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The Peasant’s Faith

VERSUS THE FAITH OF (AND IN) EXPERTS

Reprinted from One Sword At Least, a quarterly defending the European tradition
Edited and published by Daniel Neyer, 417 Moltke Avenue, Scranton, PA 18505.

THJE most striking thing to someone
outside of the liberal, conservative,

and traditionalist Catholic camps is
the one common bond they share.
That bond is a belief in experts. This
belief transcends their differences
and keeps them from ever really
diverging too far from modernity.
As incongruous as it seems, the
traditionalist, with his Catechism of
the Council of Trent, is just as steeped
in modernity as the conservative with
his newer catechism and the liberal
with his New Age catechism. What
has disappeared from all three camps
is a very Catholic way of facing the
numinous.

It is true the Catholics of old
had their scholarly experts, their
theologians, their men who lived
apart and studied the sacred books,
but these experts did not determine
what belief should be, nor did they
mistake their own expert commentary
(at least the non-heretical ones did
not) on the Deposit of the Faith to be
the Faith itself.

The scholars of yore were kept in
place by a religious peasantry, from
whose ranks the scholars themselves
often came, that placed a greater
priority on the journey itself than on
travelogues about the journey.

With the demise of the Catholic
peasantry, the reign of the experts
began. The Faith became a second-
hand thing. It now only exists to the
extent and in the way the experts say
it does. And the modern Catholic
everyman, lacking a blood faith, is
at their mercy without any means of
escape.

When 1 speak of the faith of a
peasant I do not mean to suggest
that only those who till the soil can
possess such a faith. No. I refer to all
Catholics who experience the Faith
first-hand. The peasant journeys
into the dark wood with the intuition
that he will most certainly meet with
witches, goblins, and other fiendish
creatures. But he also knows, in his
blood, that if he perseveres, he will
meet a creature of light that will lead
him to the light; therefore, journey
through the dark woods he must.

The modem Catholic, whom I
will designate as ‘Robo-man, does
not enter the dark woods. Robo-
man prefers to receive knowledge of
the light through the experts. The
experts, who have never gone through
the woods themselves, have second-
hand knowledge of the woods based
on their studies of the nature of the
woods, and based on their studies
of the philosophy of the woods.
Robo-man takes the findings of the
experts and declares his tentative
faith, pending further research by the
experts, in the creature of light and
the Light Himself, who resides in the
woods.

/

After Christ, faith is
always personal, it is
never cosmic or
derivative. It is always
down the ‘mean streets’
or through the dark
woods that a man must
go. He must imitate in
some fashion the
example of his Lord.

N\ _/

The problem with the new,
derivative faith is that it is very
flimsy. Robo-man might become
a Feeneyite if a Feeneyite expert
gets a hold of him; a traditionalist
if the traditionalist experts get him,
a New Age Catholic if. - - - you get
the picture. Robo-man, lacking the
direct, concrete experience of faith,
is a reed for every expert-wind that
blows. He cannot say to the Feeneyite,
“No matter how many documents
you fling in my face, every Catholic
bone in my body recoils from your
doctrines” He cannot say to the
traditionalists, “No matter how many
Tridentine Masses you say, schism
is still schism, and Calvinism is stil]
Calvinism, dress it how you will.” He
can’t say those things because he has
no blood intuitions to refer to. He
has lost his peasant faith.
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And what killed the peasant
faith (the only type of faith worth
having) of Western man?  We
know the litany: scholasticism,
Protestantism,  Rationalism; all
made their contributions, all helped
sever the vital link between man and
God. The pagan peasant climbed the
cosmic tree that connected heaven to
earth. But his connection was only
to something cosmic and impersonal,
to some Star Wars-type of ‘force.” It
was Christ who personalised the
pagan cosmic tree by submitting to
a crucifixion upon that tree. After
Christ, faith is always personal, it
is never cosmic or derivative. It is
always down the ‘mean streets’ or
through the dark woods that a man
must go. He must imitate in some
fashion the example of his Lord.

The shift from a fairy-tale
appreciation of the Faith as a concrete,
personal, earth-shattering experience,
to a derivative, philosophical system
is subtle and slow but devastating in
its effects when it takes hold. Only
a small remnant of the ancient Jews
recognized Christ as the Savior
because only a small remnant had
a blood connection with their own
Jewish faith which He could develop
into a burning flame. The Pharisees
were not atheists. In fact they were
‘qxperts’ on God. Should not that
give us pause when we hand ourselves

over so willingly to the “Catholic”
experts of today?

I come back to my original
assertion that  all Catholic
organisations, liberal, conservative,
and traditionalist, have abandoned
thc_: integral Catholic response to
existence. “Since truth is a given,”
they say, “we do not have to look for it.
The journey through the dark woods
Is unnecessary. Literature is no longer
a shared journey with a fellow traveler
through the dark woods, it is simply
a poetic rendering of truths already
known. And psychology, moral
theology, and scholastic philosophy
have removed the necessity of a more
affective study of the human heart.”
This is a complete reversal! There has
never been anything like it before in










































BALANCE IN SOCIAL CREDIT

There is a law, called Gresham’s Law,
which applies to money and credit; it
applies also to policies. When they are
mixed the bad drives out the good.
This is very obviously happening with
Compromised Social Credit; the Old
Politics have completely neutralized
the New Economics.

THE ‘ECONOMIC
DISPROPORTION

Two clearly defined stages can be
distinguished in the development of
the Social Credit Movement under
the direction of Douglas. In the first
from 1918 to 1934, the emphasis was
on economics; in the second, from
the Buxton speech The Nature of
Democracy (June, 1934) to Realistic
Constitutionalism (May, 1947) on
politics. Running through everything
that he wrote or said on Social Credit
was a gradually increasing strand of
‘philosophy’; better, perhaps, referred
to as religion, for it was specifically
Christian, and never expressed in
theoretical form without being ‘bound
back’ to practice in economics and
politics, so that the three threads
were always intertwined. With this
important  qualification, however,
it is true to say that, during the
last few years of Douglas’s life, this
‘philosophic’ element, as represented
for instance, by The Realistic Position
of the Church of England, came more
into prominence, so that at the
end the structure of Social Credit
- philosophy, economics, politics, -
had acquired that massive equilibrium
and symmetry which was a part of his
character. No more than Shakespeare
does he need

The labour of an age in piled stones,
Or that his hallowed relics should be hid
Under a star-ypointing pyramid.

Social Credit is his ‘star-ypointing
pyramid’ It is tri-podal; it stands
firmly upon the earth; and it points
to Heaven. Si monumentum requiris,
circumspice!

It is sad, therefore, to ‘look around’
and see some of the one-legged and
two-legged monstrosities dedicated to
Douglas by their creators.

The great heresy of the age is
the ‘economic’ heresy, the Marxist-
materialist heresy, the idea that history
is determined solely or primarily by
‘economic’ forces, that man lives by
bread alone. To describe Social Credit

as merely another name for ‘The New
Economics,” to describe Douglas as an
‘economist’ or a ‘monetary reformer
is to describe him as a crank, as a
man who had got something out of
proportion. Both ‘economics’ and
‘finance’ are techniques. Techniques,

“of course, have their importance,

but to form a World Movement, and
to argue and advocate and oppose
techniques, without reference to the
policies they are used to promote, is
insane. But if policies are to be upheld
or opposed, that is politics, and the
assessment of policies is only possible
on a basis of philosophy; so that all
the components of Social Credit
are immediately brought in unless
sanity and a sense of proportion are
abandoned.

PHILOSOPHY

These facts are so inescapable
that every group of people making
pretensions of any sort to the
pursuit of ‘social credit’ has always
acknowledged some sort of philosophy
and adopted some sort of politics.
What those of them who insist on
restricting ‘social credit’ to economics
and finance presumably mean is that
the philosophy which finds expression
in Douglas’s economic proposals is
not at variance with the prevailing
mechanisms of ‘politics’ which, to
anyone who has followed Douglas at
all during the last twenty years, can be
seen quite obviously to be a part of the
structure of the opposing pyramid of
centralized power. It is significant that
every reference to Social Credit in the
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national or other antagonistic press
treats it as an ‘economic’ theory or
‘heresy,” and every reference to Major
Douglas, including his newspaper
obituaries, treated him as some sort
of an ‘economist. The aiding and
abetting of this misrepresentation by
people claiming to be social crediters,
and even ‘followers of Douglas,’ has
an extremely mischievous effect; and
in fact a recent damaging attempt to
mislead Catholics about the nature
of Social Credit in such a way as
to alienate their sympathies can be
traced to such a case.

SURVIVING ISSUE

It is a sad, but understandable,
fact that many of the pioneers of the
movement, the earliest followers of
Douglas, to whom we who came later
owe a debt of gratitude, have suffered
this arrested development. We are
sometimes prone to forget our origins;
that the social credit movement was
the sole victorious and surviving issue
of all that turmoil of intense mental
activity and discussion which centred
around Orage and the New Age in the
early years of the century — a turmoil of
socialists dissatisfied and repelled by
the centralizing tendency which they
could already see to be far advanced
in socialism.” Doulgas’s radically
different approach to economics
was altogether too much for most of
these people, and great credit is due
to those whose integrity and mental
energy enabled them to overcome the
prejudices instilled by their socialist
background. Even so, ‘economic’
prejudices are seldom so deep seated
as are those occasioned by politics or
religion. It is not surprising that as the
full implications of the philosophy
which found expression first in the
economic proposals emerged in the
fields of politics and religion, many of
those who had made the tremendous
effort required to overcome their
prejudices in the first place found
that further, and even greater, efforts
were too much for them. As a result,
since ‘economics’ cannot exist in a
vacuum, they have slipped back into
the old rut of their ‘social-democracy,
within which the incongruous ‘New
Economics,” if retained at all, survives
as a foreign body, sealed off from all
practical influence by relegation to
some hypothetical future time when
the successful pursuit of ‘social-

































BY BENEFIT OF JURY

(From an address to the Grand Jury at Westminster, in 1794)

ERE is no part in all the excellent frame of

our constitution which an Englishman can, I

think, contemplate with such delight and admiration;

nothing which must fill him with such gratitude to

our earliest ancestors, as that branch of British liberty,

from which, gentlemen, you derive your authority of
assembling here on this day.

The institution of juries is a privilege which
distinguishes the liberty of Englishmen from those of
all other nations ...

If we have just reason to admire the great bravery
and steadiness of those our ancestors, in defeating all
the attempts of tyranny against this excellent branch
of our constitution, we shall have no less reason, I
apprehend, to extal that great wisdom which they have
from time to time demonstrated, in well ordering and
regulating their juries, so as to preserve them as clear
as possible from all danger of corruption. In this
light we ought to consider the several laws by which
the morals, the character, the substance and good
demeanour of jurors are regulated.

These jurors, gentlemen, must be good and lawful
men, of reputation and substance in their country,
chosen at the nomination of neither party, absolutely
disinterested and indifferent in the cause which they
are to try.

THE HABEAS CORPUS ACT

(For the better securing the Liberty of the Subject and for
Prevention of Imprisonments beyond the seas)

1. Following a recital of the delays used by sheriffs
in making returns of writs of Habeas Corpus, it
was enacted that they, within three, ten, or twenty
days (according to the distance of the place of
commitment), should deliver persons, except those
charged with treason or felony, to the court before
which the writ was returnable, and should certify the
true causes of imprisonment.

2. Persons committed could appeal in time of
vacation to the Lord Chancellor or the Judges for an
award of Habeas Corpus within two days upon their
recognizance, with one or more sureties.

2A. To prevent reiterated commitments for the same
offence, no persons freed by Habeas Corpus could be
committed or imprisoned for the same offence, other
than by the order of the court wherein he was bound
by recognizance to appear, or another court having
jurisdiction on the same cause.

5. Persons committed for criminal matters were not
to be removed except by Habeas Corpus or other legal
Writ.

6.No subject, in order to evade a writ of Habeas Corpus,
should be sent a prisoner into Scotland, Ireland, etc.,
or beyond the seas, except those contracting to do so,
or sentenced to transportation.

This book In This Age Of Plenty, presents a new conception of finance, of the money system, that
would definitely free society from purely financial problems.t's author, Louis Even sets out the outlines
of the Social Credit financial proposals, conceived by the Scottish engineer Clifford Hugh Douglas.

Today, when there is no money, municipalities lay aside urgent works requested by the population, even
though there is everything needed — men and materials — to carry out all of these works. Social Credit
would change all of this. It would make money a simple servant, a mere bookkeeping system, but a
Just one, in keeping with existing conditions. Money would come into being as preduction is made, and
money would disappear as production disappears.

Today, the production system dees not distribute purchasing power to everyone. It distributes it only
to those who are employed in production. And the more the production comes from the machine, the
less it comes from human labour, Production even increases, whereas required employment decreases,
8o there is a conflict between progress, which eliminates the need for human labour, and the system,
Which distributes purchasing power only to the employed.

Yet everyone has the right to live, even those who are not employed. This is why, without in any
way disturbing the system of reward for work, Social Credit would distribute to every individual a
Periodical income called a “Social Dividend”. This dividend would allow everyone to enjoy the fruits
of progress.

Loui
Louls Even

In This Age
h.__ Of

Plenty
A new conception of
economics: Socig) Credit

\oMtshed by the Pugriees or
s
AR Jorvet, aaprmens, li-aal;:u.l g

Softcover 407 pages.

Price includes postage and handling. Order direct from:
The Australian Heritage Society PO Box 163 Chidlow WA 6556. Tel/Fax 08 8574 6042
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- DUTY AND SERVICE

Fr. Michael Shier

Reprinted from THE ROCK, a journal for Anglican Traditionalists, published quarterly in Canada by
The Right Reverend R.C. Crawley, DD SSC, 10989 Hilsea Crescent, Ladysmith, B.C. VG 2A3

T her Golden Jubilee Queen
lizabeth II ruffled a few feathers
by inviting the Hells Angels to lead
her Procession. She may be head of
a downwardly mobile society, but she
doesn’t forget first principles. Don’t
stand on ceremony, use ceremony to
show that in our different ways we all
belong to the whole. Thus she, who is
not above the law, shows that no one is
outside the law. No one is an outlaw.
Tinker, Tailor, Monarch, Biker, we all
differ but we only differ in degree.

SENSE OF BELONGING

My parishioners in East London
used to say, “We do not want to be
Middle Class, we are different, we are
Working Class and proud of it! And yet,
with no sense of contradiction, they
hung huge Union Jacks from their
blocks of flats during the Queen’s
Silver Jubilee in 1977. My Canadian
socialist friends were appalled! They
had flown the Atlantic to express
righteous indignation at the class
war. But the class war was nowhere
to be seen. The fact is that the sense
of belonging to the whole, for which the
Monarch stands, runs right through
society. Indeed it is because what she
stands for matters so much that she
has to be so careful not to put a foot
wrong.

Things like the Church and the
Monarchy, and even Governments,
only go on existing if they really stand
for something. Psychologists and
politicians and advertising men know
this perfectly well. Even commercial
sales depend not simply on what a
product can do, but also what it can
be made to stand for.

The Monarch stands for the whole,
Her motto is “Dieu et mon Droit’.
For years I thought this meant “God
and my Right “ until Dr. Trueman
Dicken pointed out to me that it is
not modern but medieval French.
“Droit” means “duty”. “Dieu et mon
Droit” he said means “God and my
Duty” 1t is all about service.

Ruling and serving

At last it all made sense. Everyone
serves the whole, even the Monarch,
who serves both the people and God.

Ruling is a service, and those who
serve God rule - a basic concept of
Christendom - beautifully summed
up in the Latin original of the second
collect for the day at mattins, which
also happens to be the motto of
St. Paul’s School, Concord, New
Hampshire - Cui servire, regnare est:
- Whom to serve is to rule. Cranmer’s
lovely, but misleading, translation.
“whose service is perfect freedom”
was surely influenced by Luther's
supposition that ruling and service
are mutually exclusive and even
incompatible - a supposition that has
bedevilled Protestantism ever since.

Luther observed that the Papacy of
his day was neither serving nor ruling
properly. Its rule could not be called
a service. He therefore distinguished
(without intending to separate) the
institutional church from the invisible
church. There can’t be any human
ruler of the spiritual church since
it is invisible, and you can’t rule
what you can’t see. Its only ruler
is Christ in heaven. The temporal,
institutional church can be ruled,
since it is a temporal thing; but it
must be ruled by the temporal power,
the ‘powers that be’. If you take
this line, it follows there can be no
such thing as a spiritual jurisdiction
which can be claimed by the Pope
or the clergy. The enormous error
of the Papacy, said Luther, is that
it has tried to conform itself to the
wrong form of Christ: to Christ the
ruler in heaven, instead of to Christ
on earth in the form of a servant. It
has turned Christianity upside down,
and it is in this sense that the pope is
AntiChrist!

Well, if this is true - if ruling and
serving are incompatible, if the
church can only serve and not rule,
if the Pope cannot rule because
he is the servant of the servants of
God, then you surrender human
society entirely to power - that is to
the realm of unredeemed human
nature! Luther’s logic led straight to
the benevolent despot, and eventually
to the acceptance by the Evangelical
Lutheran Church, despite the protests
of Niemoeller and Bonhoeffer, of
Nazi totalitarianism.
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Exit the ancient liberties of the
clergy which in the Middle Ages at
least left the church with enough
spiritual authority to stand up to the
secular arm.

EXAGGERATION OF
ROYAL SUPREMACY

And enter the compliant Cranmer
who wrote to Edward VI: “You are the
supreme ruler on earth of this English
and lIrish church, under whom, as
under Moses, a place may be left in
which I have some part of the Spirit
and a great care and administration of
many committed to me.”

This exaggeration ofroyal Supremacy
led finally to the clipping of its wings in
the Great Rebellion. Nevertheless, the
Monarchy has survived it all to continue
to set forth for us the basic Christian
concept of ruling and serving.

THE DUTY OF A RULER

I am among you as one that serveth,
said the Lord. The compatibility of
rule and service is clearly there in the
Gospels. And it is clearly there in St.
Dunstan’s order of Coronation, where
the King promises three things. (1)
protection and peace to the Church
(2) the repression of rapacity and all
iniquity, and (3) the tempering of
justice with mercy ‘in order that to
me and you a clement and merciful
God may vouchsafe His pardon.’ The
first thing about the monarch is that
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MAN named Douglas made a Scheme
he Politicians said, “A Dream!
P 9 ™ No man of sense could be so plind .
A Chlld S Gu1de To think these things. in his right mmd:
They said, “there’s not the slightest merit
In this Just Price and National Credit.”
Now, children, in man’s earliest days
to the They lived in queer and savage ways.
They drank from springs and fed on nuts;
Were clothed in skins and dwelt in huts.
No beds they had, just earthen [loors;
Douglas SCheme No glass in windows, and no doors.
They had to hunt to kill their meat
And often had no food to cat.

But Providence, with gracious hand,

Poured many blessings on our Land.

So man invented simple tools,

Made wind and water lollow rules.

Made rough-hewn ploughs and learnt with skill
To grind their barley in the Mill.

They dug their land and made it grow

Good fruit; and in the fields they sow

All kinds of seeds, so life became

More safe and sure, in lact, more “tame”.

And soon there was so much to spare

That each with each their goods could share.
But here a trouble soon arose —

One man had made a lot of Clothes,

But wanted wood, for making Boats;

The woodman had no need of Coats.

But needed Malt, to make his Beer,
The Malster wanted skins of Deer;
The Skinner wanted tons of’ Coal;
The Collier wanted Mare and Foal;
The Farmer wanted Shoes and Boots
But found that no one wanted Roots.
Then all the People wanted Horses,
And yet, in spite of the resources,
There was privation in the land,
With piles of Plenty, near at Hand.
One day, a man arose and spoke,
At first they thought it was 3 Jjoke.
He said, “Let’s use this stufl called Gold.
“Tis good to keep and small to hold.

I give to you, in change for corn,

Or clothes, or horses and, in turn

You hand the Gold to those who keep
Fresh food, or cows, or flocks of sheep.
And 50 our goods can move about”
The people answered with a Shout!
“Let’s call the gold that travels round,
Our royal Coin, our Golden Pound.
And let us seek those men who best
Can keep this Coinage in a Chest,

So that our Pound is safe and sure
Twill help the rich and help the poor”

*
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