









































How many children, ¢ven in Church schools, throughout
the English-speaking world today are taught about the
real significance of Magna Carta. a major event in their
Christian heritage?

Rightness in politics and economics will not be
achieved until the scopz. function and authority of human
law is resolved. An eminent lawyer., Professor R. W.
Chambers has succinctly stated the issue: “Upon that
difference—whether or not we place Divine Law in the
last resort above the law of the State—depends the
whole future of the world.”

The doctrine concerning free will is a major feature
of the essential Christian heritage. It is only through
genuine freedom ot choice that the individual can seek
to love God and to serve Him. The basis of all freedom
is economic freedom. A socicty’s economic arrangements
must therefore concern the Christian. History has demon-
strated that the widespread ownership of property in some
form is essential for independence, stable social structures
and efficient production. Early Christian philosophers
like the great St. Thomas Aquinas stressed the vital
importance of private property in a Christian society.
One striking measure of the success of anti-Christian,
collectivist philosophies is the fact that even some who
call themselves Christians accept the view that Christ
was some type of Communist and that private property
is one of thc great evils of the world.

As Christ was concerned with the whole of life, and
that includes man’s economic activities, it is not surpris-
ing to find definite economic implications in His teach-
ings. Consider the parable of the labourers in the vine-
yard (Matthew 20: 1-6). Here we have an employer hiring
a number of labourers at different hours of the day and
" at the end of the day paying them all alike. When those
who had worked the longest complained. the employer
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replied, “Is it not lawtul for me to do as I wish with my
own?” Whatever theological meaning may be attached to
this parable. it clearly implies that a man has a right to
his own property. The condemnation of stealing aflirms
the principle of private property. When the Christian
philosophy was more dominant in society. property rights
were more inviolable than they are today. when Govern-
ments, claiming to reprecent majorities. take property
from the individual by force, or more subtly by inflation.
taxation, and death duties. We might note that Christ
not only rejected stealing, but he also rejected the view
that wealth is static. The parable of the ten pounds (Luke
19: 11-18) is a lesson in favour of individual enterprise.
The servants who improved their position through enter-
prise were applauded. while the one who didn’t was
criticised.

Just as it is impossible to have light without shade, so
everything of which we have knowledge is relative. Some-
times therefore the best understanding of something is to
understand what it is not. Marxism specifically repudiates
Christianity. and the central policy of Marxism is the
attack on private property. The Marxist understands that
widespread ownership of private property not only pro-
vides a barrier against totalitarianism. but that private
property and the responsibility that it cntails, helps to
make possible the flowering of the human personality.
Some Christians support the institution of private prop-
erty only on the grounds of expediency. They deny that
private ownership is a natural right of man, that it has
any metaphysical value. Their general argument is that
without private ownership man will not have sufficient
incentive to work and to produce. This argument is
important, but much more fundamental is the Christian
view that man is morc than a higher animal living in
society, but a person whose personality should transcend
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that association of individuals called society. The develop-
ment of personality rcquircs the use of free will, the
making of dccisions, the personal responsibility for the
results of those decisions, through which the individual
spiritualises his lifc. He develops and strengthens his
creative initiative. As economic centralisation takes place,
increasing numbers of individuals are reduced to the level
of cogs in machincs — over which they can cxercise no
control. The devclopment of personality becomes increas-
ingly difficult. The violation of human personality, the
soul of man, results from treating the individual as
nothing more than a part of an association. When that
happens an association is no longer a society of :rsons,
but has degenerated to the level of a herd.

Because some men have abused private property is not
a valid reason for abolishing it. The traditional Christian
view of property is that it is not an end in itself, but a
means to an end. Because some men abuse treedom is
no rcason why frecdom should be abolished. The more
widespread the property, the greater the number of indi-
viduals with the opportunity of developing their creative
capacitics, and their sense of responsibility. Christ saw
property and other individual rights as a type of steward-
ship. The individual is responsible to God for what he
does with his rights. How to usc wealth of any type, for
example, was a problem for the individual to solve against
a background of a scnse of stewardship to God. Man’s
accountability to God helped to develop a special
approach to his fellow human beings. Christ stressed
compassion and charity. But truc Christian charity be-
comes increasingly difficult as individual property and
other rights are croded. It is only the individual who is
securc in his own rights who can assist his fellows to
protect theirs. ““Social welfare™ schemes arc the very
antithesis of Christian charity, which requires that the
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and the robbery of all those attempting to live o

and fixed incomes, is a blatant violation of

morality. It was the break in English constitutior

opment, with the death of Sir Thomas More ... ..__,
which ushered in a changed attitude to money in England.
With the prohibition of Canon Law all previous enact-
ments governing the use of moncy were swept away.
By 1571 it was not considered a usurious transaction if
interest did not excced ten per cent. In 1694 the Bank of
England was established, onc of the founders frankly
stating that he and his colleagues would have the benefit
of the money they would create out of nothing. This
was the beginning of the National Debt in England. To-
day it is a fact of lifc that the astronomical expansion
of debt, with increasing taxation required to pay interest
bills, is a basic cause of an inflation which is a destructive
social force of increasing magnitude. Social stability be-
comes increasingly impossible. The quality of life deterior-
ates. The struggle inside present finance-economic sys-
tem becomes fiercer, not only between individuals, but
between nations. The elevation of the production system
into an end in itsclf, instcad of being used as a means
to an end, is an cxample of what St. Thomas Aquinas
described as “the essence of sin”.

THE TRUE PURPOSE OF ECONOMY

Christ said that He had come that man might have
the life more abundant. The way to the life more abun-
dant was through applying the truths He revealed. The
essential feature of thesc truths was the releasing of the
creative initiative of the individual through freedom with
personal responsibility. It is significant that it was in
Christian Western Europe that the creative spirit of man,
applying natural laws to God's abundant material re-
sources, flowered in the industrial revolution which laid
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