dismantling the Crownt, and with it the word
OFf republican changes that sought to subvert

Our History and heritage — and our Flag convert.

Not all could resist the inexorable pusk

OF republican schemers who despised the bush
And diminished our forebears with rolled-up slecves.
Now cruelly discarded like erumpled leaves.

Che Flag was their target, the Kepublican goal,

Che National Flag which captured our soul,

With its symbols of Saints — Patrick, Andrew and George
Proclaiming with pride that God did us forge.

Up rose Dr. Goodman, a Rat-of-Tobruk,

Whose service to mankind would fill a thick book!
“Don’t change our Flag!” ke sternly commanded
And around him, inspired, some followers banded.*

A grand cighty-four when the hordes descended,
With valour the ramparts ke stoutly defended.
“Destroy if you must, this old grey head,

Kut spare your country’s Flag!” he said.

Of all the great men in old Brisbane-town,

Not one could approach his signal renown

For steadfastness, courage and gallant example

Jn preserving our Flag on which traitors would trample

[*Rupert Goodman (B.A., B.Ed., Ph.D., F.A.C.E.) — scholar, educator, historian —
has given a lifetime of service to Australian education as teacher, headmaster (Malvern
Grammar School) and Reader in Education at the University of Queensland. During
World War II he was a Rat-of-Tobruk. His dozen or so books include titles on Austral-
ian education, Australian nurses at war, Australian hospitals during war, and a cente-
nary history of Toowoomba Grammar School. Don’t Change Our Flag is his latest
book.]
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A Godless Republic? Heaven Forbidf .. ..3

their fellow-travellers, the atheists, the
agnostics, the libertarians, the Marxists
and the behavioural psychologists. The
latter assumed positions of power in the
days of Hawke, Whitlam and Keating,
with leaders such as the late Lionel
Murphy, Don Dunstan and, more re-
cently, Senator Evans.

Few people may have read The Human-
ist Manifesto, or be aware of the aclivi-
ties of the Queensland Humanist Soci-
ety. Inbrief, the author of The Humanist
Manifesto maintains:

(a) There is no God;
(b) Every man is his own creator,
(c) There must be no feelings of patriot-
ism or nationalisin because everyone
must be conditioned to living in a global
village under one-world government;
(d) The modem Republican state en-
dorses civil liberties, with the individual
having the right to decide on matters
such as suicide, abortion, euthanasia,
prostitution and the use of drugs, such
as marijuana and heroin;
(e) The right to see and hear all forms of
media, no censorship, pornographic
. material freely available to all;
(f) The State to encourage freedom for
different moral, political, religious and
social attitudes. There are no moral ab-
solutes;
(g) Moral ethics are autonomous and a-
situational — a person making his own
decision and that makes it right.

Thus the humanists throw out the
window two thousand years of the Judeo-
Christian tradition, the Ten Command-
ments, the Sermon on the Mount, and
the whole concept of the Christian herit-
age and tradition which has given us such
a stable and well-ordered society — a
Godless republic indeed!

The secular humanists have pro-
moted their doctrines through the schools
and destroyed a whole generation of
young people.

They could only do this with the help
of the politicians. At the last induction
of Members of Parliament, 49 Austral-
ian Labor Party meinbers refused to take
an Qath on the Bible and made an affir-
mation instead. It was Lionel Murphy
who destroyed the Marriage Sacrament,
Don Dunstan who recognised homosexu-
ality and lesbianism, It was Hawke who
said, in an address to the Fabian Soci-
ety. “. .. the whole mood and mind and
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attitudes of the nation must be perma-
nently changed.” It was Gareth Evans
who said: “Children want a right to
sexual freedom and education and pro-
tection from the influence of Christian-
ity™.

Numerous writers have associated the
elements of the Union Jack with Chris-
tianity. Leaving aside the three crosses
in the flag, the colours of red, white and
blue have also had a fascination for some
research workers who have placed the
relevance of these colours in biblical his-
tory

D.J. Pinwill, for example, in his com-
prehensive study of the Australian flag
(The Fabric of Freedom ), argues that
these three colours have a history and a
purpose in Christianity. In Biblical his-
tory, blue has always been a special col-
our associated with holiness and loyalty.
He quotes Numbers 15 (38-41): “. .. and
the Lord spake unto Moses, saying, speak
unto the children of Israel, and bid them
that they make them fringes in the bor-
ders of their garmenis throughout their
generations, and that they put upon the
Jringes of the borders a riband of blue:
And it shall be unto you for a fringe, that
vou may look upon it and remember all
the Commandments of the Lord . . .”

Blue was also used exclusively in the
tabernacles for the sacred vessels accord-
ing to Pinwill (Numbers 4), while Solo-
mon used blue in his temple for the veil
(2 Chronicles, v, 3-14).

While it has traditionally been used
to symbolise purity and innocence, in the
Bible white signifies righteousness. In
Revelation 19 there is reference to the
army of saints dressed in white line and
riding white horses.

Red or scarlel, of course, occurs
many times in the Bible as it is the col-
our of blood. At the time of the Passover
it was the red blood of the lamb that re-
decmed the Israelites.

Red, white and blue have been asso-
ciated with the Union Jack and its com-
ponent crosses for many centurie and, ac-
cording to Pinwill, have deep religious
significance.

These, of course, will disappear in a
republic. Hawke already dispensed with
them in favour of the “green an gold™!

Pinwill (op. cit.) puts forward a
number of extraordinary coincidences
with respect to the three crosses in the
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Union Jack, their arrangement and their
meaning. He suggests these three crosses
represent the three covenants made by
God to multiply and increase the seed of
Abraham (Genesis 17:7).

The sign of the St. Andrew’s Cross
is the sign for multiplication in math-
ematics, and the Cross of St. George is
the sign for addition. The word “Brit-
ish” means “Covenant Man” in Hebrew.
The word for “covenant” is “Benth or
“B’rith” and the word for “man” is “ish”,
Pinwill goes on to outline other aspects
of this web of intricate and amazing co-
incidences. He concludes: “The magic
and poetry of the symbolism of the Un-
ion Jack is a miracle in itself. What an
honour to have this holy sign on our
Ausiralian flag”.

A “godless republic’ indeed,!






The Britons who explored Australia -2.

1835: John Batman, son of a convict fa-
ther, crossed from Van Diemen’s Land to
Port Phillip Bay. He liked the look of the
land so much that he made a treaty with
the natives. Melbourne arose as a result
of his pioneering.

1936: Major Thomas Mitchell from
Craigend, Scotland, discovered the verdant
pastures of western Victoria when cross-
ing overland to Portland Bay.

1837: Lieut. George Grey, bomn in Lis-
bon of British parents, landed at Bruns-
wick Bay, in the far northwest, to explore
the country from there down to the Swan
River. He was speared in the hip by na-
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covered lush pastures in Gippsland, Vic-
toria. He was followed by Paul Strzelecki,
abogus Polish count, who falsely claimed
McMillan’s discovery for himself.

1840: Edward John Eyre, son of a Yorkshire parson, headed
north from Adelaide and encountered an impassable barrier
at Lake Torrens. He turned West from Mount Hopeless, cross-
ing the Nullabor Plain with his white overseer, John Baxter,
and three Aborigines. Two of the natives killed Baxter then
fled. On 7 July 1841 Eyre and the remaining Aborigine
reached Albany — a grim, exhausting journey.

1844: Ludwig Leichardt from Prussia trekked from Moreton
Bay to Port Essington, discovering the Roper, Flinders and
Gilbert Rivers. Three of his men were speared by natives
and one died. In 1848 he set out to cross from the Darling
Downs to Western Australia. Together with his seven men
and 300 animals, he disappeared without trace.

1848: Edmund Kennedy from Guernsey landed at
Rockingham Bay with a party of thirteen men in order to
explore to Cape York. He left some men at Weymouth Bay.
Finally there was only Kennedy and his faithful Aborigine,
Jacky-Jacky, alive. Kennedy was killed by natives. Jacky-
Jacky escaped to Port Albany. Only two of Kennedy’s other
men survived.

1858: John McDouall Stuart from Dysart, Scotland, ex-
plored around Lake Torrens and Lake Eyre. No one had
reached the centre of the continent before, or travelled up to
the northern coast, but on 22 April 1860 he hoisted the Brit-
ish flag at the centre. In 1862 he and his party reached Port
Darwin from Adelaide. The privations on his return jour-
ney ruined his health and lie died during a visit to England
in 1866.

1860: Robert O’Hara Burke, an Irishman, and William John

Wills from Devon tried to reach the northern coast from
Melbourne. They achieved their aim, but couldn’t see the
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Routes taken by Oxley and Evans, both together and individually, on the expedition to

Port Macquarie.

ocean because mangrove swamps blocked their view. Burke
and Wills both died on the return journey, as did four other
members of the expedition.

1861: Alfred Howitt from Nottingham set out to search for
the missing Burke and Wills. He located their remains.

1861: John McKinlay from Sandbank, Scotland, also set out
to find Burke and Wills. He located the grave of one of their
party, Charles Gray. In 1865 he was sent to the northern Ter-
ritory to report on the country. Floods hemmed in his party
on the Alligator River and placed them in grave danger.
McKinlay made wooden frames from felled trees and covered
them with tightly-stretched horse-hide to maker light-weight
boats which the party steered to safety.

1872:  Colonel Peter Warburton of the Bombay Army led a
party from Alice Springs across the Great Sandy Desert. On
Christmas Day the party were down to their last remaining
camel and consumed the lot — hide, hooves and entrails —
in order to survive.

1872: William Gosse of Hertfordshire also left Alice Springs
on a more southerly route than Warburton. He named Ayers
Rock after Sir Henry Ayers, the Premier of South Australia.

1872: Ernest Giles from Bristol led an unsuccessful expedi-
tion from Lake Eyre to Western Australia. He named the
Gibson Desert after a young man who perished on the trek.
In 1875 Giles attempted the expedition a second time, this
time successfully.

These are just a few of the men who opened up Australia
for our benefit. They should never be forgotten - but they
were - by our own Prime Minister.

[Source: Endeavour, UKSA Newsletter, July 1999]
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You may find the accompanying poem by Thos.
Spencer of interest. Spencer is one of our great
poets. His poetry ranges from the dignified to the
humourous, one of the latter type being How
M’Dougall topped the score. Born in London in 1845,
he died in Sydney in 1911. He visited Australia at
the age of 18, returned again when he was 30 and
became a successful builder and contractor;
Goulbum Gaol and the Sydney University Physics
Laboratory were among his achievements. He be-
came chairman of many wages boards, served on
the NSW Arbitration Court bench with honour. He
was a prominent contributor of light verse and prose
to The Bulletin in the happy days of that publica-
tion.

God Defend the Comunonwealth has a ring of hon-
est patriotic sentiment about it. (It could well have
been our anthem.) Such refreshing earnestness
would be unwanted in to-day’s new world order of
things, the trend now being superfluous amounts
of media mawkishness and pathos, to say nothing
of copious quantities of twee trivia, while the new
age unmentionables, Christianity and Nationalism,
are conspicuous by their absence.

God defend the Commonwealth. Preserve our
southern nation.

God protect its sons and make them brave and
free.

Watch and guard the cradle of Australian Federa-
tion.

Grant that in its manhood it may serve and Hon-
our Thee.

God defend the Commonwealth,

Bless our new Australian nation,

Grant our people peace and health,

God preserve our Federation.

Grant that all our rulers may have strength and
power to guide us;

Wisdom, truth, and justice to determine all their
ends.

Plant the blessed Spirit of a lasting Peace beside
us,

Make Australians brothers, and make all mankind
their friends.

God defend the Commonwealth,

Bless our new Australian nation,

Grant our people peace and health,

God preserve our Federation.

Guard our new Britannia and maintain the old

one’s glory,
Weld the bond of kinship that encircles all the
earth;

Heritage - Vol. 24 No. 91

Grant that on each page that we may add to Brit-
ain’s story,

Glory may be added to the land that gave us birth.
God defend the Commonwealth,

Bless our new Australian nation,

Grant our people peace and health,

God preserve our Federation.

God defend the Commonwealth and all its sons
and daughters;

God preserve the flag that flies beneath our sunny
sky,

Emblem of Fraternity, it floats across the waters,
Gn;x;t us strength and courage to defend our flag
or die.

God defend the Commonwealth,

Bless our new Australian nation,

Grant our people peace and health,

God preserve our Federation.

Tony Greene-McCosker (Montville, Qld.)

Republic Claptrap
The Australian’s religious correspondent, James Murray,
in an article with a strong republic bias (30 July 1999)
poste?s the question: “But who in fact does royalty repre-
sent?”

We all know it is those who stand for elections who
are seeking votes, seats in parliament seeking power; it
is they who “represent”. '

The matter was well put by the late Yehudi Menuhin
in his autobiography, Unfinished Journey: “The Monar-
chy ... commands a loyalty owing nothing to power. Power
must always be partisan; it belongs to money or the mili-
tary, Republican or Democrat, left or right, capital, labour
or bureaucrat - to those in power — to have a non-power
above power seems to me to be the ultimate safeguard.”

What we risk was well explained by Professor David
Flint in the Bulletin (3 August 1998): “Unlike any other
democratic republic in the world, the President in the
Keating-Tumbull republic would hold office at the whim
of the Prime Minister. Imagine a football game where
the referee is about to rule against the home team and
the captain sends him off.”

As Liberal legend Reg “Toecutter” Withers claimed:
“Under the constitution, it will be easier for the Prime Min-
ister to sack the President than his driver.”

This part — the key point of this proposed republic
— won't even appear in the question.

We are being offered not only a Politicians' Presi-

dent, but one who will be the Prime Minister’s Poodle.

K. Fuss, Toowoomba, Qld.
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[In response to the Dorothy Sayer’s article in
Heritage, No. 90]

Throughout all history there have been some folk who
have had axperiences that are described as mystic. Mystics,
universally, have concluded that there is somathing invisible
underpinning all physical reality. This ‘Invisible’ has been re-
ferred to as 'spirit’, ‘God’, ‘Allah’, ‘non-being’, ‘noumen’.

The reason why different religions seem to teach vastly
different doctrine Is that each has expressed their understand-
ing in terms of their own cultural heritage. As such under-
standing became crystalized In teaching and dogma, each
religion became mutually exclusive of all others. Instead of
appreciating the diversity of expression and cultural interpre-
tation, we have arrived at the position where each religion
considers itself to be ‘right’ and the others to be ‘wrong’. From
this follows the urge to convert others to the ‘right’, and the
tendency to distrust and fear those who are perceived as
being'wrong’. This, inturn, leads to a defend-attack response,
or a survival technique of “if you can't beat them, join them".

When any religion becomes accepted as a ‘state’ reli-
gion (most likely originally to promote cohesion of the social
group), it also becomes more rigidly fixed in its dogma, and
the whole is backed by the power and force of government. In
order to maintain powar, religious principles can then be har-
nessed to be used, abused or neglected, as is expedient. In
shont, religion becomes quite dictatorial in both temporal and
spiritual terms. {e.g. “Whoever will (Latin vult = would wish/
desire/want t0) be saved: before all things it is necessary that
he hold the Catholick Faith. Which Faith except every one do
kesp whole and undefiled; without doubt he shall perish ever-
lastingly. And the Catholick Faith is this: *. . .The Creed of
Saint Athanasius.]

From the end of the 6th century AD, England came more
and more under the influsnce of the Church of Rome, so
much so that in 1401 the English Parliament passed a law:
“The Suppressions of Heresy Act 1401 (2 Henry 4, Cap 15)
was designed to suppress the Lollards, ' a religious sect who,
according to the Act, ‘perversely and maliciously in divers
Places within the said Realm under the colour of dissembled
Holiness, preach and teach these days openly and privily divers
new doctrines, and wicked herstical and arroneaus opinions’.
A number of measures were to be taken against the sect,
with the ultimate punishment of being burnt ‘in a high place’
should the accused refuse to recant. ... The Act was actually
repealed by the Act of Supremacy 1558 (1 Eliz. 1 ¢.1), passed
by Elizabeth | when she came to the throne.” 2

From my understanding of Rudolf Otto's Mysticism: East
and West, there seems to be an emotional form of mysticism
that was known as ‘Bride Mysticism' in Christianity. Speaking-
intongues and the Toronto Blessing would seem to come In
this category. The folk who experience this form of mysticism
don't seem to be able to discuss it in a rationally coherent way
afterwards, hence there is no charge of heresy and they are
accepted as having been greatly blessed.

But those who experience the rational form of mysti-
cism that has been called ‘Mystical Unity’ in Christianity and
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‘Mutual identity’in Buddhism, are able to discuss their experi-
encas rationally afterward. When Christians discuss these ex-
periances, quite honestly, using Christian doctrinal terms and
languagse, they are labelled as ‘heretics’. Put simply, mystics
have always said, “It's very much like you say, except that it is
different.” Broadly this is the equivalent of “in becoming
EXclusionist, universal INclusion has been lost”. (Cf. “There
is more in heaven and earth than is dreamed of in your phi-
losophy” — Shakespeare.)

Over forty years ago when, in my early twenties, | had to
work closely with two non-Australian senior gentlemen whom
| didn't tike. | asked an Anglican priest for advice: “Treat them
as you would treat your friends.” (I think this is the best advice
| have ever been givent)

In my later reading, | found a statement attributed to an
American-indian shaman: “Treat everything as a Thou!” The
Bible puts it this way: “/nasmuch as ye have done it unto one
of the least of these my brathren, ye have done it unto me.”
(St. Matthew, Ch.25, v.40).

But the shaman went beyond people, acknowledging the
‘invisible spirit’ infuses all the animal, vegetable and mineral
kingdoms (i.e. the whole of creation). In other cultures this
understanding has been expressed in the words, “The whole
world knows my name”. Christianity criticises this understand-
ing as being ‘pagan’ animism, pantheism or panentheism, and
possibly even theism as well.

Whenever we try to define or explain anything, we have
to resort to language. We see a relationship between speed
and distance, and we call it ‘' time'. Then, because one day
follows another, we see ‘time’ as linear — past, present and
future. What, then, is our concept of eternity? Lots and lots
of our earthly linear ‘time’? How canwe possibly conceive of
a state of ‘no-time’, ‘non-time’—a state of ‘ever-present now-
ness'?

Similarly, we see life as beginning with birth, proceed-
ing through time, and culminating in death. What can we say
about ‘everlasting’life? How can we conceive ‘life’ in a state
of unconstrained now-ness? Is ‘life'an‘ is-ness’, a 'being-ness’,
an ‘aware-ness'? If so, what is IT that ‘Is' or ‘is aware'?

Wae have no choice but to use language to extend our knowi-
edge. How, then, can we conceive knowledge that is con-
veyed to the human mind in ‘now-ness’ silence, such that
“knowledge of the Divine is knowledge of the Self; and knowl-
edge of the Self is knowledge of the Divine"? [Cf. I and my
Father are one” (St. John, Ch. 10, v. 30).]
| cannot help but be greatly saddened by the limitation ortho-
dox Christian dogma-language has put on the Wonder of the
Love that does indeed pass all understanding, and, in so do-
ing, Is far beyond the constraints of language.

1.The Lollards didn't belisve in the Doctrine of Transubstantiation or in
the necessity of private confession to a priest; they promoted reading
the Bible in the vernacular. (Two translations were available.)

2. Personal communication from Chris Sear, House of Commons
Information Office, House of Commons, London SW1A 2T
(hcinfo @ parliament.uk)

Jenifer Jefferies, Seaford, South Australia
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REVIEW

Roger Hughes

by Philip Ayres
(ISBN 0522 84811 7, Aus.$39.95

hardback)

Sir Douglas Mawson is one of
Australia’s national folk heroes. He
is best known for leading intrepid
expeditions into Antarctica which
resulted in Australia’s claiming 40
per cent of the sixth continent. But
there is much more to this man than
Antarctic exploration.

Mawson : A Life is the first defini-
tive biography of a man who adorns
banknotes and stamps, yet remains
a mystery beyond his heroic polar
exploration.

Philip Ayres draws on a wide range
of sources to craft this compelling
biography, including Mawson’s vast
collection of letters and papers (he
kept almost everything he ever wrote
or received) and recollections of
friends and colleagues who knew
Mawson from as early as the 1920s.

The result is a biography which re-
veals the strengths and flaws of an
extraordinary man. Mawson, a geo-
politician with influential friends
and rivals, in 1942 offered his serv-
ices to Prime Minister Curtin as Am-
bassador to Washington. In the Ant-
arctic darkness of 1913, he con-
fronted the bewildered delusions of
a coinpanion who believed himself
to be Jesus Christ. He once tock an
advanced monoplane to the ends of

the earth and forgot to pay for it.
During the Great War, he compiled
detailed reports on chemical weap-
ons during visits to the vast war
factories of England. He was also
a devoted husband of Paquita and a
litigious man, suing or threatening
suit against associaies who failed
him.

Mawson: A Life also features the
amazing tale of survival on the
1911-1914 Antarctica expedition
where Mawson and two colleagues
began a 500 km mission of research
and discovery. Only Mawson re-
turned alive, after devouring his
own sledge dogs, then hauling the
sledge himself, with all its geologi-
cal specimens and expeditionary
records, for the last 160 km of the
deadly trek.

Among the book’s many illustra-
tions are reproductions of exquisite
ecarly colour photographs from the
Antarctic expedition of 1911-1914.

About the author: Dr Philip Ayres
is Associate Professor of English
Literature at Monash University.
His main fields of interest are eight-
eenth-century England and Austral-
jan biography. His previous books
include Malcolm Fraser: A Biogra-

phy.

The Domesday Book is a
survey of England commis-
sioned by William the Con-

queror in 1086. It is a very
thorough record, based on a
large number of minute ques-
tions. From it one can learn
all about the country as it was
in the period 1042-1086. That
is, one could — if one could
read Norman French and if one
can afford £6,000
(Aus.$15,000) for a modern
leather-bound copy.

By next year, though, any-

\ one with a computer
will have access to a
| new translation of
the Domesday Book.
% The Website, to
\ be set up by the
Hampshire-based Millennium
Mapping Company, will be
even better than the original.
Every part of Britain is being
photographed in an aerial sur-
vey that will eventually pro-
duce a three-dimensional map
of the nation.

Visitors to the Website will
be able to type in a postcode
and read the Domesday Book
records of that area. They will
also be able to “fly” over it, at
any height they like, similar to
the simulations used by jet pi-
lots. Objects on the ground as
small a5 25 cm (10") will be vis-
ible.
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QDAGNA CARTA

gna Carta is the birth certifi-
cate of the rights and freedoms
enjoyed by Australians today.

Originally sealed by King John at
Runnymede, beside the Thames, on 15
June 1215, the legal concepls it contains
have been passed on through the British
parliamentary and justice system to be
enshrined in Australian Parliamentary
Acts, states and in the common law.

That great charter, drawn up to pro-
tect subjects from their sovercign, now
symbolises the individual’s right to pro-
tection from arbitrary authority of execu-
tive government, presidents, dictators,
military juntas and bureaucrats.

This legal inheritance of individual
freedom from the unfettered power of
governments is one which contemporary
Australians understand and accept as
being of value, which came to them from
the past and which remains permanently
relevant.

The issue of Magna Carta on per-
manent display at Parliament House,
Canberra) was not sealed at Runnymede,
but some 82 years later, in 1297, by King
Edward . The original issue of the char-
ter was annulled by Pope Innocent III at
the request of King John only two months
after its acceptance. It was reissued af-
ter the death of Kiing John, in 1216, again
in 1217 and yet again in 1225, but it was
not until the charter was confirmed by
Edward I and adopted by Parliament, in
1297, that its precepts became law.

Magna Carta Sculpture and Magna
Carta Place, Canberra:

The Magna Carta Sculpture will
be erected after an open competition to
produce a suitable landscape and struc-
tural design. It will incorporate a time-
capsuie containing the names of all do-
nors to the sculpture project.

The site, in the Parliamentary Zone
— commonly known as the parliamen-
{ary Triangle — Canberra, is Magna
Caria Place, to the west of the Oid Par-
liament House, bounded by Langton
Crescent. It was Archbishop Langton
who persuaded King John to agree to
the provisions in Magna Carta in 1215.

Magna Carta Place was dedicated in
1997 on the 700th anniversary of the
adoption of Magna Caria.

The one-hectare sculpture garden
area was first planted with trees in 1926
by Charles Weston, a British-born
horticulturalist, and Canberra’s first Su-
perintendent of Parks and Gardens. The
garden and sculpture will be a place for
reflection on the significance of Magna
Carta, as well as a place where Austral-
ians, Britons and others who respect the
great charter may celebrate its contribu-
tion to the world.

Magna Carta sets out unequivo-
cally to make all in authority obey the
rule of law in ‘ust the same way as the
ordinary individual is expected to obey
the law.

Magna Carla is common law, the
supreme law and is still cited in cases
today from matters of great constitutional
moment {o parking offences. It remains
the foundation stone on which dozens of
varied legal systems around the world
are built,

It is as vibrant today as it was when
England’s barons persuaded King John
to abide by a sef of universal rules for
the conduct of good governance.

Iis provisions to protect the ordi-
nary citizen from arbitrary justice con-
tinue {o influence legislation, court de-
cisions and the behaviour of govern-
ments. Its main features of freedom, of
Justice without delay, of fair trials are,
today, reflected in the Universal Decla-
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ration of Human Rights proclaimed by
the General Assembly of the United Na-
tions on 10 December, 1948,
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