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FOREWORD

EALITY and realism are such abstract terms and
tend to give rise to 80 many confusions that it would
be well to begin by clarifying my vocabulary and

also my general attitude to the subject,

The idea of realism, for me, sugrests first of all organic
rﬂiatimlship and vital equilibrium. Man does not stand
alone: he is immersed in a totality of real entities by which
he is at once transcended and fed. His degree of realism, in
every field, is measured by the degree of his communion
and intimacy with one or other of the elements of this
totality. Realism of work, intellectual, social and religious
realism, all imply a fruitful contact between man and his
function, between man and truth, his fellows and his God.
Imversely, the unrealism of the irresponsible official, of the
pharisee or the armchair reformer, 15 recogmised by the
absence of such vital links.

In the following pages, however widely different the
subjccts treated, I have been careful to stress reasons for the
loosening of these vital bonds and to indicate conditions for
recovering health.

Such health, as [ conceive it, must be total. True realism
embraces life and spirit simultaneously. Nothing is more real
than the ideal; exclusive care for the material and carnal 1s
the worst of mutilations, and therefore the worst unrealism,

If I have bheen more insistent on certain elemental values,
which some people will doubtless think common and
“earthy"” (the health of the instincts, the birth-rate, the
coincidence of duty and interest), it is simply because it is
these that seem to me most threatened. And here, let me
assure the reader, I know what I am talking about, In the
abstract, and without the awkward testimony of facts, it is
possible to go on arguing indefinitely; buat after witnessing
from within the disintegration of a people, of their bio-
logical, moral and religious substance, it is impossible not
to be painfully aware of the causes. 1 agree with Péguy (who



Vi1l FOREWORDY

sets the beginning of the general moral decadence as far back
as the cighteen-eighties) that here is a wvital crisis unpre-
cedented in history. We shall never reclimbs the shippery
slope by having recourse to some magic formula, but only
by cleaving close to the carth and using all our strength to
grapple with necessity, I have followed the evolution of a
particular village from the eighteen-sixties to the present
day—and the name of this village 1 am talking of is Legion!
I have secen its population drop frem 2,500 to 1,000, 108
annual births from 80 to 15; | have watched the fallow land
nibbling away the arable, the official steadily ousting the
farmer, the vanishing away of the language, of all the
customs and traditions of our ancestors; and 1 can caleu-
late, from the hgures available, that if the rate is kept up
for another sixty years, there will be nothing left av all of
the material and moral foundation provided by the land,
In vicw of this I have every reason for not being very
gentle with the forces that have brought us to this ante-
chamber of death. Admittedly it 15 important to konow what
we shall be to-morrow:; but 1t s still more important to
ktiow if we shall even exist. Primnm ivere. . .. There 13 no
being cured when vou are dead,

There is another reason for respecting the carthly and
carnal values: it 1s the readiness with which purely spiritual
values expose a vulnerable flank to falschood. There has
never been such o deboach ol i1:1;|_1{1'!1'.'.linn ancd \':‘l'l;i:tg::,
such a display of noble sentiments and heroie dreams,
alongside such an utter impotence for action, This spiritual
omanism, these ideals that engage and link up with nothing,
which lead to no definite action, spire an almost in-
voluntary disgust, As far as I am coneerned, the value of an
id!':ll iﬂ- :I':I‘t!'i.l:"\-ll.]'ﬂ'[t TR I_:I'_'!.' :il.'ﬁ Jt!:lf'i[]'il-l'[ t]l'il'l.!['!.' 414 'E'Ill_l]"i!'!.', ]_‘rul_
simply by its capacity for being made incarnate. My realism
11 niot the realism of the flesh; @t @5 an fncarnate realism. There is
a world of difference here: the samnt is the least carnal of
TR fm' '|.|:H' F-ItIII]:Il.l!' FE AR t!'l.'-ll E'I:,‘: i:'i- tl'll:_'.' mast il]fﬂ]'nﬂ[{".
Ultimately 1t s martyrdom, the absolute testimony of the
flesh to the spinit, that [urnishes the prool of total realism.
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As the Gospel tells us, the spirit is willing enough but the
flesh is weak. And yet, as one day St Peter learnt to his cost,
without the corroboration of this weak lumpish flesh, the
fairest and most nimble spirit counts for nothing. This is
why the least degree of eflfective action and the very
humblest practical realisation are more to me than the
noblest soarings of the isolated and discarnate spirit. Yes:
I know very well that this attempt at incarnation involves,
nearly always, many cramping limitations and a mass of
dross. Every giving birth is accompanied by impurity. But
I know very well that this attempt at incarnation involves
nearly always many cramping limitations and a mass of
impurities of giving birth is the surest means of avoiding its
pains. . . .

* » .

The word “organism” also implies balance, rhythm,
pelarity: the integration of the most diverse clements.
Therefore organic thought cannot possibly be other than
relative and measured. There arc only two truths I recog-
nise as absolute. One of them s !Iil‘.i:-l]’]]!]].-‘ﬁ-i.:'.i'l[: Gioed 15, The
other is supernatural: God is love. Below these two ime-
movable certituces, that alone can be pushed to their limiis
without distortion (their measure 15 to be without measure,
as St Aupustine would say), all else is a mingling of yes
and no. Biological, moral and social health is simply a
ridge, and often a very narrow one, between a couple of
equally perilous slopes. 5o nothing would be more in con-
flice with my maode of thinking than to regard as absolute
and unconditional principles the attacks or parries that will
be scen delivered in these pages. When T attack some excess,
it will be to restore harmony, not to show love of the oppo-
site excess. A doctor ighting insemnia or fever 18 not aiming
to produce lethargy or sub-normal temperature,

The same concern for organic unity, for adapting to the
concrele, may sOmetImes appear to be 5:‘.]f-:”.t:lnLl'ﬂdii:mr'y'.
But 15 it self-contradiction to fight a double danger ? Every
teacher worthy of the name is strict with a spoilt child, but
gentle when dealing with one who has been ill-used. It 1s
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the same love for childhood that dictates these seemingly
opposite treatments. In just the same way a good wagoner
puts his shoulder to the wheel going uphill, but applies the
brakes when he is going down; both actions aim equally at
furthering the vehicle's progeess. It is a little humiliating to
be forced to labour such obvious truths,

* * *®

The chapter on “Christianity and the Democratie
Mystique™ calls for a few special comments. First of all, to
reassure those who [1in good faith no doubt) precend that my
quarrel with democracy dates from June 140, let me make
it ¢lear that it was written in 19371 It is reproduced here
because T am convinced that fundamentally it is as topical
as ever.

I have been accused of misunderstanding, and even of
slighting, the soul of the people and popular virtucs in
general, Living in daily contact with the people as [ do, I
think I undcrstand their virtues and their weaknesses at
least as well as any of the mtelligentsia, whose love of the
humble can never be more than a literary theme, What 1
Ili'l.".'ﬂ.'! h"il!'!ll !.['{ZIIJ'L -I.] M i.]"- ['Z"i.lfll'l'i.l']lli"f' ig ﬂ::li.l.[ '[]‘lﬂ.h.![lg B l'] I.L;{L]'!r
corrupts a people’s soul and dssipates its reserves of strength
and kindliness as a partcular kind of democratie climate.
My instinctive aversion in the matter of democracy was
explaincd to me in a dlash by a remark of Péguy's (1 quote
{rom |1:1,|'|:1:nr1l,'}; “There 15 m:l:.' one way not to by a demo-
crat to-clayv: it 13 to be the people™

I am anti-democratic, but not because 1 hold a brief for
the moneyved interest or the “respectable™ middle class.
Nothimg, to me, 15 more hideously, more norganically
[FII.'I::H.'i.i.III. []I...“'I. E]H'! |?'I.I['Idi[ﬁ i.l.['l[:l. E?]'Hﬁ“"t']'ﬁ HF [:'il.":'l-i:lil.li::ilﬂ.

Nor s it because T am a behever i state-tyranny, what-
ever the name or the mask it assumes.

I am anti-democratic because of my beliel in what T eall
the natural commumities and hierarchies. YWhat 1 should
most like to see would be a new aristocracy, founded on

T It was fist published in the Reiwe catholigue der dodes of des faits.
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something other than the vagaries of fortune or officialdom
and with its lot closely linked with that of the people. Such
an #ltle, in my view, has so little in common with the master-
clans of capitalism and state-absolutism that it would have
to be wholly recreated. This 15 the only thing that can
restore to the people, perishing for the want of someone to
follow and to love, its veritable soul and a sense of its destiny.,

I am relentlessly opposed to the law of numbers and the
power of the masses. 50 much so—and here I am more
revolutionary than many of the Lefi—that I am all for
abolishing the masses as such, This word, borrowed from
terms of matter and quantity, is simply horrifying when
applied to human beings. For an atomised bourgeois, or
would-be bourgeois socicty (Péguy stressed long ago these
death-pangs of the true people], T would substitute an
organised society, one in which every man, according to his
capacities and in communion with his fellows—Ifor frontiers,
if they are respected, are also marks of union—could have
scope to do something really worth-while and something
that only he could do. [ stand for the kind of umity that
brings men together, as against mere number that makes
for dispersal. In everything I would subordinate having to
being. For me it is not enough that cach should have a place;
I also want everyone to b in has place.

I have been blamed for criticising the democratic ideal
of universal peace, brotherhood and happiness. Is not this,
I have sometimes been asked, alse the programme laid
down by the Gospel ¥ No doubt it is; but to me the contents
of the bottle mean more than the label. How comes it
that the same call to universal communion uttered by a 5t
Francis of Assisi is irresistible, vet in the mouth of a dema-
gogue, utterly repellent ? It is solely a question of the purity
of the source. The ideal of the left-wing politician s oftener
adulterated than that of your conservative, for the simple
reason that it is infinitely more lofty; it is harder to in-
carnate what ought to be than it is to organise what is; the
virtues a statesman needs are far less high than an apostle’s,
Besides, what I attack in the democratic mystique is not the
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generous ideal it sets before us, but the prostitution of this
splendid ideal. The idealist kiss of a Lamourctie! is worth
not much more than the materialist kiss of Judas himselt:
1.|.'H: F'E'I-!'I"-it'l:l"lll'Tfll'{""i I:}F I_:II:'I-[I'! i ]Tllll:_j illl[{ I}]{](HJ "c-f':f ["dH jj
nat to -:Icslm:, but to purtly : I should never rage agaimnst the
mask were it pot that 1 believe in the face underneath.

E & L ]

The same concern for unity governs my attitude to the
other problems of the hour.

some people have been alarmed by my attacks on certain
ki.]'t{l!‘i ﬁ-f' I’I‘Ii’l[!:riﬂ] |}rn'gn'5ﬁ: lhl"‘."‘f ]Iu"l.".-'ﬂ'! JI]'tli'll.]EI'l"l'.I i.[]gf“‘]illﬁ'llﬁ-t}'
if it can really be that I am opposed to machinery, As il the
gquestion, asked in such absolute terms, could convey any
meaning at all! The plough itself, the distaff and the wheel
are all achievements of technology; indeed, the consistent
enemy of machinery would logically be hound to be the
consistent enemy of the human mind. Yet the tragic ele-
MEnt il'l. lhl: F'I"I."H'l'll :-ii.t'l.]i-'l.‘lEHI'L 1% 10 !1"!‘5 l:'l-l:'ﬂ'i.l:ll.]ﬁ 1IIZ'IT []L.'l'l.
The material possibilitics made available to mankind in
rather more than a century have increased to an 1i[l:=1']1_,'
bewilderimg extent, whercas man's biological and spinitual
faculties have remained unchanged and are incapable of
changing. Technical achievements endow him with almost
indefinite possilalities of reach, bhut for all hs effortis he
can add not an inch to his inward stature. He piles up has
'I:JI]'I.'1.|"|.-'I‘.|!'il!I L1111 I]“' ]E"'lr'ﬁ'] ['}F .‘l!E."EIH;E ‘r\'i[ll(lll'l. 'rlT]"_-."l.I']i.['l!..: Loy o=
terbalance them on the side of Leing,

Hewce lack of balance. The orgausin, in Hippocrates®
words of umiversal application, nourishes tsell only on
what it subducs. It is all too clear that many techmcal
acquisitions [wireless, cinema, ease of communication and
the rest) have not yet been “subddued™ by the mass of

! Adrien Lamouretie, sometime French prelate and member of the
Legislative  Assembly, distinguished  bimself, in July 1752, by an
emationsl appeal which led o a briel reconciliation between ke right
and the left, There was much embracing, but 11 was all forgotten before

the day was out; hence baprers Lamowrette have become proverbial
Lamourctte Tnmsell was executed o 1504, (T
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human bemgs. I look at technical achievement not only
in its aspect of conguest, which is marvellous enough; I look
at it also from the point of view of asnmilation. And this 15
disquieting. Every conqueror knows that there is nothing
so dangerous as a conguest unassimilated. Material civili-
sation, as | see it, i5 an enormous banguet, at which thou-
sands of courses are served to the guests and at an ever
increasing rate, Where I am divided from the wholchearted
supporters of technology is that, while they have no thought
but to rejoice at the number and quality of the dishes, I
take into consideration the capacity of the puests’ stomachs
and the time they require for digestion.

Similarly 1 defend property, in its organised form: I
attack it in 1ts panlsilit_‘:al form. I also believe in the diffusion
of knowledge, but to the extent to which knowledge can be
absorbed and properly controlled, I prefer an old unlettered
countryman, who draws his rude wisdom from his direct
contact with God-given reality, to the uprooted individual
stuffed with uscless reading, who in the words of Mistral
Yo ]{‘mg:‘.r tells the time |,:|1_,.' the furn, Lo whomm the old wWays
mean nothing™. I prefer, everywhere, the humblest realities
in which soul is perceptible to the lofticst appearances bereft
of soul,

* * .

I have done my best not to be unjust, but I make no
pretence to universalism. My book—and here lie hoth its
purpose and its limitations—aims te be nothing more than
a humble attempt o return to health, But health means
joining up: a discased limb is an solated limb, Whether 1
arm concerned with war or t:vi:-:‘lnnI.“J-:I‘lll-:‘:-:r with the salvation of
the body politic, with technology or education or religion,
what I am afier 15 restoring the living bonds between man
and the various clements of his desuny. I am lor every-
thing that serves to strengthen these bonds, even if to con-
temporary taste they are merely narrowing and restricting;
I am Hg;linst all that loosens them, even if the forces of
division embellish themselves with the most sacred names.
In this age, when men are separated as never before from
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each other and from cverything else, and so suffer and die
for the phantoms that people their own inward emptiness,
I have tried to bear witness to the plenitude and satisfaction,
to the maternal secuarity of these fundamental bonds of life.

Above all, T havve insisted, as 1 did not in facob's Ladder 1
on those galural bonds: the land, work, the communmty. A
minunm of earthly health, 1 believe, 15 necessary for the
rencwal of contact with God, But I also believe thar all
earthly barmony must be frail and imperilled unless it finds
its support in the divine heart which creates the world and
preserves it in existence. My standpoint throughout is a
Chrstian standpoint: God may not be alwayvs mentioned,
but he is never far away.

* = x

There 15 a certain anxicty which the metaphysician,
IJ!"‘.;I'IF.: f“[’]-!'l{:'lf‘.]"['ll:"{! ‘r\'i[l'l. l.l'“'! 1.|r11'hangi:11.:, E'.IE'IFI]'!.' !'5(':!E}I"51 I}'I,.IT
which the moralist, busied with the fugitive aspeets of life,
must experience very fully, It is that 1o which Plato refers
when, speaking of the written word that remains permanently
ﬁxt'qi, Bie says: s Eather 15 nio |m1g:'1' there to defend e,

The theones developed in this book, displaced however
little from their conerete perspective, may well give rise to
so many misconceptions that all I can do in publishing
L]'I:l!"]'ll :i.q Liy !'!'l'_'g." L 1.|:1[' !'t"':‘“.il!l."‘:'i- IEI!I[('IH}.L:"'I!I;'(' .'!.]ll:'. !.[(H'I-d SCTISE.
It 15 lor him so to assimulate the author's thought that he
LT il(lil]][ :il Loy l]!l"! l]“:l‘l.[:'ii'lTIli! rilli"!"'t?i- [I‘F ['{'i'llli.l'!.'. ]';".'1'1_'_1-' l'il'l.l',," 'i..'i
the fruit of reflection on facts and bears witness to a truth
I ]I'iil!li li‘l.'-il.]'!'l' !!I..Z!I'I. li“' ‘I.]Iu'i.q l.'l'L]':]I. | '|"II"I.'."".|!'I'I.'|. ".'|.'i.|.|:'| .'1". l.hl:
willingness in the world, but I force it on no one. 1 have
fraet all iy :.i,'.'l.:h:'}[l Gatle andd Is,:uu-:] will nter these pages, and
it 15 to those of good faith and good will that they are
dedicated. T hardly expect them to carry conviction to
others, 1 have neither the skill nor the desire to besiege
minds that are hostile, Huckster's tricks are completely
foreign to me. Your salesman has lorcelul methods of his
own when he wants to overcome a buyer’s resistance: a
giver can wait till someone comes along. | | .

V L Eghelie de Jazed, Lvon, H. Lardanchet, 1gg2.
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I
THE REALISM OF THE LAND

heard a leader proclaim: “I hate the lies that have done

you such harm.” And the same voice recalled us to the
truth we had been so long engaged in forgetting: “There
is one thing that never lies, and that is the land.”

I have no desire to make the least contribution to the
chorus of hollow praise that has been showered on the
countryman. YWe have seen the birth and proliferation, ever
since June 1940, of a whole philosophy and literature of the
land, as cphemeral, to my mind, and quite as meaningless,
as the pseudo-mysticisms of love and youth and something-
for-nothing, of which we had previously more than our fill.
When the tempest breaks, men humbly solicit the patronage
of the saints; they soon forget them once the peril has
passed.

Your truc countryman 15 no more moved by to-day’s
walting of incense than he was by yesterday's slights and
indifference. In any case, it 15 not primarily the country-
man I am proposing to praise, it is the land itself; not the
virtues of the man on the land so much as the climate that
produces him. 1 shall merely attempt to show, by analysing
some of the evils that have brought us to disaster, how the
one remedy for all is contact with the land and work upon
the land. At the root of all these evils there is falsehood.
But the land 15 a school of truth: while it bridles the in-
stincts that make for dissolution, it nourishes health of body
and soul. It helps a man to be himself and defends him
against himself.

I N what was perhaps the darkest hour of our history, we

“If anyone tries to persuade you", said Benjamin Frank-
lin, “that riches are to be had without working and saving,

B.R—2
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hang him: he is a poisoner!™ This poisoning process has
been poing on a long time. The sowing of false promises
has destroyed the taste and feeling for all that is really good
for us. Gorged on illusions, the pecple who were the best
off on earth started to pine for the impossible. We lived in
an oasis and went in search of a mirage. But what a revela-
tion of what they were when these false ideals and the
promises of financial and pelitical charlatans were con-
fronted with a blade of corn or a mere clod of earth! No
vain promises are made by the land, The humble goods it
produces are genuine and necessary, they go to make the
flesh and bloed of men. They are also the fruits of human
exertion, for God wedded the soil to the sweat of the chil-
dren of Adam. The dullest of labourers is instinctively
mustrustful of all the dreams of wealth and happiness un-
founded in hard continuous labour,

Not only does the land not lie itself, but it forbids men to
Ii.f:: it CLures l]']l'f'i.l' I":'i!'l!.:. Il'l {]lEIIf'E' ﬁ(';ﬂiﬂ—ﬂ'ﬁ[?!'{:iilt]}' :i.]'fl tt]l:
liberal and administrative professions—it is alwavs possible
to fecd on illusions, to surround eneselt witls a false presupe,
to imposc 1t on others and on oneself as well: the sanction
of facts is uncertain and remote! In Iile on the land there
can be no such llusions. The land 15 not to be tnicked, it
declines to be paid in words: prestige and flattery have no
cffect on it the intrinsic worth of the labourer can be read
in the result of hus labour; very directly, too, and 1in a way
that is capable of being tested exactly, 1t is possible, clse-
“']“‘."]T.', LEE ]i‘-.'f'. ﬂlltl frruspeT h". t.'-']I'."\-!":'I‘I.JH[{L |:'|['E'[' I.I'J'I'H.! Cin bl:
no intrigues, no sleight-of-hand, enly the quality of human
('E.E.:ll't t!lﬂ.l ;'I.Il. I 54 fl.'lll" [il.'!"]l'l.:'if']'w'ﬂ'ﬁ. ].f Yol .I]i.l."..'{' E'!l]':l.'l'][l_!d
cabbages, the crop of cabbages, good or bad, is the reality
Ykl will be jud}.;:':_l L'r'g.', anc :ug.‘:inn‘t that verdict there can

1A professor may e inerror and so remain all Bis Llife, be can be the
ruin of thousands wpon thowsands of minds, but he keeps a good job
ancd retires on o comfortable pension, A farmer, on the other hand, if
he negleets to sow for a couple of seazsons, prompily (aces disaster. Hence
what is called the furmer’s good sense: he knows there is a nature of
things and that it can never be changed, —"Henri Charlier: Culture,
Euole, Milier.
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be no appeal. The pharisce or the utopian are characters
impossible to conceive in agriculture. T knew in my early
youth a professor of agriculture whose theories were long
the subject of local discussion: his technical competence,
admired by some and denied by others, continued to float
in a kind of haze that made for every possible illusion.
Among other ideas, he had some that were original and
daring on the growing of sorgho-grass. One day he turned
to practice, and there by the roadside could be seen the
professorial sorgho, burnt up by badly eompounded
manure, and sprouting its meagre ears beside the rich
sturdy crops of the “routine-ridden’ peasants. There was
the proof: from that day on the fellow was never dis-
cussed.

The realism of agricultural work is due to its being ap-
plied to the things of nature. There is no difficulty about
checking and interpreting these: they are no fit subjects
for disguise or evasion; unlike the world of thinking and
writing, they never provide a man with those infinite
possibilities of falling on his feet, Moreover, your true
countryman has a certain disdain for the pure idea. In
Provengal we talk of an sdeiows {an untranslatable word
rendered very colourlessly as “a utopian)} when we wish
to describe a chimerical mind, a man whose ideas come to
nothing, never take flesh, never bite on nature. It is an
advantage on the land that a freak of this sert 15 instantly
recognised by everyone. A politician, whose folly and in-
¢pl_itu{1|: are never recognised till he has brought about fear-
ful collective havoe, if he had been a farmer would have
been judged and elimimated within a year,

As M. Jacques Chevalier has wisely remarked : "'The very
ease with which we manipulate words makes us liahle to be
intexicated and carried away by them; we bave no idea
how to be rid of the mirage and set ourselves firmly in the
presence of the facts. . . . We are too much inclined to think
that words exempt us from action, that it is enough 1o have
described elogquently what it is necessary to do, and the
thing is done: this is the vice of parliamentarianism, as
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practised by us for the last half-century. And the worst of
it is that words dig ditches between the facts and us, be-
tween us and ourselves, ditches that it is impossible to cross
or fill in."t It is the tragedy, in fact, of human language to
glide imperceptibly from testimony to alibi, and end by
bccgming a substitute for the VETY actions which it should
rightly enlighten and initiate. The realism of the land, that
perpetual checking of the idea by the fact, the eliminating
of every chance to succeed dishonestly, is thus the most
powerful counter-weight to the gifis of language and
imagination so tyvpical of us as a nation: it keeps the mind
to the sure path of mederation and harmony. It is in con-
tact with the earth that thought becomes wisdom, for
wisdom iz nothing else but the incarnation of the idea.

L L4 *®

It 15 generally agreed that before the war we suffered an
unprecedented crisis 1n the matter of responsibility, There
WETC fﬂ"n\'—:!.!l[l ﬁ!'u‘.'!.':'i[ l':l:r ':'I.“ ﬂﬂ‘l[’]‘!'lg |.Ill:|-5!' i:[] I'I;}.;]'i Pl.i-l{,'{".ﬁ—
who preserved any sense of their social mission, who knew
any longer how to give what was in them, how to pledge
their faith or assume a burden. How are we to account for
this lack ?

Here, in the heart of the countryside, 15 a smallholder
working the farm be has ioherited from his ancestors. The
task of this man 15 at once stable in space and continuous in
time. He knows no other trade buat lus own. He would have
difficulty even mn transplanting himself to another district,
tﬁ']‘lt!‘f‘ ]::H."! LY ﬂl]{l C'I.I].ii.".'ilil! tt"f:'."ﬁ ".'n'-l.".] i | :'iHil. [I'I:H.l WMAE unrﬂ.miliﬂ]"
to him. His livelihood and that of his family, his future and
his reputation, all depend on the quality of his work.
Morally and matcrially he has nothing to hope for apart
from tlus !mu of I 1ml with which 1hc 1-.!1:1-]1: of his future
15 bound up. If he fails in his duty, he is tmmedrately punished
in his dearest interests, For him, the accomplishment of his
MIsSion 1N socicly 15 a necessity quite as personal and quite
as vital as is that of breathing or sleeping. He is bound

U Keviee des deax Mondes, 15 October 1940,
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almost as closely to the soil he cultivates as his soul is
bound to his body.

Now take a man with a high post under the government.
The hazards of his career keep him perpetually on the move
—to the capital, to the provinces, to the colonies, to foreign
lands. He has to account, of course, to his superiors and to
his country; if he is a man of any depth and integrity he
may have a taste for his work and perform it conscienti-
ously. But could we say of him what we have said just now
of the countryman? Can functions so dispersed in space
and time ever bind him so deeply and so completely as
work in the ficlds binds the farmer? That is a glaring
example, chosen deliberately; but it is just the same, at a
lower level, with a host of workers and emplovees and petty
officials, tossed about from place to place, from job to job,
by the cnforced removals of their uprooted existence. With
them, the thing that binds them to their work 15 the ab-
stract necessity to live by doing semething {and this ulti-
mately means gnything); it is no longer the precise and un-
escapable necessity to live by doing that—which is the
necessity that welds the countryman to the land. Function
is no longer what the body is to the soul; it tends to become
what the clothing is to the body. It is no longer lived, like
the organic continuation of the self; it is simply regarded
as something wseful (and replaceable}; it passes insensibly
from the domain of being to that of having.

The decline in the sense of responsibility 15 the necessary
consequence of the increasing :-i.-l:p.'-t'l'i-ili.ull of the individual
from his social funetion. Man feels responsible only 1n so
far as he is bound, and the only true bonds are organic
bonds. It sounds well enough to be decoted to one's work, but
devotion belongs essentially to bemg, not to having. A man
devotes himself only to what makes part of him, to the
things and people he can’t live without. It is absurd o
expect anyone to take as much care of his hat as of his
head, and from all these people who are wholly without
roots it 15 idle to expect much in the way of fruit. No
material or moral encouragement, no rigour of the law,
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will ever induce the vast majority of men to take interest 1n
l.-'.l.E.kE. 1|'_|._'IT I'I.ﬂ‘n.'l!:"' Tita Tk :i!'l. [IIIII'E'I' !-il'}IJEFu.

It is a just reproach against our modern town-dwellers
that lh{':.; Tk lq:-rl_:;rr know how to !'I;';":" [alq! I!}'.:'In.ti:']w.':':-:, that
as far as they can they leave it to others (in this case the
eommrmunity ] to see that their work 18 done and their future
provided for. A number of laws concerned with social wel-
farc are tacitly based on this refusal by the individual to rely
on lus own exertions. And this is bound up with the lack of
vital bonds between man and his social function. In life on
the land, man needs the earth; but it is no less true that
the earth needs man, The exigence s mutual, And your
countryman has an obscure awareness of this dﬂp:*r:qh'ntc
of the land upon himsell. Every day, as the scason requires,
he feels that the ripening of the harvest, of what s living
and precious, calls for his own co-operation or it will not
tﬂ]".'.'ﬂ p]al:!:, 1'!1'!1“'.('. ﬁﬂflll'l!![]li.ll.ﬁ i}("!.'ﬂ'l'.lii ill! [r]_il'll"l'i.:kl 1'.3[1.'11'.-'1-
tion: a kind of symbiosis between the land and man. It s
this, VeIl :i]l [tl!:‘ st }'I['i.[]l:'i[i.‘.'ﬂ'. 1:'iIIJLlZI.i'|.i.erII:"i.| 1|::Ii.|.[ ]II...I.LG.'!!S-
work as spoentancous as a natural function. Only last
winter one of my neighbours, who had been called up for
military scrvice, was home on ten davs' leave. I met him
one evening as he was coming back from pruning his vine—
not very warming work at a temperature twelve below
Zer0 ?'.II.[]. 'l.'.'JIlJ:I il 5-'.['”":‘..’; []]iﬁ[]'lll ]:IIII.'I".'I.i.['I.!..[. lI'lllll]ll!"T:I 1 !:Ilili.r][[”{i
gut the risks he was taking he replied as naturally as pos-
sible: “What else can I do? The job has got 1o be done!™
Now here was a man neither poor nor maserly, but his vine
WS 51“‘!1'.":]!i]t|£; “.".-'i.I:IH_':I ‘n‘.'it]l [141 {ILc” :iI'L lI:]I;,: ‘n‘.'“l'iﬂ.] Lin EIE?I] 'Elul.
to but him. . ..

True, the healthiest countrvinan has an e for what he
can make; but it is not money for itsell’ he loves; it is the
fact of its being the recompense and consecration of his tol,
I remember an old peasant-woman whose only son had
quitted the land to go in for business, One day I heard her
reproaching hiim bitterly lor giving up working his father’s
ficlds. When he could stand it no longer he brandished a
wad of bank-notes before her EyiEs; “What are YOu Com-
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plaining of 2" he demanded. *Is it money you are after?
I've made a lot more than by working the land!™ “You
can keep your money”, the old woman retorted; T don't
want it, I want the land to be worked.” I have known per-
sonally a number of old farmers, with none to leave their
property to, rich enough to live on the money they had in-
vested, yet continuing to work for no other reason than that
they hated to see their land lie fallow. The motive behind
it was not profit: it was a mixture of love of the land and
self-respect. In any case, a taste for money is far less desic-
cating in rural life than in other professions, for the ex-
cellent reason that the peasant’s profit is always bound up
with his professional conscience, a convergence which cre-
ates a moral atmosphere in which selfishness, by force of
necessity, is shrouded in an “aura’ of sacrifice and devotion,

Alter a certain stage of economic and political centralisa-
tion, these close and cordial relations between man and his
work are no longer thinkable. Mere anonymous workers,
employees in some great factory or business, can never be
made so intimately aware of the necessity of their own
work; weak interchangeable cogs, they rather get the
impression that the vast machine they belong to would go
on running just as well without them. Such an impression
is enough to weaken considerably any feeling for personal
effort and sacrifice. A man relies on himself to the extent
to which he feels himself necessary, and that means bownd;
in so far as he feels detached, he tends to cast on others his
own duties and responsibilities, so that it 15 no paradox to
say that the man who lives for himself alone is he who
relies the most on others, IN my vine-tending neighbour,
with the same share of selfishness, had been a member of a
team or gang of workers, he would have remained at home
and said to himself: “IUil get on all right without me';
thinking more or less consciously: “And even if it doesn't,
I couldn't care less,” But a field ill-cultivated or a harvest
spoilt has a different effect on the individual concerned
from that produced by a badly repaired ditch beside the
common highway; it is not merely a blow to self-interest:
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the feelings suffer, there 15 a loss of self-respect and personal
reputation.

This physical and moral necessity of relying on oneself
and labouring without remission also explains the almost
rcligi{_}us veneration with which prasants surrouned the idea
of work. ““This man has such-and-such faults", they say,
“but he 15 2 worker’: and the final word 18 uttered in a tone
that implics absolution for all the rest. Simalarly there 15 no
worse insult than to call a man an idler. In other environ-
ments, 2 man who works as little as possible wins ready
respect for being smart and wide-awake:; but here this
reaction of rural public opinion acts as a marvellous curb
on the instincts to relax. It 15 always an excellent thing,
this coincidence of the sense of social duty with the ever-
present fear of Ywhat people will say™. Bome Aty vears ago
a farmer in my village had an acute attack of laziness in
the middle of the summer and neglected to thresh his corn
aflter it had been cut. It was a unigque event in the annals of
the place, and the yokels still talk of it in tones of mingled
stupor and indignation such as might well be used for some
tale of sacrilege, 1 hardly imapine that any bursar of a
college or army quartermaster, after allowing the pro-
‘n’iﬁil:l]'l?i j.]'l it'i:'i ['I'I.E'II'HI'. Lix I:l[! :‘i-l I"Z'I-i.]l,'{].l l|!i'|.:'i- Cver ]'.'155:'[1 ol ﬁﬂ'ﬂ.ndﬂ.j
so violent and so lasting,

The shorteomings of so many i regard to their social
duty are commeonly attributed to sclfishness and lack of
moral sense: o diminish the evil, the optimists are always
preaching a return to morality, pessimists the imposition of
severe legal sanctions. Such views are legitimate but some-
what restricted. There are lew able to respond to an ab-
stract ]']'IHI'LI'. i{i!'lll, i-lT]li i.[ i.?i- -L'I.]'I.‘.'i'l.'!r'ﬁ- I:If}'.':::u]]!"' Ly I_:l'_'g."-'l'].'].}i-\'ﬁ OV
the most stringent legal enactments. The best remedy for
this faitling, which everyone complains of, 15 for the func-
tion to be bound wp with the subject’s profoundest and
TTiasE 'EH!I"HHI'IH'. i.r1!(‘l'['$1.51 l|.|:'II:' 1'Il:lll'lltfi.llll'!'[]l:l"|_ mn ﬁ}ll'_:l!'t, !}r
selfishness and duty, Good purpose, no doubt, will always
be served by moralsing and raging, but what 13 most
important of all is to replace the atemized society we suffer
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from at present with an organised society, and of this the
life of the countryman provides the purest model. The atom
simply exists for itsclf, but the organ, by definition, cannot
realise its own good except by serving the good of the whole.
A socially insured person takes it easy when he is ill (even
if he doesn’t go out of his way to exploit his malady),
whereas a worker of the land, at the same moral level,
when driven to it by his beloved crops, which live only
thanks to him and will dic without his attention, works to
the hmits of his endurance (I have seen some all but kill
themselves) ; pensioners, for the most part, sink into a lazy
torpor, but the majority of old farmers go on producing.

Il the land gives man the sense of personal effort, it
teaches him also the complementary virtue, one forgotten,
perhaps, even more at the present day : a yielding to destiny,
a healthy patience and resignation.

Those who live on fxed and guaranteed incomes, and
cven industrialists, merchants and professional men, whose
activities are certainly more hazardous but who never en-
counter obstacles other than the humanly surmountable—
all, in short, whose means of existence do not bring them
into direct contact with the cosmic forces in all their in-
evitability—are inclined to suppose that human success
depends entirely on a man's position or the effort he makes.
“1 have been successful™, such a man will say, “'in this or
that competition; I have got this job, sold so many bicycles
or so many cheeses: therefore these advantages or benehits
are my due.” It is understandable enough that people who
are accustomed to count on a virtually automatic reward
find it hard to adapt themselves to the blows of fortune and
in the event of serious reverses are always prone to turn
hitter and revalt, It was due to me”, they will complain,
“and I haven’t got it; it's not fair!”" Note, incidentally, that
the great fevers of revenge we have witnessed in our day
spring largely from this narrow and materialised sense of
justice, inherent in a socicty that has lost communion with
the clemental springs of life.

It is not the same in the country, An activism of the
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American type, [aith of any sort in the amnipotence and
unlimited potentialitics of human exertions, are not even
to be dreamed of here! where :J{‘J[hi:'ltg i cdue and EVEry-
thing is a gift. The best endeavours come to nothing with-
out the benevolence of heavenly and earthly forces, the
influence of which can be neither foreseen nor directed.
There are harvests that are dlened, and this word that
countrymen use shows ¢learly enough how they feel the
fruits of their labour to be outside their control; there are
also harvests that seem cursed. There is no such thing as
automatic success, there is nothing at all that can be calou-
Jated in advance. But beset with uncertainty, fashioned as
he is by so many unforesecable failures and successes, the
countryman necessarily acquires a certain resilience and
power to withstand trials, such as the inhabitants of cities,
fortified with every sort of insurance, are no longer capable
even of imagining. I can illustrate this with two examples [
have actually witnessed, At the beginning of the winter of
1930-40 I was talking to a man in receipt of a regular pen-
sion whe owing to the postal delavs brought about by the
Walr !'I':'ld I'Jl"ﬂ'.T] !.IT];'I.]:I]F' L13 !.[1"[ ]'l{:ll[i f:lf' I']i.ﬁ- ]i.l.ﬁ-l. I.'I:!IT]i.”.:'l.:'I.f:L!.. Thin
ten days overdue, “Its an outrage!” he shouted: *not being
able to ol on frmee the IMOTEY Y have a n'g}:r 1o Great in-
deed was his annoyance and indignation, A few davs later,
after the worst of the cold weather, 1 saw one of my neigh-
bours surveying his ficld of cauliflowers ruined by the frost.
‘They had been plaoted geveral months; he had succeeded
in keeping them alive through a particularly dry summer;
“']I:lt :it el I.TH:' ]t'ii[] W '[I']il[ [Il!.' FFL.IiL l1f IH'{!C]{ﬁ [J-F ]I."I.rl:l
toil was lost. “Bah!"" he commented, without a trace of
Batteroess: “1 can sow something clse, . . .7

It 15 just this combination of acfivrly and pasaziy, of per-
severing effort and yielding to fate, that explains the unique
plenitude of the farmer’s lite. The countryman achieves

' This resistance of agriculiore o the laws ancd amlntions of o coade
industrialism has been admirably expounded by Marcel Malcor in
his Au deld o srackinisse, the profoundest study T koow of the eals of
modern economy and of the remedies they call for.
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spontancously that difficult balance between the two
opposite poles of human duty: the use of freedom (with
all it implies of initiative and toil) and the acceptance of
necessity, He simultaneously wills and consents. Without
him the land can do nothing, and he can do nothing with-
out the land. *Peasants,” cried Mistral, “working with God
you do but half the work!" Working, as they do, directly
under Providence, their resignation is essentially religious,
Nothing in this world so closely resembles the shedding of
divine graces as the gencsis of the fruits of the earth. They
need, apart from human effort, the benediction of God;
however much they may be deserved, they are none the less
gifts. This kinship between the things of earth and the
things of heaven makes it casier to understand why the land
is a reservoir of religious life, and why the latter declines in
proportion as a people abandons the countryside.

The patience of the farmer is also due largely to the fact
that he is very little dependent on society, that he is neither
ruled nor rewarded by men. “'It's the work that gives the
orders,” remarked an old man, a fellow-villager of mine, to
a town-dweller envious of his rural freedom. The country-
man obeys only the work of his hands and the extra-
human forces (changes of weather and the rhythm of the
Sﬂﬂ.ﬁﬂnﬁ.:l tl'].'-l.[. I'I.ﬂ'lp or J:]i['l{iﬂ'r him i['l E]i:‘: "I-".-'f“'l':; l]ILimﬂ.tl"‘.]}i"
this is the only necessity that he cheys, But 1t 13 a necessity
which commands with a lorce and persuasiveness that no
human being could ever exert. A factory-worker may feel
humiliated by having to obey, and desire through sheer
resentment to become an employer himsell; but a country-
man never repines at being unable to command the weather
and the seasons. . . . And the man who s set his task by men,
who is paid and ordered about by men, has only men to
blame for the ills he suffers. It is this that incites him to
bitterness and revolt; for an evil caused by men is fpue facio
reparable, and no evil is more intolerable than one felt o be
reparable yet in fact can’t be repaired. But what would be
the sense of a countryman’s ever rebelling against necessity ?
The worst ravages of flood or hailstorm find him always
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more resigned than a worker in the town who {(nghtly or
wrongly) thinks he 15 exploited by his employer. This feel-
ing of an extra-human necessity in the evils and reverses
sulfered by man, counterbalanciong the instincts of revolt and
anarchy, is the basis of that huge force of social conservatism
represented in every nation by the agricultural element.

The modern proletarian, in contact with nothing but
men, believes in man's omnipotence for good as well as for
evil, His situatien 15 therefore all the more unbearable in
that he conceives it to be arbitrary [which 1t often is): if
men 50 willed 1, he thinks, it T'I15H]'IL be otherwize! The
revolutionary impulse is due precisely to this: since every-
thing can change, it must change! The countryman for his
part, knmows exactly what can be achieved by human
desires and human efforts when they find themselves con-
fronted with the powers of fate, And more than this, his
habit of accepting without arcument the commands of the
earth and the seasons disposes him to see the social edifice
as a continuation of the cosmic order: he considers with
just the same feelings of resignation the rigours of nature
and the mequalitics of society, *"Your five Bngers are not
all equal™, was the answer of Mistral's old basket-maker to
his son when the Latter c‘mnphumd of his poverty. There
13 It IJt"'l.L'. | I.I[I_:l L1 []I.ﬂ" I'I'I.t"i-'l. |:'I.i1. WS ([rl‘iII[L‘l of an ear [h]".
paradise, and on the impulse for revenge that springs from
the J':']'Ig_:inn of humaentaranem, than this avareness of the
farality of nature in the imperfections and injustices of
hllﬂ‘lﬂ.ll gfh'f'l']l[]ll'“[.:

L] * L]

We had lost, vesteeday, the sense of sk, But paradosxi-
cally as 1t may seem, we had acquired at the same time a

T has is na justilisation for the cxplosting of s by moan as a natueal
neeessity. All T am maintsiming s that resignation and paticnce are
secially moere healthy chan the blind and sulwersive fever for absolute
Justice which generally feads, as history shows, 1o an enormous agegra-

ation of injustice. It g5 the unpardonable crime of the peudo-dire,
which governed during the bast contwry, that by 115 selfishness and in-
difference it spureed the masses oo revalt instead of leading them by
pracelul measuees o the enjoyment of a bewer lot,
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taste for adventure. I call “adventure” any dangerous
activity in which the pood pursued, through either its
hazardous or insignificant character, appears to be dis-
proportionate to the risk entailed. There were those—we
all knew them—who felt they were never sufficiently pro-
tected against the perils inherent in life (illness, poverty,
family or social responsibilities) yet never hesitated to risk
their lives, without adequate preparation, in yachting
(shall we say?) or climbing mountains. The spirit of adven-
ture 15 a perversion of the sense of risk.

But it 15, as I said, only apparently a paradox. The man
of the present day has no foundations or roots: he no longer
feels he 13 bound to any nurturing necessity. Hence this
creature, so flimsily attached to the ground, is in terror of
the wind. He envelops himself in insurances and guarantees
against risks just as an anacrmic body needs a heap of bed-
clothes to compensate for the internal heat it lacks. A man
nourished by no roots is loose and unattached. He has no
fixed place, no definite aim; and all he has left of the instinct
of risk, for want of being canalised, tends to sweep him into
adventure. Thus the paradox is resolved. . . .

It 15 the land that provides the antidote for this double
evil. A countryman’s life, compared to that of a wage-earner
mn the town or a man of private means, seems at first sight
singularly precarious and uncertain, One so placed, n cir-
cumstances where the fruit of his exertions is ﬂlw:'l:f':i at the
mercy of forces independent of his control, has necessarily
the sense of risk: the hardness and insecurity of his life keep
him constantly on the alert, But if the land is harsh and
capricious, preventing his ever being lulled into a false
security, it is also too maternal and too sure to inspire him
with any taste or liking for adventure. What a deep security
there is in fact bencath this seeming insecurity! “The
countryman Is never sure of having this or that, but he is
H.IWR!,-'!F sure of having something, The wage-ecarner or the
stockholder, whose life has an outward show of security,
finds he is despoiled of everything if he happens [as he
casily may) to lose his job or his money; but the country-
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man survives the worst social cataclvsms, which hardly
affect his existence at all. A calling so strongly magnetised
leaves but very little room for the morbid attraction of the
hazardous and unforeseen. Placed by his state of life at the
convergence of human freedom and cosmic necessity, the
countryman escapes the false security that brings lethargy
and the false taste for risk that leads man astray: he yields
nothing to chance, but he entrusts evervthing to fate,
The countryman has roots. Because he has roots he is not
alraid of the wind and has no need to insure against it. There
lics his sense of risk. And because he has roots he 1s never
the sport of the wind, There lics his refusal of adventure,

L L] L ]

“You have become a nation of old men,” a loreigner
told me one day. The remark 15 ambiguouws, It might mean
that owing to the [all in the birth-rate the proportion of old
people is too high; it might also mean—and this 15 more
serious—that the voung among us have the souls of old men,
Here again we must be on our guard against sweeping
condemnations, But it 15 all too true that the pirdse of vouth
15 departing from us. Just like a tree, a man uprooted can
hardly help withening,

Other things (notably quality of soul) being equal, a
countryman stavs young much longer than the town-
dweller, The first reason is because he 15 in direct contact
with life, because he s constantly busied with things that
are living: there is bound to pass into him a livtle of that
eternal youth which 1s all about him. The sccond reason is
that his future is always bounded by the unforeseen: this
atmesphere of hope and fear which he breathes, this con-
stant need for cffort, for adapting himself 1o new circume-
stances, losters 1 him the faculty for expectation and
striving, and this s the very essence of vouth, The country-
man's road 15 sure: following the rhythm of the same
seasonsg, he devotes himsell to the same tasks till the time
comes to die, But it is not a road with the mileage marked
up abead and [urnished with automatic filling-stations: no
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one year i the same as another and every harvest is
precarious. Now no one will ever realise sufficiently how re-
juvenating it is for a man to have always something lo rescue.
The T.hil'lg that is threatened and saved assumes a kind of
sacredness; it 15 endowed with a mysterious virtue which
thrills the depths of the soul and reawakens the eternal
child in us. An old man is one who has nothing more to
save. It is with an almost religious emotion that a country-
man will announce: "I have rescued my harvest.” It would
be harder to imagine a merchant saying: “I have rescued
my profit,” and impossible to conceive an employes de-
claring: "I have rescued my wage-packet."® These distinc-
tions can be read everywhere in the facts: it is necessary only
to compare the physical and moral vitality of an old
countryman, whose soul 15 constantly warmed by com-
munion with the land, with that of an old man in pensioned
retirement, with his arteries hardened by the sccure
monotony of his existence. Every village in the country pro-
vides abundant epportumity for establishing the parallel.

I know too much about peasants to attempt to depict
them in idvyllic colours. From the purely moral point of
view they are no better than their uprooted brethren: they,
too, are visited with selfishness, with envy and hardness,
and often in a form more permanent and more viclent than
with others. Where they excel is in the biological and social
order, What ] mean is that from the very fact that their
state of life reminds them constantly of the order of nature,

1 Mote that thers are plenty of other callings that belong to what
Gabriel Marcel calls the " catdporte du menacd "', The doctor, the statesman,
the soldier, the teacher alio work at what i3 “'menaced”, they have
always something to save. And nothing is more effective for preserving
the encrgy and ardour of youth than this sort of creative duel with evil,
matter and chance. The superiority (30 to speak) of the peasant lies in
the fact that his security and his personal gain are directly bound up
with what it is his mission te sawve. And tas, considering the maoral
mediocrity of the mass of human beings, is no small advantage, To
fulfil his secial duty, the prasant needs only a minimum of moral

elevation, To devate himsell 1o his task with as much encegy and apph-
cation a5 the humblest labourer in the fields, an ancnyoous and

irresponsible wage-carner would need to be almost a saint.
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their faults arc less opposed to the primitive demands of
individual and collective halance.

A countryman may be as greedy as anvone else, he may
be as ambitious or as envious., But whereas elsewhere these
faults are terrible solvents of social life, here, by the very
force of circumstances, they tend to make for collective
prosperity. A politician or a doctor, a lawyer or a merchant,
may be tempted to make his fortune or to gain prestige by
recourse to lying and intrigue: they have a thousand means
of tricking their clients. But 1t i impossible for the country-
man to play tricks on the land: his selfishness has no short-
cut to success: if he would succeed it can be only by work-
ing and producing, That 1s why agriculture, unlike so many
other kinds of social activity, suffers little from the moral
shortcomings of those who pracuse it. ([ make exception
here of certain attempts at industrial farming; but nature
soon checks and pumishes these) 1 shall always remember
an cmployee of a certain firm—an honest man and a hard
worker, but bitten by ambition—-complaining to me onece
about the way his colleagues, less industrious than himself,
contrived to get on: “The only way to do 1™, he explained,
15 to crawl! MNew all a Barmer would have said was:
“The only way is to work harder!™ On the land envy, in its
outward results, is not to be distinguished from emulation.

In other words, if countrvmen have as many faults, they
have fewer E]I!‘!"l.-':'.]‘!ii.::lllii. It 13 not so much their virtue that 1
praise as their health.

But it is precisely health that we stand in need of. We
have more invalids to cure than sinners to convert. The
I}II!_"EL rt:'ll:l.['d'!r' ﬁ.]]' LI i.""‘- i.:'i- 1o return Lo 1.|"|-I" :i]'l'il'i.ﬁl. ".'i!"l.l;_]{".s
created by hard and bracing necessity. I have pointed out
a few of these virtues; a sense of truth, of elfort and risk,
paticnce, continuity and yvouth; and it is the land, T am
convinced, that contains the reserves from which they are
to be drawn.

“Where the State ends™, wrote Nictzsche, “it s there that
the song of necessity begine.” A society in which all expect
everything of the State is onc in which the State can give
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nothing to anyone. A countryman, relying more than
others on necessity, 15 also he who relies least on the State,
And that is why the State is most in need of him, The State
organises and distributes; it can create nothing at all. And
there is no surer means of destroying it than to treat it as an
almighty Providence and make it responsible for compen-
sating for the laziness and other shortcomings of its various
members, There has been too much of a tendency to expect
from the State more than God himself gives. True Provi-
dence requires that we should first help ourselves,

A matenial return to the land 15 neither possible nor
desirable for all. The thing that i1s necessary for all s the
creation of a social order in which each feels vitally bound to
his task, just as the countryman is to his. For this we can
never learn too much of the land, and of those who work it.
What we specially have need of to-day is roots: but the
soul also takes root in the land.

From every point of view the surest pledge of our people’s
rebirth and continuance lies in the persistence of a solid
rural foundation, and for the other classes of socicty 1n a
deep understanding of the land, and of the manners, vir-
tues and traditions there incarnate. When Hercules fought
the giant who regained new strength every time he touched
the earth, it was only by kecping him hifted off the ground
that he contrived to make an end of him. To-day this myth
has a meaning once more. What is important above all is
not o lose fouch with the earth. A people that has lost true
contacts with its scil is ripe for slavery—internal and
external. But as long as we keep our roots, Hercules—by
whatever name he is known—will never rob us of our life:
fidelity to the land will be the guardian of our national
freedom and genius.

BR.—3
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T is not my intention to indulge in vain and bitter regrets:

mere moaning can’t help, But, as every doctor knows,

there can be no effective treatment without carciul diag-
nosis; nor can there be any rebuilding without discovering
first of all the precise degree and extent of the ruin, It is
only by ascertaining what it was we lacked yesterday that
we can know what it behoves us to do to-day.

Our country is stricken, and those who watch by its
sick-bed fall into one of two errors: they n'.;;urv;l the I]'l.'.ll.'d.l;,l‘:-‘
cither as a blessing or as incurable: this 15 gratuitous
optimmism as an alternative to despair, No serious remedy is
prescribed, for in either case there s nothing to do. Fer
myself’ I believe the country to have been seriously ill, and
to be so still; 1 also believe that 1t can and must be cured,
But in this connection there is pleny to say. . ..

A man in good health, organically sound, can safely
staod deaughts: there 15 never any danger of has contracting
pleurtsy, 3o it is too casy altogether to reduce to purcly
extrimsic Lctors B 1 the IJ{J]L[.:{'."I.I and n*:ihli;lr'-,- blunders of
our povernments) the whole collection of causes that have
brought us to disaster. I1's a comtoriable attitude 1o adopt:
we have suffered deleat by external forees; so all we have
to do 15 o want for exteroal forces to relieve us. . . . This
frees us from any remaorse and any need for effort, but also
(alas) [rom any chance of being cured. What iz forgotten
15 the correspondence of the microbe to the patient’s con-
5[;[[[“.(’"1, i'IIlEl ll]ill '|.|:'I|:l:‘|ll.' ]Jﬂ:lii.‘li.l:".ll Fl."l{] I![:Ii.]i.[':‘l'l"}' lf:i‘llf"ﬁ—
whose personal responsibility is certainly not negligible—
di.l'.i (AU {l.l!'!-i'i'l:"']tlil I.]I:IH-I'I. s 4l {Ir l|.|:'II.' t}il.].l.'. li:{f' Ll nl:l:l}r
metcorites; they were to some extent the emanation of our
own {eeble state, of our national abdication. With but few
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exceptions we are all to some extent responsible for the pre-
sent situation. Whatever the part plaved by external eir-
cumstances, it is inportant above all that we should never
lose sight of the fnward evils,

¥ L] ¥

Inward evils? Were we as bad as all that? Not just bad.
We were impoverished, we had grown slack; we were losing
contact with the deep realitics that sustain and nourish
every individual (the land and the family: work, country,
religion). We were straving about the outer surface of our-
selves in quest of easy pleasure and immediate repose; we
were becoming incapable of engagement, cither in good
or bad causes; separated from the tutelary foundations of
existence, we were building ourselves funk-holes out of
words and dreams.,

Take the facts; they are more enlightening than all the
rhetoric in the world, and what they teach is not to be re-
futed. Here is a Provencal village I know well, In 1860 the
population provided some sixty conscripts a year) in 1940
it provided six, O those sixty, more than fifty remained on
the land where they were born; of the six, at least four
sﬂughtjubﬁ in offices, not through any vocation to the work
but simply out of a taste for false security, with the final
pIT_'IEFIf"[.I. Hr Eﬁ'lfjli:]']g '|.|:]|Z! I'i.l.[]l'iﬁ- ﬂr l}ll! }]'I:!“.":" I:IE'IL"i-i.UII.I:'I'ﬁ‘
already over-crowded. The same lack of vital encrgy is
to be observed in other and less respectable aspects.
Admittedly all in the village was not perfect before: there
were plenty of squabbles and bickerings, obstinate and
somewhat spectacular quarrels, T'o-day all that has gone:
all that remains now is envy disguised by smiles, venomeous
scandal and more than all else the anonymous letter—
almost the only expression of resentment left. I remember,
when I was a boy, how an old man, the victim of one of
those viper's tongues that are the curse of every village, lay
in wait one Sunday for the woman concerned as she came
out from Mass, and to the great public joy administered a
very resounding chastisement, From the moral-purity point
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of view opinions may vary about a gesture like this, but
there is no denying that it suggests a forceful sense of public
duty. What is there in common, as an exhibition of vital
encrgy, between resentment that explodes like this in full
daylight and that which crawls under cover of an anony-
mous letter ? Instances like this are suthcient to prove that
all the causes of our calamities are not external.
] L *

This refusal of the deep realities, a selfish recoil of the
heart, was accompanied, as rmaght be expected with a
people as intelligent as ours, with plenty of cleverness and
Aexibility. It was what we wed to desenbe as “dodging the
column®, Without indulging in sweeping condemnations, 1
can’t help associating this particular word “dodging™ with
so many others, all beginning with a “d", that signify any-
thing but what is positive or constructive: words, in fact,
that are peculiarly applicable to our present situation—
decadence, destruction, defeat, ete, . . . l"l.I.'v_.' it ot be that
“dodging' 15 perhaps the key to all these—disasters * The
latter have at any rate served to show us, not by any
mathematical demonstration but by means of our own ruin,
by our blood and tears, all the mischief that lies in this
pitiful ideal.

All the uprooted, who have had their countrv’s ruin
brought home to them to-day by way of their hungry
bellies, may learn to what extent it is all bound up with a
reality that vesterday they laughed to scorn. The absurdity
ol mere selfishness is now blatant. The man who declines
to accept responsibility will be crushed, In place of a bur-
den proportionate to his strength, he will have to take on
his lazy shoulders the whole weight of a falling world.

This lesson has now been learnt. All are now in agree-
ment in desiting the salvation of the body politic which
th::.}' £Ar1 1o ]E]-H_L:l‘f separate from ther own. But not all see
the one and only way that leads to this salvation, I want to
stress here a few of the illusions which weigh so heavily
against our future.

- - L
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The most deep-scated evil we suffer from is our unrealism
in thought and conduet. This unrealism arises out of the
loosening or rupture of vital bonds. A man who lives in
contact with reality, who actually works on reality, has very
necessarily a sense of reality : he knows instinetively what is
possible and what is profitable. The thing we call good
sense is nothing clse but this balance which in thought and
action makes for communion with reality. The man of
good sense 15 always a man with ties. But he who is isolated
and uprooted, however intelligent he may be, is lacking in
good sense: absurdity is displayed in all his aims and
actions. There is nothing, in fact, apart from personal
experience and vital participation, that makes it possible in
the end to escape unrealism. It is not enough, as Kant
would have it, that thought should be sclf-consistent. Even
the thought of a madman fulfils this condition. *“The mad-
man"', wrote Chesterton, “is the man who has lost every-
thing except his reason': his thought is consistent with
itself; it 15 nconsistent only with the world. The bout of
unrealism, which lasted so long with us, left its traces
behind it, and we can still see all about us plentiful ex-
amples of absurd behaviour: of bechaviour, that 13, in-
sufficiently related to the possible or the necessary—in
short, to reality.

There are some who are intoxicated with unmeaning
words and unfounded hopes. Their plans for saving the
country are wonderful, sometimes heroic. What they have
to say may do well for the electoral platform, but there 15
nothing fested in it all, nothing trcarnate. Those who would
straighten up everything remain twisted themselves. The
sellers of panaceas are themselves sick men. It is grotesque,
and also pathetic, to see a negligent petty official, or a
woman who has made a mess of bringing up her children
{or has none at all), for ever laying down the law about
affairs of state. Why not first apply their sovercign cure to
the humble realities that fate has entrusted to them? 1
know that the really important things are bound to be
talked about more than they are expericnced. It is only
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natural that heroes and true statesmen should be a scanty
mit]ﬂ'l"il"‘n" EGII‘.IF.'I:FF_.{I ".'-.'Ill.h r.Jiﬂ:-iﬂ'. ".'.'I'HJ LJ.IEC'I.IF.-E il'!:]‘ﬂi.ﬁ-tn H.]".l:i
high affairs of state. It 15 a weakness as old as humanity;
but the present moment, [ suggest, 15 singularly inappro-
priatc for such an orgy of hollow verbosity, There is
another name for illusions and pretensions: it 15 Hung. And
we have sullered enouph from that; we have been stuffed
with it s0 much that it 15 impossible henceforth not to vomit
it up. If we have not the mner J':lL'lll".;E_'z'itj; toy avold such vee-
biage, at least our sensce of the ndiculous should be enough;
Lt @ sense of the ridiculous calls for a sense of realivy.

Others—and this fmling 15 connected with the last—rely
on perpetual criticism. The best of these are impatient
iwdealists who have o mlqh:l'sat;u:uling of the s]r:w, ternbative
gropings that arc bound to accompany any process of
ascent, They would arvive as soon as they stare. I-informed
and unrcflecting, they silt with their harsh zeal cvery act of
civil authority ; they excel at exposing all the impurities and
impetfections that are imherent in every work undertaken
by man. They themscelves do nothing, which relieves them
of having to face any criticism in teturn, As Pézuy re-
marked: ““Their bands are clean, or they would be if they
had anv.” The one I:]L:in;,: 1}11",.' ﬁ:-['!.:r.'t 15 that clean hands are
not empty hands, There was a navey [ knew (the instance
15 typical and worth putting en record) who used 1o leave
his shovel and hammer by the roadside and pour out to
oVery p.‘u:-'.m'r-hj. s Lementions Upon the evils of the d“'.l"
Amid his spate of recriminatons there were two phrases
that ]u'pl 0 J':'c"l,n'riu;; like o refraim: " MNothing has been
done,” and “What's the government waiting for 2 The
answer, of course, is that if nothing has been done it is be-
L W A I['Ii'lr'l'f.' ll[il['['ﬁ e Ei'l'lill'_." |.|:I|.: SATING % E'I.I!"- "'I.!II:I a5 ﬁ:‘r
the government, the thing they are waiting for primarily is
for everyone to do his job, “From vou”,| one could have told
him, “they are waiting [or vou to start breaking stones.
[ "5 ViHIr sl l!lt"‘l_.' want, not yvour .~=.E:uit1|:_-."

There is the same negative zeal in busily watching the
ather fellow, then abusing or denouncing him: the epidemic
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of anonymeous letters, so often condemned by the courts, is
a striking example of this spirit, Those who draw up these
acts of accusation would generally be better employed in
making acts of contrition. Here again the evil was always
with us; but it is far graver now, when on pain of death we
should be going all out for a positive end; it has become a
luxury we can certainly no longer afford. We have to live,
body and soul; for this, the good done counts for very much
more than the evil denounced. There is no good done by
pointing out the cockle in the other man's ficld : that is not
the way to produce more wheat.

But those who do nothing themselves r:*l:r' on others—and
it is here we touch the bedrock of unrealism. T am thinking
of that political sentimentalism in regard 1o other nations
that misleads so many of us and divides us into frantic
Yophils™ and “-phobes’. How many there are who show an
unbounded sympathy for one particular nation and a no
less unbounded antipathy for another—sentiments, like all
others with no grounds in reason, essentially shifting and
reversible—and who link the future of their own nation
with that of some other! What basis have such feelings in
knowledge and experience? The majority of people are
historically uneducated, they have had no direct contact
with the peoples they cherish or execrate; the little they
h.ﬂ","l: !f_:'a'l'ﬂt ﬁ'ﬂlll'l. "."Fl:l.‘___"llt_'. [nl'!]'ﬂl::l!'il!!‘i frf l.]’ll'. l::lEI':1.."i'|"l-:I|II'[:IJ'!II frum
the commonplaces of private conversation and the press,
ﬂﬂﬂ.t ;!I]Llut tlll::‘l'l'l i[] il E-i.i]'“l ﬂlr .ﬁ]'g 'n‘r']'!i.li'i! I!'I.':I:]'EE'S fm' {"!".'t']"}"
possible misconception. They love and detest what they
know nothing about; their heart speaks, though their eyes
are blind. And this is what is called having personal con-
victions!

Such emotionalism, bascless and uncontrolled, 15 a per-
petual threat to the accomphshment of any rational and
objective diplomacy. It makes one see what was in the mind
of the statesman who remarked ;: “The verl & love is one [
never conjugate in politics.” The fact is, international

It is not a matter of rigidly separating the emotional from the
rational, Obvigusly there are certain political decisions dictated by a
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affairs are a matter of reason, not sentiment. Political wis-
dom teaches us that other nations exist; its task is to find
the means of co-existing with them in the way most con-
formable to our natiomal interests and ideals. According to
cireumstances, this may invelve closer or more distant
relations, but neither hatred nor love, Joan of Are, let me
remark parenthetically, had never any hatred for the
English: all she wanted was to put them [(in the most
matcrial sense) “‘in their place”, and that was out of
France. Feelings of love or hatred, adulterated even when
individuals indulge in them [(they are never found pure
except in heaven or hell), internationally alwavs arisc out
of an absurd over-simplifying.

But there is often a sccret motive, hardly one to be
acknowledged, behind these absolute sympathies and aver-
sions: it is the amorous comedy, the false enthusiasm, the
emotional viscosity of the impotent. Unable to do anything
for thumsdﬂw:s, they watl for some muraculous salvation
from without, murmuring to the stranger they cling to: 1
love none but you, 1 hate all whom yvou hate.”” Here is the
climax of the absurd. You, who are nothing, would be
]ﬂ-\-’ﬂ‘{l rﬁl’ }'uurﬂ‘lf El.]'ﬂ]'ll".:‘ x\lﬂllld ¥l h{! 'i"l".-'{!d b'!r' ]'!.i-l"..'inE:
others assume the eflorts and sacnifices vou vourselves are
'I.]'!fﬂ.l:l-"ll_:l]{' l.':l:r r[:l..:'l]'ill'l‘!..“ l.l:]{':l'l.l},]'l RN AT l|.|:'II!' pl! []'E'Ih' '|"||.'lr]l'l]:| 1][\-
involved and though yours is the destiny at stake ? Only

completely objective view of affairs (such as a war or an allianee) which
are bound o release feelings of love or batred. There are alio avme.
pathies and aversions that are born of real contact between peoples
(adjoining frontiers, wvasion, emigeation, etc.l. But such feelings, the
eeault of & prople’s wstinet for selfcpreservation and of service o the
ratiomal snberear, have movbiteg inocomowon with that political sestimental-
s owhich ulomately destrovs the sense of amiomality. Te s also signis
Ficant that these mystical mvolvemenes, for or agamst a particular
matien without any reeard for the faee of one's own, were very cams
spacucsus during the cnsis of unrealism which began with the Revolunoon
of 158G and ended (1115 o be hopedd with the defeat of 1ggo. Such
callective impulses are stll dangerous in themselves: all the more so
brcause of their unforescen changes and returns, which have led toa
discontinuity i our forcign policy which has caused vs w0 lose both on
swings and roundabaours.



CIVIC REALISM 25

God knows how to give without return: if you have no ex-
change value, if your adhering to a cause brings no support
to it and your refusal to co-operate involves no menace, why
should you expect that other people will take care of you ?
It 1z only as a prey that you could be welcome, and your
feelings, whether you like it or not, are already those of a
prey that surrenders. Political agreements dictated by the
common interest of two or more nations are both healthy
and necessary, but there is a servile way of making eyes at a
foreigner and submitting to him unreservedly that is out of
keeping with our national honour. Qur country is not a
strumpet in search of a “protector”.

The work of national recovery calls first of all for a change
of institutions. Institutions are a kind of atmosphere that
pervades the spint: according as they are good or bad,
they cause either the good or the evil in us to develop, This
15 all the more so 1n a more highly evolved society, where
the individual tends to be more dependent upon the State,
“What are good laws”, asked Cicero, “without good
maorals 7" Quoting the remark in 1815, Bonald went on o
inquire: ““What will become of good morals without good
laws """ A process of decentralisation must be encouraged,
the dignity of the family and profession must be restored,
an orgamc system must he established which by sanctions
and rewards makes the future of the individual depend
strictly on his doing his duty in the community; these are
tasks that the State alone can perform, and it is only thus
that it can rebuild the normal framework of our existence.
Who would venture to deny that such a treatment as this is
NCCCRSATY £ our }‘ia.:u]'lt:lg?

Yet ultimately Cicero's observation is sound, There s a
balance to be preserved between two points of view that are
equally idle : that of the unpolitical “moralists” who believe
the State can do nothing without the moral revival of
individuals, and that of the amoral “politicians™ who
expect the State to do everything,
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“He who created us™, said 5t Aupustine, “without our
help will not save us without cur co-operation.” And the
State, most certainly, will do no better than God. Whoever
the doctor at our country’s sick-bed, the best doctor in the
“'{TI'Id AT NesviT F-ilﬁilf'ﬂ ul(!ll!! 3 1.|:]{"! [JH[JIH['I[ ]']i.n'ls-'l_']f TS ]'I.'i".'l:
the will and the power to recover, Even when restored to
the most healthy and natural atmosphere, an organism too
badly infected will contimue to die.

There is every likelihood that a strictly authoritarian
PhEI.:-j.-I: will he necessary lor national recovery, For this
wounded and exhausted country, such an authority would
hl_‘. Ii.]{‘l" i} ]'_]Ti:l]'_] Loy a troe Or 1|:'I[' l:!l‘l'b:-j:l.'ﬁ o a 1.'.'nur1{1- llll:'II!'I!'E
15 all the more need of a prop the more the tree 1s damaged
and the stronger the stonm that rages: so, oo, the deeper
the wound, the tighter and more durable must be the
bandage—and also the more eramping. It s only 1o be
expected that at times of exteeme socizl peril men should
firgt be constratned to return to normal conditions. Compel
them to come dn. . . o A life-saver s not very scrupulously
tender in the way he handles a drowning man; he does not
consult him as to the best means of reaching the shore, and
nothing stops him in his saving work—not even the “emin-
ent dignity” of the persan he happens to be snatching from
destruction,

Yeu the legal function remains always relative, Neither
the prop nor the bandage is any substitute for the wall 10
live. The tree without root or sap will wither beside its
prop; the wound, without the organism’s regenerative
effort, turns m'plir;. beneath 11s {1r;'.=..~:i1:_1;.

And there 13 something worse than a wound, it is a ten-
deney to haemophilia, Our bBlood, for a long time, was
ebbing away drop by drop, and in our sense of well-being—
that deceptive fechng which alwavs precedes disaster—we
I'Ji'lllli ThC) E\[lﬂ‘1][ii]]l Lex i.[- {..}l]!' 1]1“1](& '.‘w-li.][ HE'I-\".'H CW ey t'i.!‘l!'l.f‘." wi
neglect a duty, every time we allow ourselves to be lulled
bj' i I:i-l.'. An l!":‘i[l:"!']'l.:'li h.]l'l:'!‘. I'[]i'l.“u' {:ll.'.".ll.'-:_:l":' 11 il'l.l;,‘l'i".'i.{ll.,]i;l.]., b:l,.l.l
never a nation: for that it would have to exterminate every
one of its members; on the other hand, a nation will surcly
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die if it is unable to retain the blood in its veins. To a
victim of haemophilia, the least wound is fatal. But how-
ever deep the wound inflicted by recent catastrophes, we
cannot be killed by it—except in so far as we consent to die.
Il we can be rid of all the causes of our internal haemor-
rhage, we shall survive.

L L *

The prodigious shrinkage of the world due to technical
progress and, above all else, democeratic exhibitonism have
led the mass of men to hold I.“J-pininn:, and t:xpcrj::m:c {eel-
ings, about matters far bevond their very moderate intel-
lectual and affective capacity, That, I think, is one of the
principal causes of modern unrealism. And what s more
serious still, the sham ideas and feelings thus produced
establish themselves like parasites on genuine ideas and
affections, Every mirage deprives us of a fragment of oasis,

Artificially aroused and maintained, these states of mind
are true to their origin: they eontinue to be necessarily
factitious and unrcal. Nothing comes from them in the way
of active virtue; they take no hold on the individual, they
bind him to nothing; not being made to measure, all they
clothe in him 1s emptiness. For instance, we all know people
who are loud in their enthusiasm for some politician or
political programme; yet, so far from offcring their lives
in such a cause, they show themselves daily incapable of
the slightest sacrifice for it, even of a fraction of their per-
sonal goods or peace of mind.,

True ideas and true desires-—even, for that matter, true
wordi—are to be recopnised as such by their motive power;
they naturally tend to become incarnate in action. The
problem we have to solve to-day—and it is a matter of life
and death to us—is primarily a preblem of incarnation.
Leave alone whatever you don’t understand, what you ean
do nothing about: it 15 not for you to rule and organise the
country—or the world. But, whoever you are, you have
within you, you carry in your hands, a portion of the
country’s life and the world's. You have a family, a calling,



28 BACK TO REALITY

social surroundings: there lies the particular field entrusted
to you; there none can take vour place and it is there if
anywhere that your ideal must flower. No abstract con-
version can count for anything: there must be a change, not
only of ideas but of life; not to-morrow but to-day; not by
way of others but by way of yourself. Has it ever happened
to you, at the end of the day, to strike a balance between
what you have thought and dreamed and what you have
actually done? The humiliation produced by such an exer-
cise is the best possible reviver of a feeling and respect for
reality. What 1 propose is that we should have recourse to
a peneral examination of conscience it 15 not enough alone,
but it has this advantage: it s incompatible with any
excessive internal anarchy and centradiction. There are
certain enormitics of speech and feeling that 1t i impaossible
to explain on any other grounds than a complete refusal
to indulge in introspection. Monstrosities have a horror of
mirrors—which make them even more monstrous than
they are.

Such an incarnation of duty in the immediate affairs of
everycday life is the ooly way to the country’s salvation.
There must be a strengthening of the vital bonds between
the individual and all that directly touches him, and a
general social regrouping from the bottom upwards. Life 15
impossible for any organism unless the cells that compose it
preserve their own bite and their mutual relationship. For
[!"r't"]'}' '[]"I."!I.'EJ.HJ ]'Ii.!':- E‘flllll.'l.l.}' F]I'i:lll.]{i I A1TE ﬁ]':‘i-r.: L]t:i!'i I_].'ll'l.il:'.ll]zl.r
chilel to bring up, this neighbour to help, this ficld to cul-
l.:i.".-'i'!.h".l thas task to :L:‘FL‘J:EI'l]‘Jl:i!‘-]l; otherwise the conltry, howw-
ever clogquently extolled, remains ne more than a corpse.

And realism exacts not only action but discipline, When
you talk of the conduct of a war, of international relations
or the future status of Kurope, you know verv well that
what 15 involved is vour own personal destiny and that of
l'.".'{!!'}-'ll'lil'l_b_'l' {J.t':tl' 142 YL, Hl.]l VOIL Are ﬂlsl} AWArc E]'I..,it '!,."I]'LI_
lack the information, you lack the necessary competence to
deal with such questions and that in any case they are not
your direct concern. So there is only one thing to do: to
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acknowledge the nation’s truc leaders and trust them un-
reservedly. Your discipline strengthens their hands: your
dreams and eriticisms—and especially yvour differences—
are a source of weakness to them. Doubtless your leaders
are far from perfect; like all men, they have their frail-
ties and errors; but humility and good sense must assure
you that you are far more likely to be saved by remaining
loyal to your imperfect leaders than by creating anarchy
through secking perfection. The following line of Victor
Hugo's is one that can never be repeated too often to the
impatient and revolutionary, to all intransigents: *“Le mal
gqu'on fail est lourd pluc que le bien gu'on répe, . . "0

The same realism also counsels silence. When vou take
it on vou to judge, to decide and criticise political events,
and when you are shown how useless it is to talk, you are
the first to say: ““There is nothing I can 4o about it! In
that case, say nothing. When it is impossible to do anything
there is no need to talk. The present is full of darkness and
difficulties; of the future we know nothing, There 15 one
duty that 13 immediately obvious: we must reclimb the
slope and live once again. Our one task is to recreate, to
regroup our forces, and even now, in the grip of winter, to
prepare for new birth, This 15 the tme for g:}rrn.iuati:}n
and incubation: a time, that is, for waiting in silence. It is
in secret only that living things evolve, “They never ripen®,
wrote a saint, “‘by being talked about.” WVerbal antici-
pations kill the future in the womb: words are the greatest
of all abortionists. When the grain is germinating 1t makes
no sound; a brooding bird never sings.

* * "

The world of yesterday—that world of “lacilities” and
sly subterfuges in which man tried to tnck the forces of
nature—is buried for good and all. Some may be cowardly
enough to regret it; nonec can restore it to life. All who cleave
to that corpse are destined to rot with it. The artificial funk-
holes, built to protect us from the exigencies of life, may

1T done weighs more than good but dreamed.™
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have had, while they lasted, a perverse kind of charm. Now
that they have {allen in, the only thing we can do 15 to
rebuild.

But to rebuild we must be strong. Action, obedience,
silence—these are all signs of strength, so many constructive
virties, "lﬁ‘.rbl.'l!.;r., i E.I:J'r'!L of [Hj{:ltirm, h{:-pluj_; i1t :’:-'lht:rﬁ, all
such false colnage, 1ssued by weakness, ceases to be legal
tencler when once the hour of realities strikes. The present
catastrophe is simply the revenge of that human and social
necessity which all too long we thought we could daedge. 50
crucl a spretacle should suffice, once and for all, to teach
this generation a sense of reality. Life s no gaming-table,
nor is it a box of conjuring-tricks. Peace, security, happiness
—these are commoditics that can be bought only with work
and patience and total self-sacrifice. There are no recipes
tor manocuvring the laws of life from outside, for “turning™
them, as a crafty attorney may turn an awkward clagss
in a statute; for these particular laws are part of ourselves,
and none can tackle them from outside unless he abandons
his own nature, nor twist them without betraying his
p:::'ﬁﬂnﬂl d{'slll:u}'. Human ['tliilj_::c can be controlled un]}'
from within. The true conduct of lile implics participating
i Iife. Nature can be commancded only in so far as man
first knows how to obey her, and he who dominates neces-
sity is also he who s most peoctrated and fed by necessity, !

It we are strong, we shall survive, As [ remarked bhefore,
an individual, even the strongest, may always be killed by
some external foree, but a naton can die only as a result of
i.lﬁ EMNT 'r‘.'['i.lli.'l!l!'h!‘\-. lI'll'l.]Li!"]'l!"'. ]!i'l;.i.l:'l['lﬁ A0 Ef'ﬂ]f{""l'l'l-l"d, l:hl: [ 9} H e
that lives deserves to Jive, the one that dies deserves to die,
I'Ii.![]-l.':‘l'! CRLY !H‘I.' ar auar l]['illl:'l “.IL'E ".'l.'l"l1_'||]':|' iI'I O OWHNn hﬂ[‘l_ljﬁ.

1 Whoreraes the impotent, to compensate for their disability, pour a
tricesendent scorn on clemental pecessities, it is significand ihat the
Ereatest grnises among men of action are submissively docile to
natuazal faws anl the clerments of destiny., *The greater a man s, the
less he smnast rely on lias owon wills e most depend on everds and cic-
cummetanees, . .. I protest T am the moat slavish of mmen. Bot the master 1
obey has no human feelings: my master is the patmre of things,™
(apeleon o Josephine, 3 December 18086}
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such false coinage, 15sued by weakness, ceases to be legal
tender when once the hour of realities strikes, The present
catastrophe is simply the revenge of that human and social
necessity which all too long we thought we could dedge. 50
crucl a spectacle should suffice, once and for all, to teach
this generation a sense of reality. Life is no gaming-table,
nor is it a box of conjuring-wricks, Peace, secunity, happiness
==these are commoditics that can be bought only with work
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for manocuvring the laws of life from outside, for “turning™
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in a statute; for these particular laws are part of ourselves,
and none can tackle them from outside unless he abandons
hizs own nature, nor twist them without betrayving his
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It we are strong, we shall survive, As I remarked before,
an individual, even the strongest, may always be killed by
some external foree, but a nation can die only as a result of
its own weakness, Where nations are concerned, the one
that lives deserves to live, the one that dies deserves to dee,
I'Il![]{:‘l'! i Ii'l-{! ar aur l]['il.‘l':'l li.l:,'.‘i '|.'|.'|"|1_'I|]':.' il'l O OWIE hﬂ['l_ljﬂ.

T Wheeeas thre impotent, to compensate for their disahility, pour a
transeendent seorne on elemental pecessities, it is significant that the
preatest oeninses among omen of achion oare submissively docile to
matieal Yaws amd the clerwens of -'!i.'-:.l;in:.'- *The Eroaler & Man is, the
Iess he gmusr rely on s ownowill: e most depend on events and cic-
cemstanees, o .. I peotest T am the most slasvish of mmen. Dot the master 1
ohey has no human feelings: my master is the pature of things,™
(Svapoleon to Josephine, 5 December 18046}
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INDIVIDUALISM AND THE BIRTH-RATE

| l ERE is a hamlet in the South of France, its popu-

lation no poorer or more immoral than any other,

At the beginning of 1942 it had exactly 100 in-
habitants, statistically a very convenient figure. OF these
100 inhabitants, 22 were children (that iz, under the ape
of 20} and 24 were old people (over the Bo mark). Of the
17 married couples who were still young, four had no
children, seven had one, four had vwo, one had three and
one had four. The unmarried of both sexes numbered 16
in all.

These figures are frightening. The same hamlet, ifty years
before, had a population of 200, more than half of them
children or young men and girls, and the children in cach
household averaged three to lour.

What happened in so short a time? Why this headlong
fall in the rate of births? We are dealing, remember, with
quite a small village, so it is no good trying 1o explain it by
any of the material obstacles to motherhood that are so
conspicucus in large towns (destitution, lack of accom-
modation, women going out to work and the rest), The
only causes left are psychological and moral, What are
they?

What 13 [:t;:ummn:rnf}r held to Blame i a decline in the
religious sentiment, together with the loss of any sense of
moral duty. These explanations seem to be rather too
simpie.

Religion? Certainly fifty years ago people practised it
more than now. But was it really owing to religious scruples
that prople had children ? Before the encyclicals of Pius XT
and the publicity they were given, most of our old peasants
were in ignorance of the fact that birth-control was strictly
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forbidden by the Church. Besides, there were two or three
“free-thinking™ couples, and these had children like all the
rest.t

Sense of duty ? The village used to contain a few families
of riff-raff. But these had children just the same, Indifferent
morals were no bar to maternity ; far from it! I knew several
regular prostitutes who, married or otherwise, hrought up
quite large families. Everyone knows that in practice it is
no abstract cult of duty or categorical imperative that makes
people have children.

The root of the evil is more remote. An old countryman,
full of wisdom and experience, to whom I had lent Hesiod's
Works and Days, told me something that threw more light
on it than all the moralists ever did, “Its odd,” he re-
marked, when he returned me the book, “hHfty years ago
thﬂ IMANTNCTS HTI{_! CISLOIMS 'l:l:l'. Mar p!'f]'[_]l{'. i'l!'l [}lt'. {'.I:'I'L]I!'I.t]":-', .'i.nd
their ways of thinking, were just the same, or very nearly,
as those of Greek peasants three thousand yvears back. It's
Just in these last fitty years that all has changed.™

TI'I.!".'I'E' li{'ﬂ L]“'! HOLree: UTIII.E' {!\'it. ‘rhl‘. 1J.'1.;il]':|1.'¢' i[:IEI.i.] !'[':I.'i.]'“'l!_'l
for thousands of vears, which from its very duration would
obviously seem to have conformed to the eternal exigencies
of human nature, has been suddenly lost, The liberal
materialist and democratic myths, powerfully aided in their
work ol separation and death by technical facilities, have
detached the individual from the great cosmic and social
continuities {the soil, the family, the country) which formed

E ot thae T seould monmimise the paet of ieeeligion in the fall of the
hirth-tate. I knesw very well—and I have ingisted upon it elsewhere—
that the refisal of God is the cause of all disorder. 1t is also true thae the
religious semtiment, for the vast mmority, gocs with a certain healthi-
ress of social climade, Our country=folk no longer have children because
they oo longer bovee ecligion s such s the general complaimt, Butl why
hivve theey bost theie religion so capadly 7 Surcly there are strictly moral
amd pewsonal coused for ns decline of faith, Why does a particulac
peasant from the mountaims, who goes o bMas amwd has clnldren, cease
te praciise his religion and proceeate children as soon as he comes down
to the plain? His soul is unchanged, but be has changed his surrounds

ings. It is too often forgotien, in this age of “personalism™, that most of
men's vices and virtues are shaped by the atmosphere they live in.
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the normal framework of his inner life and activity. In
short, they have reduced man to hamself. It is just this
individualism, to my mind, which is the principal cause of
the evil we are considering. lor life everywhere trans-
cends the individual; it provides him with ties and con-
tinuity. Individualism, which isolates him, is the negation
of life. The fall in the birth-rate is the most striking mani-
festation of this refusal of life.

Moreover, this vital balance, this interior tonic, this
instinctive acceptance of the laws of nature, which used to
be typical of previous generations, is also the biological
foundation of religion and morals. Irreligion, immorality
and the fall in the birth-rate are merely particular symp-
toms of the general corruption which affects humanity when
it finds itself ejected from its natural climate.

[ k. i

If we would know why the people of this hamlet have
a0 few childrEn, it would be well 1o i:]{‘luirt first “’Il‘.r' thear
ancestors had them. The parallel wall be illuminating.

Married couples (especially the woman) wanted to have
children. The reason i1s simple enough. The desires and
hopes of these women, rooted in nature and with no horizon
beyond their own homes, had no issue but in the joys of
motherhood : the child was almost their one reason for
living, the only ray of sunshine that brightened their
future, Their granddaughters are different : they regard the
life of their ancestors as intolerably monotonous and narrow;
for them, the things of nature and elemental realities have
lost all their savour and attraction, It is because they no
longer completely belong to their work and their environ-
ment: they have acquired at school a veneer of pseudo-
education, they have read Marie-Claire and the novels of
Delly {or worse}, they have watched the simpering of stars
on the screen, they have travelled a little, they have ther
silk stockings and permancnt waves—and all these things
conjure up other images at the back of their dreams than
the smile of a little child. Individualism, with its egalitarian

B.R—3
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and anarchical “why not me?”, has developed in them
tastes and sentiments which, at their psychological and
social level, remain in the most negative sense artificial,
The village minx longs to copy the artificial existence of the
wornan of the world ; but she lacks the material means, and
still more the moral poise, which makes it possible for your
true woman of the world to reconcile the artificial with
the natural, and her spurious desires necessanly result in
suppressing what is most brutally and frankly natural in
Tl:.i-l][f.!r':_ thﬂL ".'I.'ith ‘n\'hi[h no E-Li]'l.l:l I:_'IF ﬂ]"liﬁflﬂ' LB ] ﬁllt}.‘ii.‘-it: A
child. A baby has no place at all in an artthcial world, It s
pnsgil:d-:; Lo oy On pE.‘-l*_r"mg tricks with other necessities of ]'er:','
onc can find food and clothing and get about from place to
place by more or less artificial means, but pregnancy cannot
be other than utterly natural, There is only one possible
artifice: to avoid it. And that’s what they do.

The pqts&i];illll:‘-s open to the |'.n:'np[1: Are :1:1‘#5&;1:’51}' VEry
limited. A peasant girl, in her own rank and environment,
may have excellent qualities, But the day she conceives a
passion for the cinema, for the outings and little luxuries of
the provincial middle-class, she has no servants 1o mind the
children or shake the cushions while she is away. She may
very well find she has not the inner freedom necessary to
raster and imtegrate the cinema, the outings and the hittle
luxuries. And it is the child who will be sacrificed. The
apostles of the casy life, of the levelling down of classes and
environments, never think to what extent, among the popu-
lar masses, the ideal of case and comftort and making a
display s incompatible with having children. And this
quite apart {rom the fact that a soft and aruficial bife 15
bound to deprive women, to a cortain extent, of the physi-
cal tone and balance required for the successiul working of
the reproductive functions. The present inerease of patnful
prepnancies and difficult labour 1s proefl enough of ths.

But our ancestors had more than the desire for children,
When their desite was blunted by the anxietics and expense
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of having a child, they had another quality which we lack
no less: resignation to the laws of life, a simple and sturdy
acceptance of the decrees of fate. How often have I heard
people say something like this: “Children are a nuisance,
one wouldn’t go out of one's way to have them; but when
they come you have got to take them, and that's that!™
Agreeable or otherwise, there were certain things that were
not disputable: a child was one. You aceepted it as you did
the rhythm of the seasons or the exigencies of work, as the
earth accepts the plough that tills it, or as the grass the
wind that blows it about. 1 know well enough”, one of the
local women told me, “that you don't have any more good
times once you are married; vou have children and all
kinds of worries. But one has got to settle down. That’s life,
it’s the way of the world. , . "

It is indeed. This scrap of a sentence is a perfect expres-
sion of a deep cleaving to necessity, the very soul of the
whole religious mentality, As Paul Claudel says somewhere :
“We have worked side by side, the sun and I. I am one
with necessity. . . ."" When a human being of ths sort makes
himself children, he still works side by side with the sun.

These people had resignation, they knew how to wait; it
1s impossible to conceive anything like it to-day. Was their
moral sense more highly developed ? Were they dominated
any less by their momentary tastes and needs? Ihd they
see further into the future? Not at all. They were simply
stecped in a living continuity from which their personalities
scarcely emerged @ it was life, through them, that was willing
itself. Like us, they lived in the sensible and immediate; but
their feelings, their tastes and even their instincts were
penctrated and governed by a higher finality, just as the
reactions of the obscurest cell are ruled by the exigencies
of the whole body. As Chesterton remarked, people don't
marry to ensure the continuance of the human race, they
marry because they are in love, But, though he never
suspects it, a healthy human being falls in love because in
him the race is craving to endure.

There is no stronger “‘tic” than a c¢hald; it is the incarna-
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tion, one might say, of the loss and survival of ourselves.
And for this reason there is no act more religions (in the
etymological sense of the word) than that of procreation.
On the other hand, for the person “without a te”, separ-
ated and turned into a god for himsel, the child, as pro-
viding ties and continuity, has no justification at all. A god
doesn't create gods!

The uprooted have lost that obscure trust in life, the
fecling of deep sccurity inscparable from the accomplish-
ment of the great natural duties. Nor have they the neces-
sary patience to strive for long-term results. Whence should
they derive it? Those deserted by life have very good
reason to be mistrustiul of life and to cower shivering into
themselves.

Impatience and revolt are the normal frunts of mdnadual-
1ism. Having nothing but themselves, feeling life is short and
happiness perpetually slipping through their fingers, the
uprooted can’t wait: they have a craving for pleasure and
immediate repose, and they instinctively shrink from every
effort and undertaking that menaces this very impover-
ished ideal. T shall not forget in a hurry the reply of an old
labourer, suffering terribly from toothache, whom I had
urged to go to a dentist: "Hﬂ]l. they'll drop out at last!™ It
was an cxaggerated form of resignation, 1 dare say, but
what we are suffering from to-day 15 the opposite excess.
People forcarm themselves against every kind of suffering
and inconvenience, and since the child begine as incon-
venience and suffernimg, they forearm themsclves against
the child. In short, foresight no longer transcends the indi-
vidual. And 1t 15 the same running after every pleasure and
ﬁ-':!l"i!'l.l.'i.i:l!;..‘|I ﬁ"l]'[]'l l!"ﬁ'f‘"l"!r' F:IEIi.T!r ‘[I'I.{': T]'I.'!.E'k!‘. IL'IIE. il b!'iﬂq 1l ﬁﬁﬁﬁ-[n
his sources, that everywhere explain the absence of long-
Lerm |:'|1l.:'.:r]1r'm'5 by mcans of which the individual trans-
cends and perpetuates himsell. An age that recoils from
having children is cqually incapable of inspirimg a Divine
Comedy, or great achievements of statecraft, or of causing
cathedrals to spring from the ground.

*x L3 *®
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The chief benefit conferred by healthy customs and in-
stitutions is not the suppressing of selfishness in individuals
(for there 1s such a thing as healthy selfishness, and no one,
even under colour of love, can possibly desire for himself
what 15 bad), it is to make this selfishness coincide with the
interests of the race and the community.

In our old peasant societies there was another motive
that combined with the vital instinct and surrender to fate
to éncourage procreation: it was personal interest,

It was an advantage to our ancestors to have children,
After the first difficult years of marriage, a peasant family
enjoyed a period of well-being. Children, on leaving school,
began to help their parents, who experienced now some
measure of relief. At least one of the children would marry
within the home without ever leaving his parents. Children,
for them, were their only refuge, their one form of insur-
ance, Houscholds without children were doomed to a
lonely old age, forlorn and impoverished.

The present-day loosening of family tics and parental
authority has changed all this, Most children, instead of
helping their parents, make for jobs in an office; the bigger
they get, the more they cost, and when they have at last
found a post, they are lost to their parents for good and all.
Az for those who stay on the land, they usually leave their
parents as soon as they marry, so that after long years of
sacrifice the parents' old age is just as lonely as that of
people who have had no children, Here 15 an example. A
farmer of sixty has two sons both in administrative jobs.
Their studies cost him plenty of toil in the past, and now
when he has every right to enjoy some relaxation he has o
work harder than ever, not only to live himself but alzo to
feed his other hungry childeen. I say quite frankly that a
social atmosphere such as this is bound to lead to a huge
drop in the birth-rate. Once interest and duty entirely
cease to coincide, the mass of the people will naturally
sacrifice duty,

Moreover—and the same individualism is at work in both
cases—if 1t is impossible any longer to rely on children,
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people will take good care not to find themselves in need of
them. The young married couples in the village will be-
think themselves first how to guard against the risks of life
and the necessities of old age, either by making economies
instead of having children, or else by migrating to that
social sphere which of its very nature offers least encourage-
ment for the begetting of children: petty officialdom,

The spread of petty officialdom is in fact the worst pos-
sible factor that makes for the atomising of societv.! The
man in a government office 1s puaranteed all his lile against
every sort of risk. I shall have a good time when my children
grow up, says the countryman., But what the petty official
thinks 15: "I shall have a good time when I have pot this or
that prometion, or when I have rctired.” This fecling of
mathematical security 15 obviously no encouragement to
have children.

Apart from this artificial insurance against risks of every
kind, administrative work has another drawback that
equally conflicts with the continvance of the family: the
fact that the jobs are not inheritable. However brifliant the
post, the moral and material advantages it procures dis-
appear with the holder, The latter, who has nnthing to
expect of his children in his lifetime, has nothing to leave
them after his death, This harsh severance of the intercsts
of one generation from the next i3 bound o make for the
diminishing of the number of births: if one has nothing to
ask of chaldren and nothing to give them, one 13 sorely
l.l_fIi'l'l']L!'{i Lok |I',,"i-|."u"|:' EI'II:,‘TE'I '[]{]T]-I:,‘:'-:'iﬁ‘l{'[][.

Take two extreme cases. 1 knew an old artisan, very
poor, the father of six girls. As soon as each of them turned
fourteen he hastened o place her in serviee in the netgh-
bouring town, and until she came of age never lailed to
pocket her wages every month. In this way he assured

U]l am not, of eourse, attacking petty officials personally: many have
presecved those family qualities of which [ am deploring the decline. I
merely assert that officialdom creates a psvcholegical and moral climate
in which it becomes more difficult to perform the elementary human
duties,
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himself of a life of comparative comfort. Far be it from me
to justify his behaviour! But the girls contrived to exist, and
after a few years of this rather shocking exploitation they
found themselves free and established homes of their own.
I mentioned this once to a smart and distinguished-looking
member of the civil service. He couldn’t find words harsh
enough to condemn such a mentality, and he made me a
splendid speech on the spirvit of sacrifice and self-denial
which should inspire the conduct of parents towards their
offspring. Perhaps he was so sensitive on the children’s
behalf that he would hardly dare bring them into the world
at all. . . . It is rather like that cry from the heart one
associates with the romanticism of the assizes: “I loved her
too much, I killed her!" Primum vtvere, . . .

w L] L]

I have denounced individualism as the chief moral factor
making for the decline of the population, But in a being so
dependent, so social as man, such individualism is never
unalloyed; 1t 1s bound to lead to a compromuse between the
selll and the non-selll It is the compromise called idolatey.
Idolatry is merely a projection of individualism: it wears
the mask of love, but in fact knows nothing of it. For it is
not enough to love (everyone in this hie loves someone or
something), it is a matter of knowing whether the people
and things we love serve us as doers that open on the world
and on God, or merely as mirrors sending us back to our-
selves. False love, I mean the love which separates the being
loved from the rest of the world and makes it an absolute
centre, conflicts as much as selfishness with the duty of
having children.

First there is the false love of the partner in marriage.
Without leaving that microcosm, my own hamlet, I note
how the so-called love-matches have perceptibly increased
in the last fifty years, In the old days people married with-
out waiting for *the call of the heart”; they married under
the pressure of an obscure social imperative, and the choice
of a partner was primarily governed by similarities of rank



40 BACK TO EREALITY

and fortune, of political and religious traditions, and so on.
All that was left to individual inclination—and it was quite
cnough—was that the future bride or bridegroom should
not be completely repulsive. Love would come later, There
were cases, from time to time, when the social veto was
defied and |:n:|55lu-n.'i|::: lowe-affairs occurred between YOUng
people of different social backgrounds; but even so, such
passions gencrally led to premature pregnancy which pro-
cured, as by magic, the consent of the two families! All this
has greatly changed to-day. Belore marrving, people wait
till they are in love, or think they are, and each 15 more or
less free to wed the person of his choice, Truth, unhappily,
EEITI'I.FIL‘:IS et sEabe lhi-].[ lhfﬁ{f it!l'l.'l'-l'l.'.lﬂ.'l.l_']'.ll'!,_‘. FI'I'H".'[II_"L' nok
only most of the divorces and unhappy homes [“meet in
love, part in hate™, runs the old popular saving), but also
the majority of homes without children, The paradex is
only apparent. The same social imperative which in the
old days led our ancestors to cmbark on marriage without
being too particular in their choice of a partner (“one has
got to scttle down . . . 's the way of the world™, ctc.),
induced them also to have children. And to-day it is the
samne individualism, the same il't'l,pq‘l-‘-'t‘!'iﬁ]‘l[nl,‘n[ of an cgo
unable to transcend itself, which leads us to choose our
mate—and reject the children we do not choose, What is
called love (sentimental intoxication and carnal appetite
based on a vast deal of selfishness, with the petty well-being
and petty security ¢ dews that result) i3 oo recent and
5!1:ll]mr, 1430w H!I'P!'j'-.'t'd uf ToMis 1ia I:'lllll'l.]-t['lil“' 'i'l'! 1|:'III': ﬂl:'r"-'l'l:'r
which is a child. When you have found a shoe for vour foot
and can at bast walk 1n comfort [ your ot 15 501 11'T1dcr:|, the
arrival of a child 15 more like a nail in the sole than a gift
from heaven, This is the state of things that justifies the
moralist’s bitterness when he says: The child's worst
CReTy 15 stll—love!

I am not attacking the true love that s due to choice.
There 15 nothing ereater in this world, The love 1 am dis-
cussing is simply a transposed egoism, Unhapply it 15 more
commen than the other. It 15 only in a {ew exceptional
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beings that personal passion can rise superior to social
background and take its place. When Tristan and Yseult,
instead of wandering in the inhospitable forest with nothing
to sustain them but their love, repose comfortably side by
side in a bedreom without a cradle, they are no longer really
of interest to anyone.

Apart from the exclusiveness of the married couple
themselves, there is another idolatry that makes against
child-bearing, and that is the idolatry of the child himself,
One has but to think of the only child in a modern house-
hold. He is the absolute centre of the whole family. His
least gestures and wishes, even his faults, excite a semi-
religious regard and admiration. He is the cause of a host
of anxieties (a touch of cold, the shghtest hiccough will
plunge the mother into an agony of alarm), and, similarly,
he is the object of cvery hope: to-day, nothing is fine
enough for him, nothing sufficiently good ; to-morrow, they
will “push’ him, get him a better position than his parents
had. . . . How, in these circumstances, could one have other
children? One is quite enough to drain the material and
moral resources of the whole family. In this world one has
te be content with a single master, | . |

This mentality peeps out in a number of expressions we
have all heard, for example: “If you are not good, we shall
buy you a little brother.” Conceive the wicked enormity of
such a threat, which appeals to the worst kind of childish
selfishness and by imphlcation consccrates the idol's
monopoly of affection!

This leads to a state of mind in which the child is simul-
taneously worshipped and rejected and can be treated only
as a god—or as an enemy. Our ancestors were less attentive
to their children and less ambitious for them, and so they
were enabled to have more. I would even say that, steeped
a5 [h.r_-,:.,r were in the (,:l}]lti[]ll;l‘.‘_," ancl I'n::cuﬂ-rlity ol hie, lhr;}r
may perhaps have felt the loss of a child less than we do,
There iz no doubt that the excessive care taken of modern
children has helped to lower the rate of infant mortality.
But, apart from the fact that the lessening of infant mor-



42 EACK TO REALITY

tality mav thwart, in some cases, the process of natural
selection, the advantape is tragically set off by the increase
of birth-control and abortion, All things considered, we
have fewer citizens of twenty years of age than we had a
l_'.ﬂ‘.T!I[l,.I.T'_'g.' A8, .'*I.'Ill.'_l t|.'|i!'5. .i-l]'].'!]"l fr[]rn ll']-f! :rH.{:T. [!IEI!. L]EE 3]:]-[]“[
child, by the very fact of being treated as a ged, stands a
very o] chance of Balling physically or morally below the
average human standard., The possible child, it he does
emerge from non-existence, becomes an idel. And the
result s simnilar in both cases: idolatry sets out o cultivate
within the child a kind of non-existence, crueller, perhaps,
[]!il]l 1.|!'I[! .i-l]_]:-i-'l':l]l_l.'l‘[! '[]‘I':IT]-['KZi."i'[{'['I{'I'! Zi]'l ‘.'-.'E'Iiﬂh l]':t'! Zi]'L.I-':'l['I[ re-
mains whose birth was not desired @ 1in the place of one who
will never live, 1t scts one who does not deserve to.

Now where arve the remedies ? All I can do here s to skim
the problemy, It is clear; at all events, that the purely legal
remedies (concessions  to large famuibies) and the purely
spiritual remedies (appeal to moral or religious duty) can
I_:ll!': l:l'llll'!r' "-'l"l"‘v.' |'i|['|i.|.|'l] 'i'll:lih'ﬂl:_l II!'I [I:I!!:.F I'\"ﬁ‘l'if[!'i.

Mo matenal advantage granted by the State can really
compensate, with married couples who have no desire for
children, for the cares and expenses involved in having
ll']l'[]'].

Az for the appeal to duty, it can affect no more than a
I:'ill:l:‘\-l:"'lfl I.:."u'l.. 11. i!‘i [ARLE t'i.l'."w-]l'}' Fi]]'gl]ilr!l 1|:ILI.L ]‘tl]l‘[‘]i.'l.'[] FI l'!l'.{l‘l:l]']'l;
never wholly creates anvthing and that duty is first a
capareity, a disposition, a faste. Where the taste does not
exist, the warmest exhortations have no more cffect than
meaningless words, Indealing with some couples who decline
to have children, vou are up against a moral sterility almost
as incurable as one that s physiological. You might as
well talk to an asembly ol eripples about the necessity and
duty of walking! And incidentally 1 regard it as an alarm-
ing symptom that there is so often occasion to appeal to a
sense of duty in matters where instinet, the very urge of
life, should be the first to speak and speak most powerfully.
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Those women of old time, who regarded sterility as the
supreme trial of all and the worst of humiliations, were not
wont to have children from motives of duty! I am also
reminded of 5t John of the Cross, who warned his con-
temporaries against the immoderate desire for children, . . .

The true remedy—the remedy for the masses—can be
found in nothing else but a profound change of social
climate, a slow recasting of custom under the influence of
day-to-day necessity, We may hope that the present disaster,
wisely exploited by us all (for there 15 nothing more bene-
ficial than the misfortune from which there are fruits to be
gathered), will make human conditions such that indi-
vidualism will find no more scope, and that men will be
forced, in order to live, to take a grip once more on those
elemental realities the use of which they have too long lost:
personal effort, the soil, their immediate neighbours. Only
in this way will there flourish again those bracing virtues,
rooted in instinct and strong as instinct, that an age of
artifice and facile expedients has now atrophied in men’s
souls. One of these virtues s fecundity, Here, as in all the
other ficlds in which we must be born again, the primary
question is one of Aealth. Fecundity is nothing else but a
plenitude of life which overflows and communicates itself
te others. God is fecundity par excellence. As long as we live
apart from life we can never be fruitful: there is no trans-
mitting of what we have not got, But when, by cleaving
with our whole hﬂing to the great laws, moral and h-i::-]ﬂgiitul,
inscribed in our nature, we have rediscovered our human
harmony and human resources, we shall be fruitful again
and spread abroad once more the life that is within us, To
be filled and to overflow it is necessary to stay close to the

welling springs.



IV

CHRISTIANITY AND THE
DEMOCRATIC MYSTIQUE

HAVE no intention of embarking on a profound exe-

gesis concerning the meaning and 1mport of the word

“democracy™. Besides, fow people to-day are very much
concerned about exact definitions: most big words that
iIT.I_Pr{:S.E t]'ll: {I’ﬂ".'ﬁ'd ]'l_'Tﬂ.;Ii.T] Hhﬂﬂl{!f'd, CVET ft’:-l‘ j.tE- Chﬁstﬂ
leaders and spokesmen, in a kind of sacred obscurnity; their
load of intellipibility s meagre in the extreme and the
magnctism they exert is chicfly duc to the power of what in
practice always accompanies them, a formless and often
chaotic emotionalism. All the aims of humanity have be-
come s0 many C‘mystiques’; people make a Deus abrconditus
of the clearest realities, 3o it 15 that the term “democracy™,
slipping insidiously out of its etvmolomical framework,
evokes in the mind of an adherent of the Left confused and
grandiose notions of universality, of equity, noble generosity
ﬂ.]’ll:,l ll']l: rest, .'1.. TR I!'I't;ill'l'ﬂ_ 0or 1.:||1[{-:'rl.'1king Zi.q l‘l]]l'l.]'l"l.[fl-'l'll}?
described as “democratic™, in the sense that 1t makes for the
]:Il:‘.i!.['{! :IIIL{ h.'ll:}i:li!'ll'?i.'-i {,'I-F II!'I_i-lT]]iiI'ILi. ':,,:'Tfl ll']{‘. HIJ“"]' Il.ili'ld..l Lin
those of the Right, *democracy™ has come to be svnonymous
'I.‘n-':i.‘ I'] HHI:'E.EI.I llT]H".’IIiHrTI i'I.T'IIIj t'l:'lll'l'l,.l.],:lli!!l!'t i.r] ]II'LJII'?“.I:' ]ilt.:!'

I have nothing to say about democracy in itsclf: to dis-
cuss thas would mean r:]l:*rin;; WMy 5]11'.qtu|;|tiv¢ ]:lhi.hmnph}r.
oor do 1 propose, strictly speaking, to discuss demaocracy
as a purely political institution, So-called democratic insti-
tutions vary with time and place out of all recognition, and
nothing could possibly be more superficial than to try to
Judge them all as a whaole: the democracies of antiquity, for
instance, and those of some modern states have only the
remotest resemblances 1o cach other, 5o, as my utle indi-
cates, the subject of this study is primarily demoeracy as a
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mystical ideal, as an ersatz religion. I shall study this
mystique as it is actually experienced in men's minds, with
all the instincts, with all the passions and dreams that follow
in its train. To set bounds to the subject, I shall limit myself
to that vast democratic movement which was born in
France in the eighteenth century, which prepared and
inspired the Revolution of 1989 and has endured to our own
days under its successive forms, beginning with Liberalism
and ending with Marxism. I propose to study this movement
as a moralist. The things that will interest me chicfly are
not the principles and ideals proclaimed by the champions
of democracy, but the psychology, the complex of nterior
and often unconscious tendencies, of which these principles
and ideals are the expression—or possibly the mask. Purely
speculative  democracy, as discussed by thinkers like
Aristotle and Thomas Aquinas, 13 something very different
from the democratic mystique which possessed people like
Rousseau or Saint-Just, Victor Hugo or Jean Jaurés: the
democracy, that is, which develops concrete form and
achieves revolutions. I am well aware that it is difficult to
discern the motives that lie hidden bencath the wvisible
doctrine, the man under the ideal, But in this connection
Christ has bequeathed to us a saying that is embedded very
deep in reality:*It is by their fruit that you will know them.™
Sooner or later the work itsell betrays the secret of the work-
man. Democracy is no exception to this rule: it is not by
its programme, it is by its fruit that we know it.

L] L ¥

At first glance there 15 a striking similarity between the
Christian and the democratic ideals. In the social and
political order, democracy appears as the incarnation of
the Gospel revelation. Bemused by this resemblance, plenty
of Christians are frankly astonished that the democratic
faith should ally itself so often with atheism. They imagme
that this atheism is merely an irrelevant accident, a regret-
t able misunderstanding due to the hostile reception given
for so long by the ecclesiastical world to the doctrines of
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zocial emancipation. They endeavour whole-heartedly to
cxplain away the misunderstanding : their dearest wish 1s to
“baptise” a movement so “paturally Christian”. On the
other hand, there is an aristocratic atheism, hostile alike o
Christianity and democracy, which merges its two aver-
sions by trying to show that both the religious ideal and the
ideolopy of the Left have really one and the same root,

Superficially there s much to confirm this idea. The
demecratic movement seems to continue and crown with
success the reversal of human values effected by Jesus:
Christ. “You have but one master, and vou are all brethren
ahike. . . . The last shall be first. . . " Is not the democratic
ideal, like the Gospel, founded on the abolition of an old
order of society, both ﬂjnpn'ﬁa‘ivc and solating; is not the
basis of both a universal appeal and universal love? And
surcly it 15 in a democratic society that the divine words,
I am moved with pity for the multitude, ind their truest and
moast Taithful application? It is eertainly a fact that many
HT'!':I'. I'I'Iil'ld!'i J':Iil.".'t! 08T i.T] [ILE‘ :id.!"':l.l. ".'n'll'li#.'h !i'l.'!' j'-l"!'T]ﬂ.']:]
Revolution introduced into the world the sequel, or even
the actual completion, of the Gospel message of deliverance
ancd brotherheod, Democracy, at its birth, appeared not so
much a vulgar change of political régime as the creation
of a new humanity,

But Europe at that time was thrilled with joy,
France :-il:-L[H‘IiHF_" on the top of rolden hours,
And human pature sceming born again.

S0 sang Wordsworth, The opening words of the Sermon on
the Mount announce blessings for men. Saint-Just echoed
the Beatitudes when he proclaimed ; *Happiness is a new
iea in Europe!™ Christ regenerated  the  individual,
democracy regenerates society; a new world, in both cases,
emerges out of the ruin and decay of the old.

I'Il
'

L - W

It has now become a commonplace that the democratic
impulse has produced results diametrically opposcd to the
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“spirit” of democracy. The September Massacres and the
days of the Terror are not so very remote from the night of
August 4th.! The purity and incorruptibility of those
“great ancestors” gave place to something different: the
nineteenth-century's thirst for material riches and the
twentieth’s appetite for immediate pleasure, Fraternity has
turned to a separation of class from class and an atomising
of individuals such az had never been encountered before
in history. Liberty has produced a particularly inhuman
form of tyranny, and it must not be forgotten that the most
draconian of political régimes, from Napoleon to the
present day, have in fact, whether they laid claim to
democracy or repudiated it, all sprung from a democratic
soil, Finally the development of the great revolutionary
principles, saluted by some as the echo and complement of
the preaching of Jesus, has led multitudes to practical and
theoretical atheism.

It will be answered that the history of individuals and
peoples 1s all shot through with contradictions like this; it
is the very rhythm of life that causes contraries o attract
and succeed one another. I confess I am unconvinced by
these Hegelian fantasies. In nature, it is not contraries but
opposite poles that tend to attract and succeed one anather,
These two things should never be conlused. Poles are
complementary, they are mutually sustaining; contraries are
artagonistic, they devour one another. MNight 13 not in
opposition to day, nor autumn to spring, in the sense that
being is opposed to non-existence, yes to no, evil to good.
When contrarics attract one another, 1t s because they
have some [undamental similarity; in other words, because
they are not truec contraries. There are certainly some
authentic conversions, but they are rarc. Human conduct,
generally speaking, however full of apparent contradictions,
15 much more homogeneous, decp down, than mught be
thought. The kind of chastity that breaks out into sudden
debauchery is already fed by debauchery below the surface;

L The session of the MNational Assembly {178g) when fewdal privileges
were relinguished. {Tr.)
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a love that turns to hate 15 already impregnated with a
latent hatred. It is just the same with the case we are con-
sidering here: if the democratic idea, which apparently
conforms to certain Chnstian principles, has in fact con-
tributed to destroy throughout the world all the true
evangelical values, it is because it had no more than a
Christian mask, and because from the very beginning,
I..II“:IET an outer l:HEI.Ti'HE Ur ﬂiu'istianil‘,’, Zi.l {:{?I'I.E'.!!H.]I.‘-Li an
essence that was really anti-Christian, What we have to do
here 15 o define the precise nature of this parody of
Christianity.
* L *

Il we take an extreme example {and this is always neces-
sary il one is to define the essential), we find that the crux
of the debate between the Christian and the democratic
III}rﬁ[i{lllﬂ!i Ii.l!':"'i- :i!lt l]']f! I]'L:Iiilﬂl'l. !!ﬂ.f‘:h li,'.':ll'll:'!'ll".'!'ﬁ {'}F Al I".'J.T[h]'!r'
paradise. All men have a dim remembrance of it, a vague
nostalgia for this garden of delight. But Chrstian realism,
ripened by the preaching of the supernatural and the Cross,
sces above the gate of Eden the flaming notice: Permanentiy
closed, On the other hand, the words that democratic ideal-
ism reads there are: Closed for reconstraction.

The paradise dreamed of by messianic democracy is
naturally not the paradise that existed before the fall—
:n.'un:rl:..r an {':-l]'LII]}-' but also a ]11';11.'1,']::[:.; |:u.;qr;|,:j[5{-, a har-
monious synthesis of nature and grace, of man and God—
but a paradise altogether earthly, made to the measurement
of carnal and fallen man; there he will enjoy divine fulfil-
ment with no help from without and no purifying within,
without spurning underfoot his own base desires or implor-
ing the aid of a God to save him, None of the great
apostles of democracy, from Condoreet 1o Jaurds, have
cver experienced or considered the divine truths sown in
the world by Christianity except in terms of a craving for
this paradise and of a belief that it can be realised in
Time, There lics the kernel of the democratic paredy of
Christianity.

- * *
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“A new man is born within man. . . . To-morrow will
bear no resemblance to to-day. . . " Phrases like this are
very typical indeed of democeratic optimism; thousands
like them can be met with in the literature of the extreme
Left. Encountering them, a truly Christian mind experiences
a certain feeling of disgust: they appear to prostitute divine
truths, like a new kind of pharisaism.

MNow there are two sorts of pharisaism, two ways of
prostituting heaven to earth,

The pharisee, in the classical sense of the word, i5 a
Christian whose soul is closed to the supernatural nature of
his religion. He belongs to the world and knows how o
succeed in it. He tends instinctively to materialise, to add
sweetening, to minimise the divine requirements. Love and
the Cross are both things foreign to him, All he sees in
religion is a force that makes for social conservation; he
makes God subordinate 1o a parucular form of human
order, narrow and wholly exterior. A pompous prelate of
the seventeenth century, a respectable bourgeois of the
last, are excellent representatives of this tvpe of humanity.

But side by side with this classic pharisaism there is
another, more subtle, more interior and more profound: it
i3 the pharisaism of the publican, or (il I may call it s0)
Iﬂmﬂntiﬂ Ph;lriSEliﬁln. EII!H'. b IIATY Seecnrls Loy []-[H![l ]'Ii_"i- 'I.‘.-']'IU]'E:
soul to the supernatural precepts of the Gospel: he thirsts
after universal love, universal justice and renewal. Bue it is
merely an outward appearance: the mask is no less a lie
for taking flesh. These new pharisees betray and naturalise
the Gospel quite as much as the others do. The thing that
distinguishes them is the fact that they have descended
even further into decadence; they have become no more
like gods, but they have become considerably less human.
This messianic element in politics I take to be a significant
mark of collective decrepitude. Here are people evidently
suffering from exhaustion; feverish, perverse, they are al-
ready too fechle and distracted to achieve in themselves the
wretched human equilibrium of the ordinary pharisee. They
have no native land but the earth itself] yet they are naturally

B.R.—%
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ill-cquipped to master this carth and live by it. Discontented
with themselves, they want everything changed. Incapable
of true happiness, they suffer from an unbounded thirst for
happiness. This mingled exasperation and impelence of the
human faculties is one of the major weaknesses of the
modern world. Because of the very poverty that is theirs in
reality, they flaunt, in compensation, the lottiest of ideals;
Tt j.l_'.ﬂ.ljlllt: LR a[l.’iiT] lI']i! AV LT stature [}F ]:]'i.'-:l.]IJ':I-IIZIIZI'I;,]:I '|.|:'I['}'
voluntarily aim at a superhuman stature. Hence 1t is that
the lofuiest principles of the Gospel—of which every civilised
man, cven If he ne longer believes in Christ, bears within
his mind some lingering echo—exert a powerful attraction:
the Christian reversal of human values s so well adapted,
cutwardly, to the resentments and ambitions they nurse in
their souls! These new pharisees place divine truths at the
disposal of human diserder: their weak, covetous nature
EI.]::H.‘E '|.|:]1.! S'LIEH!['I'I.':I.[UI'E'II..

The first pharisaism s that of the powerlul and satisfied,
the second is that of the impotent and envious. The classical
pharisee rejects the supernatural, the romantic pharisce
eagerly weleomes i, to justily the unreal aims of his sick
nature; he recerves Christ's messagre at the level of human
inpurity, at the level of his desive for earthly repose and
happiness. The one relegates o heaven the Gospel appeal,
the other muingles it with human degradation.

But fundamentally there 15 a resemblance between the
two. The way they succeed one another s sufficient proot
ot their kinship. Both proceed from the same refusal of
grace, and henee from the same decadence of nature. For
nature closed 1o God s oalready diseased; the order and
wisdom ol the classical pharisee 15 a [alse order and a false
wisdlom. Conservative pharnsaism makes ready the way for re-
volutionary pharisaism: the classical idolatry which accepts
Cacnd pacd rejects love 1% e recd |;_'I-‘!.' the romantic idc.l;!_lr':.-'
which pretends to preserve love while rejecting God. Nature
that has grown hard through being closed to grace is
followed by a putritving nature that connterfeits grace,

* * *
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Here is an essential point: if we examine at all deeply
the democratic mystique, we note that its resemblance to
the evangelical ideal does not extend to these two particular
characteristics—faith in a transcendent God and in the
Cross that leads to God. The aim is certainly the salvation
of man, but it is a salvation to be sought enly in the recasting
of statutory laws,

Here we come upon the second great attempt in history
to redeern and transform man without divine assistance,

The man of the Renaissance sought salvation and free-
dom and the fulfilment of his individual nature. Liberation
for the scnses, liberation for the reason: and an carthly
paradise was the goal of it all. It was the religion of man.

The man of 1789 no longer relied on the individual, He
sought his earthly paradise in the shattering and rebuilding
of the social edifice. It was a civic religion.!

Formerly what belonged to religion encroached on

! This corruption of the religious sense is the only explanation of
institutions =0 absurd as universal suffrage, dn fr present abslract and
anorganis form, We have grown sooused 1o the thing that we find 1t hard
to measure s extravagance, [1as obviows that politcal wisdom—quite
as much as medicioe, for instance, or philosophy—ecalls for personal
qualities, long study and even longer cxpericnce; itis therefore aceessible
coly to a tiny mincrity. Yet, unlike anything dreamed of for other
branches of human knowledge, people act as though every man pos-
seasedd it in pl_'rl'-r,cti.n:n-n. :"-'I1l,r rlrighh:-uur, a pvian of excellent sense, wonld
be seriowsly offended if he weee asked his opinion on the advantages of
collapsing the lung in the teeatment of advaneed tuberculosis, but he
takes it as a matter of course when electoral appeals consalt him on the
control of currencies or on whether alliance with the Soviet @s oppor-
pune, How eloes this come about 2 How 1z 18 that the imatitution dol nat
ﬂj!!ar‘d: at the owtset under the u.'l'igli'l. af j.;l'rl.l'r:ll ciclaciele? There i
only one answer. Universal sulffrage, Bowever abourd it appears in
principle and results, came to birth and remains in being because it
corresponds 10 one of those seeret necesities in the face of which logic
iz utterly powerless: it is the inevitable result of the religious sentiment
degenerating into politics. It s in [act of the essence of religion that it
ean he taught by all and lived by all; every man is 2 frierd Vcapahle of
Crod", none 5 excluded from the divine banguel. Bue now that the
State has absorbed God, none s excluded from the political banguet!
This caricature of a reply to the pmiversal appeal of God iz the hasic
cause of the appearance and survival of uriversal suffrage.
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things political {we have only to recall the ages of theoc-
racy, the Bull of the Two Swords, etc.), but for a long time
now we have had the opposite state of affairs: the fever
of politics attracts to itsell most of the religious energies of
humanity. The quest of the highest good has become a
“social question”. There 13 an implicit belief that reforms
in the purely political (or even administrative) order are
capable of curing all the deep-scated ills of humanity.
There 15 almost a h[;:-pﬂ that individual souls can be tem-
pered and perfected by statutory enactments, that the
wmrking of “laws and rrqutatinns" can be substituted with
advantage for the working of moral and b*ﬂ]nq:cai factors.

For Rousseau, all human evils arise from the vices of the
social organism. The great and only culprit is socicty, But
this sweeping malediction has its counterpart and comple-
ment. What is capable of the worst is capable of the best,
If society is the prime cause of evil, it s also the prime
cause of good. Once the great conversion of the body politic
takes place, cvery ]'.nfmil}[{'- Imp]uinfss will flosw 1o mankind
{the '[]'!‘:'[]‘:.5 of the * ‘wreat evening”, the 1:|,t'-, of the futurce”,
ete.); socicty, only yesterday the ‘mother of hell itself, m-
marrow may he rx]mcu::! to bring forth heaven. Men will
be happy, and because happy they will be good.

IT! lI'ZH'F[! [‘i['l‘l]l‘[’]ﬂiﬂ]lli'.!'.‘i P'n.'t'l"'__.' ]']'l.('l-l!'i'll pl’i'lbll_"m ITIE":.' E]If_‘.'
conceived as included in the great political question. This
i!-'. l}]‘l! 1':-'.11];Lr1:11'mu ﬁr'l.l']il[ !'{!‘n'ﬂhi['ll.'_': Tf“l.'i,'l.ll,,l‘l i.('l-l'l.]t"!.' h}']:'_lﬂl:riﬁ}'
so powcerfully denounced by Augustin Cochin, If there is a
eertain machiavellizm of the Right, which would banish
morality from politics, vour whole-hearted leftist adopts for
s $|ﬁH;!|L: h[(il';lli[}'r |:]1':1l1_.' of Tnc:rnﬁl}', Bt nn.i}' " p.:lﬁ;r}:;!
The Forum being God, virtue is not called upon to go
beyond the Forum!

The ancicnt idolatry of the State was something infinitely
less stupid; the laws were to be obeved unte death, but
they were never expected to produce either the absolute or
PHTEI{:HHI"-

How comes it about, this p:rt*.hﬁ'titulin:l-n of rq‘!igiqn and
morals to politics? It is the natural reaction of impotence,
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as we have already noted: it is a reaction common to all
who are incapable, to all the failures who put the blame on
destiny (destiny, namely, in its most accesible form:
society) for all their personal shortcomings. There is no
way of emerging from the self, as Nietzsche observed, or
of becoming someone else. But il only there were some
means of salvation from without! And there is such a means:
it is the reforming of society. The impossible recasting of men
is made unnecessary by the easy recasiing of the lmws. Salvation is
dearly desired, and nothing else but that, but painless sal-
vation, without any interior wrench or self-sacrifice; all that
15 needed is a Ygrace’. Now, with God, some personal effort
i8 necessary, some suffering, self-purification, ete.; for God
helps those who help themselves. . . . As St Augustine said:
He who created us without our help will not save us without
our co-opcration. All this disappears if original sin is simply
a badly constituted society and grace the organising of the
State of the luture. The remedy becomes purely extrinsic;
it doesn’t hurt and it calls for no effort; it is simply a matter
of a change of climate, of rediscovering primitive innocence,
artificially corrupted by social tyranny.

The revolutionary, poorer by far than the man of the
Renaissance, no longer seeks heaven in the “freeing” of his
own personality. But he is quite as much the enemy of
transcendence and the Cross; the salvation to be found
only in Christ, who is all men, he expects to receive from
society, the homo collectivus, who is no one at all. What he
needs is an easy redemption, one that involves no ascend-
ing; he wants to be saved without leaving ground-level.
And he preaches social revolution because he is incapable
of personal revolution; he is a revolutionary outwardly
because he can't be one inwardly. Thus the revolutionary
fever rises in a degraded soul like a bogus substitute for an

impossible conversion,

® ¥ L

Such an attitude to life leads necessarily to a monstrous
parody of Christianity. Accepted at a natural level—at the
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level of a nature which 1s a burden upon itself and cager to
escape rather than transcend itself—the truths of the Gospel
become a lie and a poison. Here are some of the features of
this cancature:;

The last shall be first . . . Every human inferionity becomes
sacred for its own sake. The Christian love for the poor
and weak is transferred to the natural order. Thus the
people are necessarly pood because they are unfortunate,
The weakest reason is always morally the best

Blessed ave ey whe mourn . . . It matters little what the
quality of the tears! Ultimately 1t 1s the devil who deserves
most pity. Sorrow is enough to efface all evil. *“There is
none wicked, there are only those who suffer” [Vietor
Huga).

Weae to you who are rick . . . But God detests the rich be-
cause their hearts are weighed down and closed 1o feavenly
goods: the revolutionary detests them because he burns o
rob them of their earthiy frods!

Behold, I wifl make all things new . . . ""The past we will
SWEILE]D li".il‘!-il]'lh i.!{ lI':H'! I'.::!II[IL!I'H:'. I'f"ﬁ'l']i:lT'.‘!‘l'l' ot IJH.' ]'l!"'.-'-l:l]lli:.lil'l:li-].]"':'
hymn. The revelutionary also believes in the total renova-
tion of man; he even poes so far as to think that the demons
which inhabit mankind are merely waiting {or the oppor-
tll[li.[].' Loy w1 ii['l[lil' ':'l'[]_!{l!'!'.':-. I.E'l [}[]lt‘]' WM l]ﬁ, A {J.l!':l'l'l.ﬂ'!'l. :i.‘i l.:l]'!IJ.}"
a restrianed and inhibited angel: all that 15 necessary, in
lln.il.:r' tia ﬁ'::{: l]“" dlftl.]ﬂ]I :l'[]d i!tl(l"u‘.' i1. Lo Y E‘I.I'I.I:J. ﬁl!"".'l'lﬂp,
5 to make an end of a few Kinds of social servitude, Un-
happily 1t 1s Far easier to fracesty than 1o fransfvrm, And what
sort of a creature do they take man to be ” How vastly they
demean the wea of |:'r15|t'|upllm|! NODe ever SUSTCCTS how
much God has to crush and trample down our demons
before ever he can draw forth the frail and bleeding
scmblance of an angel.

Christian love for the sinner is parodied in the same way.
A kind of universal pardon springs up, at a very carthy and
sinful level, and inspires the “generous™ eloquence of the
pontifis of the new religion. But only God has the right to
pardon, when and how he wills, because only he has the
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power to create a new soul in the sinner: his pardon is
¢reative. But there is a certain form of human indulgence
that can be nothing else but an encouragement of evil.
Jesus said to the woman taken in adultery: “Neither do 1
condemn thee, go and sin no more.” He helps the weak to
become strong. Romanticismm would say instead: “You
have never sinned, go and continue as vou are. . . 7 It
justifics, even canonises weakness.

Equality of senfs before God—"*you have but one master
and you are all brethren alike™—is turned into the equality
of members of soctety among themselves. Christian egalitarian-
ism, founded on the love which elevates, implies the
transeending of natural inequalitics; democratic egalitarian-
ism, founded on the envy which degrades, is simply the
derial of such inequalities.

E ] ¥ *

This whole caricature of Christianity secks to be realised,
not at the affective level, of man to man and =oul to soul,
but at the level of mere collective organisation. The
qualities which Christ demands of persons—love, gentle-
ness, mfr{,'!.-'—l}u: dermoeratice !':1.11'511'rl1,|:'. looks w find n
mmstitutions alone. National insurance is to do the work of
aiding the poor and the sick. OF the criminal law, of the
magistracy in the exercise of its functions, there 1s expected
some ineflable divine indulgence. . | .

This transposition 15 due to the drying-up of that living
love which 15 the sap of Christianity. Institutions grow soft
in proportion as the atrophied hearts of individuals grow
hard; they are expected to supply the deficiencies of per-
sons. The evangelical counsels resolve themselves into
purely admimistrative problems.

All this is essentially unhealthy; it is an entire misread-
ing of human neccessities. Man fallen and redeemed,
capable alike of good and cevil, of heaven and hell, stands
equally in need of rigour and clemency, of chastisement and
pardon. But in a vitally Christian society repression and
severity should primarily devolve on institutions; kindli-
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ness and clemency, on individuals, For charity is something
elective and organic; it “touches” and fructifies him who
receives i, it reaches to the man hunself beneath his
wretchedness. But soft laws merely cultivate and develop
that wretchedness ag such: a man who has fallen, when
succoured by a generous friend, will derive from this sup-
port the strength to recover; another, at the same moral
level, aided by an anonymous func, will abandon hirmself
further to his own improvidence. There 13 nothing that
HLTL‘I'iﬂﬁIL'S virtue anc dn*..':*l::]:-r. vice soomuch as an order of
socicty in which a man may wallow indefinitely in soft laws
and be brutally shattered by hardened hearts. Rigour, by
rights, belongs to the law; it should be something imper-
sonal. It is less shocking then; less wounding. But kindness
should come from PrTsOns; then 1ts effect = more I!nuching,
it has more significance. A man should feel himself specially
chosen for pardon, but struck down quite anonvmously by
punishment. Even in personal relationships, it is the
objective and “institutional” side of us {for we are all 1o
some cxtent the supporters of one institution or another)
which should exercise severity; the purely personal and
clective side of us should be merciful. Thus 1 punish my
child because for him 1 stand for parental authority in
general; I pardon him inasmuch as 1 am fhis partrcular
father and he is this parficnlar chuld, Only charity has the
]'j!.{':]l 143 .'I‘I.1L|.T1':‘i$ iLETy 6 TLe? Elfl.lldlrﬂﬂgr-."{}'-

These constderations immediately recall the old Christian
1'.':!I[J|[]i.|.[]1.i]l'l|:'l'l.1 ‘n“.']li('il ‘n‘.'("l.]l.] ]']:‘I.".-'ﬂ us Ih'l.ll!'. [!I.'!' F-EI'I .i!l'll:l lll'_}l".."{"
the sinner. The social mystique takes the opposite line: it
15 mclifferent to 51:1!]:1', bt haz a benediction to bestow on all
kinds of fralty, every disorder, It wrenches charity from
g proper place, in the beart of God and in the hearts of
men, to tie it up, corrupted and estranged, with adminis-
trative red-tape. How many idealists 1 have known in my
time whose hearts have never been touched by any real
rusery and whose “love” consists solely in advocating more
and more liberal reforms! But tenderness is a quahity to be
looked for in persons; there 15 no such thing as tenderness in
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laws, only softness. The health of society depends on the
severity of its institutions (not that this excludes pliancy, a
quality not to be confused with softness), tempered always
by the charty of persons, On the other hand, there i3 no
socicty more sick than one in which the soliness of institu-
tions adds its corrupting influcnce to the ravages due to the
decline of individual love.

* * L

The question of the Christian origins of the democratic
mystique 15 onc that can only be glanced at here. It was
raised very early on and in a most subtle fashion. The words
addressed to the new Adam, to man made god-like—""You
have but one Master, and you are all brethren alike—
were hearkened to by man at a level somewhat below that
of grace and prayer. The hest, the noblest part of the old
Adam, carnal and sinful, applied them to itself and tried
to realise them at its own level. Then weight began to tell
;!.TI{I lhf‘. -"1".'3]."1'!1{:E'|!: 51'.'{![:“ I_Il:l".'u'l'l..' tl:]‘l'f' di"r'il'lf‘: E.T'I..ITII ".'n'hil_'.]'l E'I.';'I:!'i
the power to make divine, Christian faith, hope and love
were lived more and more {or rather aped more and more)
in the lower strata of fallen nature. In the end (and history
shows how soon the end was reached), this appetite for
heaven banished God from the heart of man, for the deify-
ing of nature must necessarily imply atheism. The confusing
of man with God always ends in the flat denial of God,
The first utopians seemed to be genuinely acting in God’s
name; they appeared to be still Christians, But you can
know them by their fruit: what they believed they were do-
ing in God's name was soon done against God. From the cry:
Ciod alone is our master! it was but a short step to: Neither
God nor master! [ can trace a perfect continuity from the
5]ighti}-' deviationist Chrstianity of Fénélon to the theism of
Rousseau, to the pantheism of the romantics and o the
atheisin of the socialists of the twentieth century. . ..

Atheism, in fact, is no “regrettable” accident in the evo-
lution of the democratic mystique, it is the inevitable con-
sequence of it. Even when decked with religious pretexts,
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the revolt aFainst human nature, and i1tz constellation of
humble duties and hard necessities, becomes sooner or
later a reveolt against the Author of that human nature.
The man who feels himself a god, capable of discovering by
himsell a heaven upon earth, has obviously no room for a
heavenly Father. The revolutionary fever lives on the
refusal to accept the status of a creature, But faith in God
must constantly bring us back to this status: so God must
di&app:*;tr from the human soone, since he s the Beine who
is at once the most wscless and most embarrassing, It s
‘I".IF].T{"'!." i)(L‘-i:-i“_]l.l.‘ Lik i.I]I.H_L;i]I.'!'. b trapee I"!"'-u'l!:l]l]'l.i.l"l-l'l.'l.l.":' ‘.'\.'hﬂ i.:'i- ﬁ:r
cver on his knees, With every willingness to be beguiled, 1t
i.ﬁ- j.]'!l:]']ﬂ:’ig-llhll'! Ly \'.'U[ﬂ]ii.]j :i]l(h:ﬁl'l;[l'!":' ur11"5 LA tiﬂT!Eil'[[]—
nation: the e must end—and 1t s greatly to its credit!—
by spitting out truth. Those disciples who interpreted
the Gospel materially walked no more in the company of
Christ,

I):“p]nrin;{ 1the ProgTess of materialism among the enthu-
stasts for democracy, Victor Hugo wrote with an illumine-
ating simpheity: I Life 18 not unhonnded, distinet and
adhering, kot into a kind of endless chain which traverses
'I.I['II_:I:I'ﬂt'i.E'[] l|..|:I|Z' l.]-':ll.']lli'!'!l'li.'['lll'['l nf (!1'.’I1|‘]. h'i]'.([i.'l]q Qe |:H'i.'|!|g (18]
another and creating unity in multiplicity, 1if there 15 no
FH![’E;ET'I""[]'I:E ni‘ |.|:'I[' !’H'H- 1|]['l|l]L!||]41lI[ lh.[:' 'lI[ILi.['Il'I'\".']I. [‘I.'H'iﬂ['lﬁ nf
existence, then there is no such thing as sohidanty and the
frst poociple of democracy vamshes  forthwith, The
flectineness of the self 15 the cnd of all human twes. . . .
hiill!'l'iil]llh]'[l i.!'i- IEI[H“F .:'I.]ll:[ ]llgi{"il“'}-’ {'giili".h]['l.-rl IL i.!'i-- ..I.NII'II'\" l:IT]l":'
thing 15 that messianic democracy ends in materialism
because it s actually founded on eoeasm. “You will be like
gods. . ..

Prostituted by egoism, the sacred truths once uttered by
love turn to the seeds of death,

The Chrstan faith teaches that all men are created by
God and made for God. But there 13 neither the strength
nor the desire to go back to this origin or forward to this
enc: for that it would be necessary to love, to emerge from
the sell. . . . And this identity of origin 5 interpreted as an
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identity of nature. Hence everyone suffers through not
being the equal of everyone else. And well he may! These
people who have absorbed the first cause into themselves
feel they have all absolute rights, or as they express it them-
selves, all equal rights. Hence the insoluble nature of their
political and social conflicts; when men contend as gods
there is only one way to be reconciled : in annihilation.

‘The Gospel has also revealed to us that marvel of which
the ancient world knew nothing: the descent of love, God
stoops to all men: none is too base for his love,

Though God be denied, there 1s sull remembrance of
this mercy that exalts the lowly as such. Thus even God's
pity is turned against God; his very gifts are used to crush
down love. I am your equal because you have had pity
on me!

*® w L]

There are two slogans used by Christians of the Left. The
first 15 one of three words: through our fault. If there are so
many evils and errors in the world, so many Christian
virtues deformed and polluted, it 15 the Church, 1t 15 we
Christians, who are rightly to blame. Statements like this
are all the more dangerous for being partly true. Admattedly
a fish, as they say in the East, starts rotting at the head.
Behind Luther there was a Borgia, behind Féndlon a
Jansen, behind the French Revolution a considerable loss
of savour in the salt of the earth, It is no less true that every
rebellion against order and against God proceeds afse from
the malice of the rebel himself, and beneath all that gener-
ous humility of the Christian, who beats the Church's
breast for his own sins, there lies hidden a myth which is
itself a Christian truth deformed, the caricature of God's
pity for the crowd and for the unfortunate: the myth of the
absolute and necessary innocence of all that naturally
happens to be inferior.

The second consists in repeating that the revolutionary
ideas are Christian truths that have gone astray and that
it is simply a matter of leading them back to the fold.
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People speak, for instance, of the “latent Christianity” in
communism, and in the eyes of many the democratic
mystique is simply a vast forchead only waiting to be bap-
tised. This, too, includes a partial truth, In this world of
ours there 15 no absolute evil; every error is a truth deformed.
And sometimes, among certain revolutionaries [especially
the young) one comes across plenty of blind good will. But
if a mysftgue Iike that of marxism s considered as a whole,
anyone can see that in this mixture of good and evil it is
the evil that s the yeast, It s in s quintessence that the
ideal reveals itsell poisenous: in this deformed truth, the
accent is on the word deformed, not fruth. Consider, for a
moment, what this distinction implies, . . !

I hear the cry: “Baptise that novelty, revolutionary pro-
gress, save the truth that lurks beneath crror!” But the
revolutionary movement is not in tact a progress, it has
brought nothing new inte the world; all 12 has done s to
usurp and caricaturce the old values, the eternal values of
Christianity. What is uppermost in the revolutionary men-
tality is not a truth desired and pursued despite accidental
evrors (if it were so, it would be right to try to save and
baptise 1t]; on the contrary, it 15 error as such, or rather

1 Maturally I am noet so ingenuwous as to antend by this an absolute
Judgement, All 1 asseet is that in this sesture of good and bad, which
15 the rr'l.-'lr'|1:|1i.u11;|.r'9.' wlepl, the ol E':rr'pﬂ:'.n:'.n"r.:ln:i. .'1|11'|1-|=_.' aver the g-:rad__
l:'.i.r:l'|1]|'.'|ri|:|!.;' the demacraiue 1||=."-l:i|;5::|r wilhe 1hie {_:]1:ri-.‘.i;|.n i-llr:l.l., ST
#rcas 1he ."|_~|:i.'-."l ol '|u-::-|:|.'.i.h-|' ereel .|.-|_||.||||.|:-r:t'|i|l::|; m kerms n-f l:]'m SATTIE
CRMTPRAF RO we showlid rather steess the et ol carteiature :311:1 |!_m-
trayal. Where they see a Christianity in embryva, we see peimarily one
m decomposition, And whatis proof of the fundamentally anti-Christian
orientation of the revolutionary impulse 35 the fact that certain moves
mients which theesebees do contain eech Intent or germinal Christian-
il:,.' (snech as the Freoch socialisi af Leroex or Proudbon) have been
swepL away T dbue pmarxisr adecloy. .-".r|'.'I||i||_1.; theat goacld jh}i:iﬂ:l]‘_.' he
bBaptised has been instinetively eliminated.

There is one final confusion to be avoided. T should be far from deny-
ing the pecessity and justice of certain reforms accomplished by the
French Revolution and the demeocratic governiments il sucoeeded in:
all T maintain is that they were conceived and realised in a rebellious
aml utopian spirit which wias bound 1o make them remedies worse
than the discase they profesed 10 core.
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truth as adulterated. Your true revolutionary does not start
with the obscurely presented form of a truth which his
blindness proceeds to transform into a caricature; he starts
with the caricature itself. His parody of justice, liberty and
50 on 15 the result, not of a too simple or short-sighted love,
but of an instinctive hatred and loathing, for the true
justice and the true liberty. It is not an unconscious and
larval Christianity that inspires bad shepherds and false
prophets; behind the mask of fine words that have been
stolen from Christianity, it is an implacable hatred, an
utter rejection of the Christian order and Christian love,

What, in these circumstances, remains to be saved ? One
does not save a caricature, one rubs it out and recaptures
tllE true rﬂrm. ’F]’“‘. r:"!.-'rﬂul'mnztr}-' i{l(‘.i’li 55 not a prﬂmiﬁc. iTl
embrye of Christianity; it is a cancer—there 15 an outward
rescmblance between the two things, as every biologist
knows—which develops in the Christian organism when it
iz impoverished and corrupt. So it s not a question of
saving “what there is healthy™ in this tumour (there is
nothing healthy in it); it is a question of destroying it, and
by so doing saving the afflicted organ. It is also a question
of strenpthening and purifying the organ itself, the weak-
ness and infection of which made it possible for the tumour
to develop originally. There is nothing to save, for instance,
in the communist revolution {one does not save a disease,
one saves the sick organ by destroying the diseasc). But
there is plenty to correct in the social organism, the weak-
nesses of which made possible the irruption of so pestilent
an evil,

That reveluticnary fever, to be sure, arnses from no
Christianity gone astray, wandering from its true path,
but from a hatred of Christ who knows his way too well. Tt
13 [ragj_c that some Christians see i these initial achieve-
ments of Antichrist the work of an imperfect Christ in
search of his way. The wolf i1s not a member of the flock;
but this is no sufficient reason for confusing him with a lost
sheep.

What then have we to draw from this vast flood of false-
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hood if not a return to the everlasting truths it has pro-
faned ? What of essential importance have we to add to the
political wisdom taught by a 5t Thomas or practised by a
St Lowms? Instead of trving 1o baptise the unbaptisable, it
would perhaps be better for us Christians to try to realise
fully the logical consequences of our baptism and our
Christianity, It 1s not our task to attract i[:npm'ir.:i:'ﬁ but to
make oursclves pure. The thing that is important 15 not to
l:ldll"‘n" "n‘.'lilj] {fi]l'ii'jlll]l"l'ﬁ I_:I'I.It Lin !‘.]l”'l.'.-' Lia |.|!I!' ‘u‘.'”l'!i] l.]']i'f true
image of Christ; net to compromuise with false ideals but
.'II".".-':'I.}'S- ITROREL: .'I]I.EI e fa I'.Irf.‘l'flli'f'.l_fﬂl:.'-.‘lé LT DWWl I:-I"'['l“'l. lhfn].
“*Let your light so shine hefore men, . . .77 Only then will
falsehoods facde in this light and all thar is pure 10 the out-
siche world will come to meet us of 1ts own accord and find,
with us, its one true home.

* L L

It 15 impossible not o feel a cortam misgiving when very
Catholic writers use expressions like the “fourth estate™, the
Yemancipated people™ who have now arrived at “historical
existence”, the “social majority of the masses™ and so
forth; and all the more so in that they talk of such thines as
tlu'ru;;h they were unheard-of marvels, totally new and
[resh, prodigies [as it were) of the coming dawn. 15 enly we
could have sorme exact definations, . o 10 all these sonorous
phrases simply mean that the so-called lower strata of
F.EH'i.l!':!.“-.' are E'(l‘[f][‘.ll'lf‘.l:'-l.‘l Ur I'l'l.il[TL"I.'I!l frorEianes \%'1’]1]!1'1" fl'l!"f"dli_'ll!ﬂ .'"I.T'lllj
dignity should be recognised and respected, we are wholly
in agrecment, Bul what is there new in this? The humblest
Christian was well aware of it a thousand vears before the
declaration of the Raghts of Man, On the other hand, if
these formulas are meant to insinuate that the education of
thi* *“nsses’” 15 c;mnp!i'lr, that they hoave o more necd of
tatelage and are capable by themselves of covernine their
destiny, then this s something truly new: only 1t is one of
those noveltics impossible to take sevionsly. | L .

It is not a question of writing an apolegy for the ideas of
the “right™. These labels are stupid, But when the social
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apple-cart is in process of overturning into the left-hand
ditch, anyone who draws attention to the middle of the
road can hardly do other than veer to the right. Authority,
as I understand it, has no other mission but to save freedom
from itself. My reactionary spirit merely demands for the
people the form of tutclage that assures to the freedom, w
the idiocyncrasies (il you will}, of persons and groups the
utmost possible harmony and scope. We too perceive the
imperfections of the old social systems: we are touched as
much as anyone by the material and moral misery of
humanity; it may even happen that our programme of
“reforms™ coincides, at certain points, with that of the
revolutionaries. But the essential difference between them
and us lies in the fact that we, hefore setting out 1o promote
a “just and liberal” reform, insist that the three following
conditions be fulfilled:

1. The reform must be posstble. There are certain trans-
formations (complete communism, for instance) which are
not compatible with the natural exigencies—and therefore
the eternal exigencies—ol human society, We konow where
5t Thomas More located the nation in which perfect
socialism flourished. . . .

2. It must be opportune: adapted, that is, to the sparit of
tume and place; and there must be moral preparation for
it, especially when the reforms are of the emancipating type.
It was thus that, in the course of ages, the Church was able
to make an cnd of slavery, to temper the rigours of war, of
serfdom and s0 on: and these results, slow and moderate
though they appear, were at any rate acfieved, Whercas the
seeds of liberty and material well-being, broadceast over
lands inadequately prepared, have produced by way of
harvest corruption and slavery in new refined forms,

3. Lastly, there must be o pure intention in the mode of
demanding it. There is an envious and vindictive manner of
claiming justice which itscll amounts to injustice and if 1t
succeeds must necessarily agpravate injustice. “An evil tree
cannot bring forth good fruit. . . ."

For imstance, let us consider for a moment the democratic
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myth of the “sovereign people’™, For a long time now,
everyone of any intelligence has detected here an out-
Tagreals TJi.E':[:'.L! [}F Ll'il':]"i.[.‘!'}: "I.‘.':ilh CHOL Ilﬂ]lﬁ_l l.h'.'! FI::I;}'PII: AT
given a power for which they are not fitted, and which
therefore always remains something spectral and Platonie;
with the other they are deprived of the nights which do
belong to their proper réle in the bedy politie. The polling-
I]I;J-[;Ith ﬂ{J'I.II'IEH-E'IE!ti e EI'I.{': L('I-['I']b Hi. IL'.IZ]-[T”HI.]I'I.H'. Fl:'ll:_l. I:_'I']TE}U-FE,-
tive liberties, And what docs the abstract right to vote
amount to, against the slavery of a people given over to
the horrors of economic liberalism, as in nincteenth-century
Europe, or to the horrors of state-tyranny, as in $o many
countrics of the twenticth century? In law and in theory
the people drive the chariot of state with a sovereign hand;
mn pra.::!.ln‘.:: lh{:“-,' AL TH 1(1:1!.::'1' control or r:-r!..f;im'.l:-:: even the
things that touch them most nearly, the things they should
rightly control and organise: all that concerns their daily
bread, the dignity and independence of their various callings.

It 1= healthy and necessary that the Ymasses™ should
exercise a certaimn power in the body politic, But in the first
place there should be no “masses”, in the sense inwhich the
waord 15 understood to-day, My idea of a healthy people 1s a
collection ol local and protessional organisms, highly differ-
cntiated and mutually adjusted, but cach functioning at its
own level, This amorphous mass, brandishing, bear-like,
l.h(_'. J'J'!lT.F.'i?IJ:Z' ('!I.l!!l Hr i[."i ]'.l'.'ﬂ.ﬁ.‘l'..l."{' l']i‘lill!'l:'i1 Zi.'-i ‘I.'|:'Iil]'jli'l|!"!'i,‘.1 i.l:_'. l'_:lfl a
gociety in the last stages of decadence.

Bt to return 1o my ]m:im. I a normal :-i-l"lt_'i{'[':.'_. no class,
no individual, 15 completely exeluded from power. An
clement of “democracy™ 15 indispensable to the life of the
State: the central govermment, however independent in its
own order, needs to rest on the solid toundations of freedom
—inchividual, regional and corporative freedom. But this
government by the people should remain something rela-
tive and subordinate. What 1 complain of, in the modern
democratic ideal, 15 not the power of all! it 15 the absence

1T clear up an ambiguity here, The power of all 35 healthy inoso far
as "all" means all the organic members of the secial, labouring body,
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of any hicrarchy of powers, it is the confusion of powers; it is
not “the power of the people”™ but the granting to the
people of a sovercign yet fictitious and sterile power, o the
detriment of that limited but authentic and pm:ﬁ:ab!c power
which belongs to them naturally. In fact it is simply an
application of one of the great laws (“Hell itself has its
laws™, said Goethe) which seem to govern our modern
folly: the sacrifice of the relative, not to the true absolute
which is God [who saves and crowns what is relative), but
to the shadow of the absolute.

L] L .

The democratic mystigque is a hatcher of utopias, but
Christiamity possesses an ideal. And how, you may ask, is a
healthy ideal to be distinguished from a utopia? By this; 1t
is always possible to move towards an ideal; and, though
without fully realising it, at any rate to approach it, Thus
certain reforms inspired by the Church, reforms which have
endured, are genuine advances along the ways of justice and
I{,]"n"::. llI_IJ::I‘I""'_. Iﬂi!’i’lgf", 171 lhi_! l:l'|.|:'|{!l' I'I..'!!I'I.I:,L ekl ]_:It: ]'1‘.'::[}E]'IJIHI'.L| I_'l'!r"
the way it evades approach. The more you go towards it
the further it withdraws and becomes last in the desere. Tt
collaborates with the desert: it is the infernal allurement of
the barren sands, The revolutionary ideal of liberty and
fraternity 15 a utopia; the more ardently humanity pursucs
it, the further it 18 away. But every ideal which alfows itself
to be appreached- -cven at a far distance and by a single step
—is not a utopi,

There are *conservatives’ who treat as a utopia every
ideal not to be had by stretching out the hand and in a
single day. Conse n:luf_mh,r they stay where they are: such is
their hatred of the mirage that they dtcllm. to seek the
oasiz: they remain in the desert. What we have to do is to
establish a balance at a higher level hetween the “realism”

each in his place and for the good of all. It s unhealthy if “all™ is
undersioe] as the MY ILLS arul |.|:'t5-.-:.l|'_i,":'|.t'|i.5-|.'d multitede, Then Demos
can cry, with Vietor Hugo: "I am &ll men, the mystericus enemy of

the whale,
T
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of those for whom every promise 13 a mirage and the
“idealism™ of those others for whom every mirapge is a
promuse. It 15 casy to maintain astate of inertia, 1t 15 casy to
go in pursuit of anything at all; but it is harder to combine
the incessant pursuit of the oasis with the incessant refusal
of the mirage. Only the integraf realism of Christianity can
do this.

On the right there are far too many asleep; on the lefi
there are far too many who are dreaming. Our own task
15 to remain awake,

*® * L

The [act is, the Christian idea is menaced to-day by its
contrary and its paredy simultanconsly : by those who deny
it and by these who prostitute 1it, The two jaws of the
pincers are equally repulsive.

Our own attitude s simple; confronted with a dilemma,
we refuse to aceept it as such.

On the right, there 15 a wndeney w separate earth from
heaven and to see only the earth. This 5 a narrow and
carnal realisim, On the left, they appear 1o want to bring
all heaven to earth, but in reality they are mistaking the
clouds for heaven, And clouds, when they Lreak, turn o
dirt and corruption.t This 15 an empty and corrupt ideal-
ism. But what Cheistianity eflects 1s a true umion between
earth and heaven: it knows that heaven 1s not only purer
than carth, but more substantial : ﬁn.l:.-..'rri:.l.‘.!um- w oo This is
total reashsme: no Jonger a reabism of the Hesh but of incar-
naticn.

On the right there s a wo facile resignation o baseness,
evil and war; there 13 no belief in the possibalities of human

! “'..'[:-“I'I” Al i.|:|:'.i'-|.|r':'l'.-', whrrever []1!.'1..' Arec 1'11-:'|u|nlrrrl|. |'I:l.'l-"!‘ secret
allamnlies. L-:||]|l:';.'||l]'|1..' flealh o po pstume thee Garest ook 1_1l' spir.it.
“Berwern oonrselves'’, wiote 11.L:I1:.Lig!|]l:", bere are Lwo I|:||i.n|?;x 1hat
abways scemt 1o me 10 go remarkably togetlier: supercelestaal opinions
and subterranean morals,'’ It is this smpurity, this inward hypoerisy of
so many prophets of democracy—whese ambitions, in order 1o manifest
themiselves and succeed, nerd o be mingled with generous ideas—which
cansrd Besudebsire todeelare: " Weare republicans as we are syphilities. "
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perfection. On the left this perfection is presupposed ; it is
assumed that man is perfect. But Christianity is in pursuit
of human perfection. It sees into the depths of human
wretchedness: not, like the pessimism of the right, to accept
it; nor, like the optimism of the left, to forget it Lis aim is
to transcend it.

On the right there 15 a tendency to preserve nothing of
Christianity but a strictly human system of morals, founded
simply on the exigencies of nature, On the left, there s a
desire to crush this system of morals under the weight of
the supernatural exigencies of the Gospel—exigencies
which, out of hatred for what is truly natural, are dragged
down to the level of nature, Genuine Uh:r:iﬁti.'a,nil}r teaches
that the mystical clement presupposes and crowns the
maral.

On the right there is a temptation to look askance at
El:'ll';ﬁtlli'l]'li.l}-' ".'n'll'l!.']l :i[ ceases o I_:"!'. [:Illl'{!l.'}" Ii[](]i\’i(]llfll .i-l.l'l.fl
subjective: its social implications, especially if they are
somewhat disturbing to the “established l;'.:nl':lt':r”':r are
regarded with suspicion, On the lelt—and we have com-
mented on this at lengih- the pursuit of social reforms
tends to render superfluous any effort by the individual,
True Christianity is social, but it is first individual: for
Christianity, an inward revolution must always precede,
must Fuide and safeeuard social reforms,

We ourselves are neither to the right not to the left; we
are not even up above ) we are everywhere, We are tired of
mutilating man; whether it be to overburden him, as on
the I!'i:l{]l[., ) o ] '-.*.'f:-:'!-.hfp him, as on the left, we are ured of
separating him from God. We have no intention of sur-
rendering one iota of the total truth which s ours, In whose
name arc we attacked ? Are our adversaries [or the people ?
So are we. For liberty? So oare we. For authonty? For
Family, state or _inali:'r‘.? We are for all these things, but for
cach in its own place. None can attack us without stealing
what iz part of ourselves. We are for every party, secing that
we are for the whole, We have no wish to deifly what is
really human and social, because we have a God already.
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We are not against anything, Or rather, since nathingness is
so active nowadays, we are against mofhing, When con-
fronted with any idol, we defend the reality which the idol
replaces, We say no to every death’s head, however it is
painted and disguised.

In the hopeless struggle which engages the deniers and
corrupters of the Gospel, we have taken up a consistent
position all along: we are on the side of Christ. Bad shep-
herds are no more reassuring than the walves themselves.
."'LI'I:IZ_‘I WYV I'E!'IL]"N' ll']{!'::r' Tﬂ‘.!-ii"[]'ll_'l-lt'. |.|:|!'['[]- -I-!I.t"'__-' I'lﬁ'-.'i!' [!It" Sl TTEe
contcmpt for the flock and the same hatred for the Good
Shepherd. Bad shepherds are wolves in disguise,
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SUPERNATURALISM AND
THE SUPERNATURAIL

HORTLY before the last war, a controversy on super-

naturalism divided Catholics like Henri Massis and

Marcel De Corte from others such as Francois Mauriac
and Jacques Maritain, The events that have occurred since,
and the new positions they have led the disputants to take
up, have merely added to the importance and topicality of
the question. This 1s ne attempt to settle the issue theologi-
cally: all I propose to do is to formulate certain personal
conclusions which are the result of earnest and pamnful
reflection, Moreover, [ enter the debate with the utmost
circumspection and regard for persons, which is only ap-
propriate in a family quarrel.

L * £

Let us start with some clear definitions. What is the super-
natural ? Everyone knows that human nature is incapable
of attaining, by its own resources, to the intimate knowledge
and love of God, for there 1s no commeon measure between
the finite and the infinite. Grace, which is a free gift [rom
God and participation in his own life, uplifts this nature and
makes it fit to enter into divine relations with God ; namely,
to love God as he loves himself, and correlatively to love all
men, in God, as God himsell loves them, The different vir-
tues that combine to this end arce called supernatural, for they
transcend the capacity of all nature, created or creatable,
They are all centred in charity and nourished by charity.
So much for the supernatural.

And now what is supernafuralism? I should so describe
CYCry doctrine or rule of conduct {explicit or otherwise)
which tends to deny or diminish the role of nature, not only
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in the work of eternal salvation but even in the exercise of
worldly wisdom. Complete supernaturalismn may be said to
be summed up in the two propositions: {1} grace suffices for
all good; {2) there i3 no authentic good apart from grace.
Jansenism is a good cxample of supernaturalism, for i
teaches that human nature is polluted in it essence and the
virtues of the heathen are to be considered as vices.

We should peint out at once that this exclusive culet of
grace has a logical consequence. If charity s the unique
source of good, how can there be any real evil where this
charity exists? And there the door is inmediately opened to
quietist supernaturalism and the justification of evil by love!
If all good (and thar means all being : enr et bonum concertun-
fur) 1s supernatural, where are we to find room for any
natural evil? No substance is intrinsically bad: evil 15 to be
regarded as somcthing merely prafted on a capacity for
good, which it inhibits or destroys, and 1if this peor human
nature 15 capable of no true good, it 1% :'n:lu.';]l'_..' t;;tp:'.b'.'i' of T
real evil. Sin, in these circumstances, can be nothing but an
illusion, something non-existent ; one may vield 1o 11 without
fcar, provided that one retains charity, the one thing that
matters. This is a projection, and a caricature, of the great
saying of 3t Augustine: Aewa ¢f fae guod vis. The quintessence
Ur El_l.],]!'.]'r'lil.lU!'..I.l.:i.'-.r]l. 1% {'Z'-Z]:ll'i".-'uﬁl:'lil. :i!l. :l“! !1.:l'|'|.'|'.|.]|.-'1: (_:]':I[i.:'itjﬂl'l
love is the sufficient cause of all good and the total excuse
fu:r Lll] E"".'i.].

It is obvious enough that it is only very rarely that super-
paturalistn is encountered in this extreme form, People
con’t go as far as that, but they tend in that direction. In
many doctrines supernaturalism s present as a pervading
atmosphere, 3 secret hankering, a vital urge; it lurks as a
masma; 1t may escape the percepiion of pure intelligence,
but not the furten of a healthy soul. Probe to the depths
the psychological state that produced the works of writers
like Roussean or Wilde, Nietzsche or Gide—men no longer
Christian, but bearing in them still the blecding stumps, the
already rotting remains of the Christan conscience—and
what do vou find ! That manichean muxture of contempt
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for matural health and surrender to all the maladies of
nature: that nature which fundamentally has no existence,
the vices and virtues of which are simply an appearance and
a prejudice!

CHRISTIAN LOYVE AND NATURE

Far be it from me to belittle the rdle of grace or contest
its primacy. It is an clementary Christian truth that the
smallest degree of grace surpasses in worth and dignity the
highest degree of nature: as Pascal said, it is of a totally
different order. All I would do is to draw attention to two
pﬂ-i'ﬂ -1 '\"r'J'] i.EII'i iI.'I'}F} ) i ij'{_‘. I:,':ti:i.l"l'l.tiﬂl.

Firstly, grace has no existence without nature. The super-
natural virtues have their roots and continuation in the
natural virtues. This does not mean that there is an abso-
lute correlation (as theology teaches us there is in the case of
the angels) between the natural and supernatural gifts of
man; it simply means that man is ene and that the hife of
grace cannot possibly exist in a state of independence and
complete solation from the natural life. God, it is true, is
master of his gifts; there are men of very feeble natural vir-
tues who can possess a very high degree of grace ; but it sull
remains true that, even with what 5t Paul calls “the world's
refuse™, the hirth and growth of the supernatural life are
accompanicd by at least some degree of natural purifying and
uplifting. Grace assists man to transcend his nature only to
[!]E exient 1o \‘r'h ECh il ACls i:r1 contact an I.IZI 1':':JI|EII_?|ZJ'I.'H.'tiEII'I ".'u'i.th
his nature, and to the extent to which 1t can rely on the
support of that nature,® It 5 all the maore {:il}m}Jlﬁ of p:rrfm:t—
ing nature the less it aims at taking its place. Even though
conferred by heaven, the crown that exalts the browof a king
must at least have a brow upon which 1t can rest; without a

UThis cloes not erean that we rr'l::n,l.l;lf::lr. the apere eomive, the mner con-
flict essential to the Christian life; merely chat this conflict amplics fest
a certain natural disposition and alterwards has i issue in the porilying
and perfecting of nature. Grace fights against nature, not to destroy it as
an implacable enemy, hut to make it bear fruit, as a master does whao,
even when their relations are most stragned, remains the friend and ally

of his pupil.
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brow a crown is useless. Imagine a bird taking wing just to
r{:pu{rtau'. the earth, which p:l'u'-.'i.:jl-:'ﬂ the fruit it lives on and
the tree in which it nests. A bird like that would never have
flovwn. The supernatural that thinks to do without nature
has no cxistence as such: it is simply an illusion or a mask
for nature itself.

Mot only has prace no existence apart from nature, but-
and this is the sccond point——it is very difficult to disentangle
it from nature. “T'rue cnough, the very least spark of divine
love is worth more than all things created, But this spark has
still to exist! Now the degree of existrnee and purity of
divine lde in a soul 15 something by no means casy Lo assess.
None can tell if it merits love or hatred. . . . But the natural
passions, tnged with a certain generosity—1 am thinking
here of that juridical indignation, that human anger which,
according to St James, “does not bear the fruit that is
acceptable to God"—can  display  themselves  cheaply
encugh under the colour of charity, supernatural love.
There 1= :m[m‘.thin;_{ disquii'ting m the I'.'a:"LHI!j.' tsemcl h'}.'
literary men in juggling with divine ideas: cach speaks in
God's name as if he were himself possessed of the highest
sanctity. But if you listen closcly, these supernatural volces
H’i\-’[.‘ rl]]'tl:] H '.'-.:il'l!.:ll:' :'ili:I'I_IIZI':i; .:!!'I.I:,l i.1. i:‘i |!1'||!T]l.'i]'|.—-il“ LMD ]]il]!'l.:l:ll.
The spirit 15 willing cnouch and the words come readily.
Whao can tell the punification required belore the Christian
lie can develop ! Inwhat depths of detachment and solitude
lies the sccret of holiness? And all these people who cry
and exhort, who judge and condemn in the name of God

how much have they paud to God for all this? There
is nothing more frothy than a virtue ill-decanted—and
nothing muddicr!

Men who live according to reason are rare enough now';
those who live according wo grace are rarver still. It 15 only
saints, in this world, who incarnate the pure supernatural
truth : other Clhristians bear it in them like a frail seed, be-
set with powerful passions and habits which more often
stifle it than show themselves under its name. Isaias, in his
own day, denounced these human degradations of the
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supernatural. . . . Certain modern apostles, imbued with
the loftiest social ideals, particularly the adherents of what
was called before the war a “vitally Christian” policy,
would do well, even in the interests of that policy, to give
scrious attention to the lack of moral vitality shown by
Christians in the world, To say so much is not to have re-
course to naturalism, nor 15 it to be pessimistic about the
religious possibilitics of mankind; it is merely to protest
with 5t Francis that “love is not loved”, Léon Bloy, whom
none would surely accuse of naturalism, also spoke of the
“apparent failure of the Redemption™,

In short, there 15 always a danger of supernaturalism
when, either in the individual conduct of men or in the
pattern aimed at for the organising of the body politic,
there is a tendency to confuse the supernatural as a design,
and sometimes even as a mere word or mask, with the
supernatural in its fullest purity. This means ighoring the
alloy of impurities and illusions of every kind always
mingled with the divine 1n souls that have not attained
“that maturity which is proportioned to the completed
growth of Christ”. True hdelity to the true supernatural
consists in tending and cultivating the humble grain of
mustard-sced sown by God in the ungrateful ground of the
:-mul; sui::'r:mturﬂliﬁﬂl COnsiEis in f:am'ng Lot tllis, as il it
were already the great tree in which the birds of the air
come and settle.

CHRISTIAN LOVE AND FALSEHOODR

All this leads to a final point which is one of capual
importance, It 15 the apparent connivance between the
authentic appeal of grace and the unreal hankerings of a
sick mature [ull of scli=dispast, It 15 an evil, of course, that
has existed from all time: heresics of the gnostic or albi-
gensian type are very charactenstic of these morbid somer-
saults of human nature which under the cloak of mysticism
tries to cscape [rom 15 own essence. But in the past these
terrible aberrations occurred only as passing fevers; the
whole framework of human life, biwological, social and
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domestic, was not vet shattered, and nature was not slow
to return to itseli. To-dav the cvil is more chronic and
umiversal: instead of fever, we have a temperature below
normal. And in this world in which men are so tired of
being men, there is adanger of mistaking for a divine invita-
tion any recipe for a purely external salvation for attaining
the divine without first being human. . . .

Times have changed. All a normal man needs, for the
accomplishment of his dutv, is good will; a sick man first
requires to be cured. It used to be possible to rely on nature.
Omne might abuse her, bhat afterwards one could he pretty
sure of finding her in her place, like those constantly faithiul
servants [h.lt ..,HLI”. hl,.l.]"'..'li".'[ [1 1TL L]lﬂ ].il.S-'l Cenbur W H'Ill. nature
to-day iz cracking all about us, It 15 no use trying to build
an nature without working at the same time to consolidate
the foundations,

Such a moral overthrow calls for new practical directives
for the Christian apostolate, There 15 no lie more disastrous
than a teuth no longer opportune. In the Christian writings
of past ages one is struck by a certain disregard for natural
realities. The omission was natural enough: in those days
rseberes, like 2 !;rH]'_.' mn j_{trucl ]w;:][]t, peeded o one to codelle
it. Worse than that: this indifference often turned to con-
teinpt or aversion, This too was natural: the healthiest
natural realitics (the feeling tor [amaly, for honour and
mative land) were then o self-contained, so apt w become
idals and a veil concealing God, that they deserved to be
humiliated, =0 that grace could be grafied upon their
wounded strength. Remember 5t Chrysostom's  attacks
upon private property, 5t Teresa’s or Bossuet’s upon the
religion of honour, those of 5t John of the Cross upon
the immoderate desire for Leeetting childeen, As natural
necessitics all these things remained  still unguestioned :
Chrysostom was no more a “eomimuamst than Teresa was
opposed o the sentiment of honour, and their appeals to
the supernatural were not misunderstood, But to-day these
same earthly realitics are menaced on what 15 their own
rightful ground. Is it for religious motives that the sense of
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honour is being belittled, that a false ideal of society
threatens the family and private property, that so many
husbands and wives are “resigned” to not having children ?
What these things suffered from formerly was rankness, now
the complaint is haemorrhage, and there is no contradiction
if the Church to-day dresses nature’s wounds, after being
yesterday at pains to let her blood.

In this moral chaos, in which human nature loses more
and more relish for itself, for its true destiny and its true
good, the Gospel’s invitation to transcend nature makes
fatal contact with the craven manichean desire to deny it
The exhortation to transcend becomes a pretext to evade:;
the appeal of pure negation triumphantly usurps the appeal
of heaven. Every moral and social romanticizm is marked
by this frantic parody of divine ethics: man aspires to
become God without actualising or building up the element
in him that is human, The result 15 a earicature of the Chiris-
tianity that is celestial, in its essence spiritual. Side by side
with the classical pharisee, the corrupter of Christian morals,
we have the romantic pharisec who corrupts Christian
TFSILCIST.

THE REETQORATION OF NATUERE

It is important for every true lover of the supernatural
to he aware of this danger of the swlerior corruption of
Christianity. ‘The Church of Christ has to contend simul-
tancously with its contrary and its parody. The first
danger is less serious because it 15 sell=defined and no one
can possibly be mistaken about it. At this crisis in the
world’s history, when our very reasons for living and acting
are called in question, a Nietzsche who attempts the murder
of Christian love scems a lesser peril to me than a Rousseau
who p!’[_]!‘.li.tl;]lt'}i- | e

In such a world, the first thing to do is to restore nature
and remake man. The highest love can be recognised by
this, that it is capable of saving the humblest reality. Until
I have positive proofl to the contrary, I would suspect the
supernatural character of the vecation of any girl who feels
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called to infused contemplation or of an intellectual who
burns to serve God’s cause with speech or pen (1 don't say
such vocations never cxist in a pure state, only that plenty
of them are “mixed”); but if [ zee the love of God make a
gu}u{fl farmer or a goocl father of a Ehmil}r, I shall ot be
tempted to doulst the genuineness of that love, If grace does
not place itself at the service of nature, nature to-moreow,
polluted and laid waste, will have nothing in which 1o
receive the divine seed but a desert—or it mav be a sewer.
P Lo Imtg now rmeen hias beeen E'rhtrrinl_; WY bus nasbure
by playing at the divine; it is time to teach him that the
divine must pass through the human stage; there 5 only
just timec—Ilor the margin between madness and death
narrows daily-=to re-educate this poor nature, deprived by
some inhuman dance—not betore the ark of the Lord, but
before the mircor of Narcissus- —of the wse of its ontological
joints, And this in the interest of the supernatural ieself] for
[ grace edifies {what an ominous sign of death that this
splendid word has become Tunny!), it 18 always nature
that provides the foundations.

What must be shed among men is the supreme love, the
absolute, heaven—Dbut a heaven that bepins on earth, at
the poorest roots of humanity, And not a heaven self
suflicing, behind clouds and dreams! It we would save the
heaven that 1s eeal, we must first festore man to health, to
his bodily and carthly health, For the sake of the sleeping
anrel we must rescoe the amimal and the man! When
recetved inoan inward masphere that 15 unhealthy (I am
not including certain micaculous realisations which are so ex-
ceptional as to prove the rule), the heavenly image becomes
jll:‘il HEETEL I':H'I' '|}|:'Iil['||'.l::ll'l:| ar !Jﬁi."-'l.ll.'l [il.t" I, lII|||Ill!' hi.l"ﬁ't'. .'l('.l:'.["i_:l‘ll'f{!
teo many words uncritically, too many anacmic dreams,
Lo [Iiil'll_'g' F-ll]]t"]':-i[]"llli:|.l'|!'l'.'“i 'n‘.'i[]l Thid ﬁ'lll]llll:-.l.ii.ﬂﬂﬁ (4] HL]!'JPUII:
them. We love the things of this world for themselves,
I ;.:Til.['ll.;_ I_J'I.Ir. L ][}\'E' I.II'H.!I'TI E“'il'l.l:'i":}i:l.”'!r' a5 IE'II'.:.' Suppﬂlrts
and bases for the things of heaven: they are heaven’s
beginning! On these poor and slender realities rests the
God whose trembling outline each human being bears
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within his soul. These poor things are not all, but they
support all and they are the beginning of all. Take, for
instance, this mass-produced man who has lost the taste of
all human realities, spoilt and exhausted by his mode of
living in this world, from his manner of feeding to his
pelitical institutions—what glimpse of the supreme reality
can such a man ever have ? The slogan of our realism, of our
materialism iF vou will, is: for keaven’s sake, save the earth!

Christianity, in the past, had to contend against nature; it
was an obdurate nature, so hermetically sealed that grace
could hardly penetrate it To-day we have to fight on the
side of nature, to save the minimum of earthly health thae
s necessary for the grafting of the supernatural. It is
illuminating to read now the violent attacks which St
Teresa made on the idolatrous sentiment of honour. That
honour, keen and tough as a sword-blade, usurped the
place of God in Castile as it was then, at the peak of its
pride. It is different to-day: we have to revive that natural
SCIISC l!'_lr I'I.Hﬂﬂll_l]' A5 i b:'i]'lti ['J-I:‘ ﬂ[lll!l]hl"illiﬁ]’lr Il .'-].]I::I.Il:lg}l' A% i.T.
were, and a starting-point for loyalty to the eternal and
sup::rna.turzll. Nature 15 hke a tower, from the summit of
which man takes off for heaven: he never fhes off from
ground-level and mere nothingness. _ . . This massive close-
shut tower once held man fast, imprisoned within its walls:
the top had to be dismantled s0 as to give the prisoner
access 1o heaven, Now it is the foundations of the tower that
threaten to give way: man is sinking fast amid make-
believe and illusion, and his chances of heaven fade
steadily as he sinks. What we have to save, above all, is this
minimurm of fuman altitude to serve as a taking-ofl point for
the supernatural!

To neglect the earth for the sake of heaven is to make a
phantem of heaven itsclf. No necd to seek clsewhere the
basic reason for the hollow and artificial impression given
by so many scrmons on the religious ddeal: this heaven s
not fed by the sap and health of earth, it has nothing in
common with the pacing of rude humanity along the path
of human nature; it is no longer a climb, it is merely a dream,
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Health comes first, concluded Mareel De Corte, some
time ago, in winding up a debate on naturalism, This im-
plics not the least shighting of souls that are sick. They are
invalids who need a doctor. More than ever, those who
wonld be men's guides must know something of the science
of evil. But the good doctor wses this science to heal his
patients: the bad doctor confines himself o charmeng their
ills. The moral and religious order has also its artificial
paradises! Morcover, after a brief deluding of suffering
naturc, such F};I:T:Ll:!i.}il'!i- rriake nature’s as ;:k:'r;inuj the mmore
terrible. Human nature is not a prison from which it is
necessary to escape belore entering into God--a game that
would involve battering one's head for ever, like a mad-
dened fly, against an impassable window—it 15 a dwelling
to be pu_riﬁ_:;n:l s that Giod may return to it, All the differ-
ence between supernaturalism and the supernatural spirit
15 clearly revealed in this comparizon. Supernaturalisme 1s
incapable of purifving nature because it declines to accept
nature, The curing of every human ill implies the accept-
ance of every human necessity, Precisely here lies the seerct
I'IF []'H'. ﬁi.l.i.T][.‘i. {.Irl"ll'i:“.li.-"llli.l'_l.' i:'i- Tl i.[]“'l]'i]l.'[{ L |.'|.I”.. [ 1"."‘*:.'[11;
or deify corrupt and suffering nature: 1t s measnt to repar
:il.' ]'.HJ:FE!?!.JI‘JIHJ ]"-!:'llr-\'.?i"i'Tl'-l'JJ'{?.. L

Chrnistian salvation, as we have sawd, requires before all
the salvaging of nature. And nature o its turn 15 20 on-
feebled, so polsoned and bemused by its idels that it is
capable of being saved only by the Chriztian God. Hereisa
convergence perhaps umigque m history, A wonderful re-
birth is in course of preparation—or clse an irreparable
abortin, Soormecl tlee more reason why Chrst i.'u:|1iL'l:r, which
-i'l]{.llll.' |J|..||[|..“:\- []lﬂ' |'E‘“‘l['l]}-' I.-l.f'l' ill: e 1'\.[[!‘5:_ Fl]l.ll.]!.li.! Cadl'es IO
than ever for all kinds of realities, Every human road will
presently be blocked except in one direction, and that to-
wards God: the supreme hope has beeome the only hope.
What would befall if through fault of ours the name of
Christ came to be added to the list of great words which
have betrayed thewr meaniong, and if the crown intended for
brosws made pure should end as a mask to disguise a face
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now permanently dishgured? It is neither permissible nor
possible to lie any longer in the name of God.

PURITY OF THE SOURCES

The Christian thinker or man of action, who would
escape all danger of supernaturalism, must conform to these
two rules:

1. Tobearin mind the p['}hi-iii:]:ili.t}-':l in1 oneself and in others
who speak or act in God’s name, of a mingling of natural
and unpurified desires, or even the possibility of a mask.

2, Never to present natural problems in supernatural
terms; nor, on the pretext that a question has a supernatural
side, to neglect the side which s natural.

One example is enough. We all know Christians who
never hesitate to link essentially and definitively the cause of
God and the salvation of religion with the victory of a
particular political party or a particular nation at war, It
15 the true supernatural spirit, unhappily, which pays the
cost of this kind of universal “supernaturalism®. Apostles
such as these spend all their religious fervour painting
nature in heavenly colours. The unavoidable cost of super-
naturalising what 15 natural is the naturabising of the super-
natural: supernaturalism is the worst form of naturalism.
There are Chrisunans who in the best possible faith think
they have discharged the duty they owe to Christ when
they have placed themselves at the service of some abstract
ideal of justice and fraternity that has no human roots and
no divine nutriment, What can tlu."l,.' know of that which
is unutterably transcendent, of the lone purnity of super-
natural love? If their ideal can still be distinguished from
the fleshly and profanc ideals which they attack or defend,
it is more often by the mame than by the spiri of Christ.
Apart from confusing, in this way, things temporal with
things eternal, in the event of temporal failure or disaster
{which always happens sooner of later), it means opening
the door to all the demons of doubt and despair. 1 shall
never forget the indignant reply of an ardent and sincere
Catholic to whom 1 had confided my anxicties, in the



8o BACK TO REALITY

darkest days of May 1940, about the ultimate ssue of the
war. "What!" he cried, “*have you lost your faith in Chrise 2™
Truths have dwindled among the children of men. The
romantic pharisee is just as closed to the divine order, just
as embedded in the temporal as the classical pharisee: the
only difference 15 that in him nature is rather more impotent
and feverish.

Is it a question, then, of relapsing into a dead realisim, a
purely carnal and rational prudence ! We know all too well
that every realism that rules out God and the religious
energics of humanity 15 merely an idealism in reverse. And
we have pointed out already that wwhat we chiefly respect in
naturc is itsserving as a substratum and instrument for grace,

Or iz 1t a question, again, of solating Ged in his heaven
H.ﬂ'd i.TI lhl'! il]“"l'i”]' l:ljl.:'i-'lil'l.lll'i ':I.I'I[i hl!"il".'i.]'.‘j'; 1 f]']f! I;,I‘I:"'n':itn 'I.‘r'hil:!
belongs to social and political Life 2 Not at all. As Christians,
and i1 the actual interests of '[,:h:'i:fdllz'l.|:1':l1_.'r we have certamn
social and political preferences. We are well awarc—and
we have demonsteated the fact an leogth elsewhere—tha
there are two extreme forms in which the State can be
organiscd; and these are equally anti-Christian, because
they are equally anti-human, What we are afraid of is that
aty mere social and pelitical Christianity may casily mis-
take 1% source,

That the sap of Christianity bhoth can and should pene-
trate, by way of individuals, the whole of socicty and partly
transform the visible tace of the world —that is a fact which
5 not open o question. But the sap must descend! The
divine spirit descends evervohoere, but its home 15 above,
That Christianity may descend too tar 15 not what we are
alraid of, but that it may make its centre at oo low a level,
There should be o divine ear in us open to the divine word.
a'"kl:]d ':]!1'[11."[' --!IHZIII'I. 1.|"IilL E'I!'ig]ll, ﬁ'”]!l.‘il.]{,"!'l i Pu]'i.'l.'_-.' I:_'IIF El.l,]:l{'T--
natural communion—Ilove can filter down to the forum,
down to the activities of the shopkecper or the speeches of
the pelitician. But if nature alone [or too much of nature)
wives heed to the divine word, can it, if it 15 healthy, sce in
it anything but a scandal, or else, if 1t 15 sick, an invitation
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to escape by way of emptiness and mirage ? All these earthly
virtues, all these forces that make for coherence and
stability (sclf-estcem, prudent foresight, a fecling for
property and the family, for tradition and honour),
these are things which the Gospel invites us to merge
imto love; but another voice in us—that of decadence and
death—urges us to dissipate them for ever in nothingness.
And this is the instinct for death, of which the supernatural
word may become the innocent accomplice. To take just
one cxample: 15 there anything, in the order of soulless
apparitions, that bears a closer resemblance to Christian
detachment and Christian love than the humanitarianism
of the uprooted, who being unable to love effectively the
human beings they can see and touch, have a verbal love
for the whole of humanity ? If the words of God miss their
supernatural aim, it 15 anti-nature that catches them as
they fall.

The central flaw in meodern messianism is its tlymg tao
discover an ahbi, in a comparatively easy r{:t‘)rhnmung of
society, for the far harder business of individual conversion.
It would be disastrous indeed if the present vogue of social
Christianity were to scrve Christians, in however small a
degree, as any such cheap and paltry expedient. Whatever
its importance, social Christianity must ever be a derived
and secondary value: without betraying its origing it can
never precede, in any degree or in any sense, an individual
Christanity

1 This does not mean that a social atmosphere which is Christian may
not further the development and evolution of Christianity in the
individual. All we assert is that the quality of this social atmosphere 13
ultimately determined by the guality of imdividuals, 1 don’t know
whether there are any social plenomena that can be regarded as
primary, but Christinnity is certainly not one of them. Individual
Christianity is not a result (unless in its malerial causes and foundations)
of social Christtanity; it is the result of personal contact between God
and the soul. And in proportion as this contact is lacking, institutions
and social growpings inspired by Christianity become naturalsed, re-
taining nothing Christian but a pharisaical crust, lable to crack under
the siress of the first storm that rises, The fate of the German “'Centre
Party™ is highly significant in this respect,

B.R—7
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Christian thought, equally aware of the men that we are
and of the God we ought to be, can never sacrifice grace to
nature or nature to grace. It must keep steadbastly in view,
11 I!'Illl'.I:_.‘{,i |:,}l].1. niok I:_.'[}I!'I!Il]!-it'[i:l LT }]U]'I!J.H:[l ]I:.I\".'Ii.[]'l'_'ES -ﬂ.]’]d T
eternal hope. To denounce supernaturalism s to clanfy
the name of God 1n men’s hearts. False realism is denying
the existence or eflectiveness of Christian love. True realism
i5 the cleansing that love of all allov of mmpurity and the
STl"i.'llpi['IH i.r. U.r EYLTY T!IEIHIJ:-'. uf 1.ill}it'}]ﬁ|.}-i].



Vi
DEFENDENCE AND FREEDOM

HE false mysticisms that batten on the modern soul

have an instinctive reluctance to define their object ;

they have a presentiment that their idol, once it has
been defined (reduced, that is, to its own humble measure
and relative proportions), will no longer exert the power to
attract worshippers,

So it 1s with freedom. For a century and a half men have
been dying for “liberty™, without ever asking themselves
the meaning of the word. At the very most the idea of liberty
floated in their midst like a VAZUC MmIrage ::-1'q;m11p|1:t4: inde-
pendence and godlike plenitude.

Let us turn on our lamp and see what we find. To define
freedom as independence involves a dangerous ambiguity.
There 15 1o such Ih'mj.;1 fiar o, A% l':HI'I!lI:I]{!tE.' i:]d:rp:rlldi‘.nt‘.:‘.
{a finite being that depended on nothing would be separ-
ated from everything, and so eliminated from existence).
But there is a dead, oppressive dependence and a living,
expansive dependence. “The first of these is slavery; the
sccond, frecdom.

A prisoner is dependent upon his chains, a farmer upon
the carth and the seazons; there s a vast difference between
these two realities, To retirn once more to biological com-
parisons—they are always the most illuminating—what s
the meaning of the expression “to breathe freely™ 2 Does it
imply that the lungs are campletely “independent™ ? Quite
the contrary: the lungs breathe most l‘r{:i:l}' wilien 1[1(:}-‘ are
st soundly and integrally combined with the other
organs. It this bond is loosened, breathing becomes less and
less free untl it stops altogether. Freedom depends on vital
solidarity.

But in the world of human relations this vital solidanity
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i5 known by another name: it is called love. According to
our cmotional attitude towards them, the same bonds can
be accepted as living attachments or rejected as chains; the
same walls can have the oppressive harshness of a prison or
the endearing intimacy of a retreat. The studious child runs
cagerly to school, your true soldier has a liking for discipline
and adapts himself to it accordingly; a husband and wife
who love one another enjoy fulfilment in the “bonds™ of
marriage. But the school, the barracks or the home are
dreadful gaels for the scholar, soldier or married couple
who arc without any true vocation. A man is not {ree to the
extent to which he 15 dependent on nothing and ne onc:
he 15 free to the precize extent to which he is dependent on
what he loves, and he is a prisoner to the extent to which he
depends on what he is unable to love.

S0 the preblem of freedom 1s one to be presented not
terms of independence but in terms of love. Our capacity
for attachment deteremes our {';11:;1:"11 v for freedom. How-
ever terrible his lot, the man who can love everything is
always perfectly free, and this 15 what s meant by the
freedom of the saints. At the opposite extreme, those who
love nothing break their chatps in vain, make revolutions
to no purpose: they remain prisoncrs for over. The utmost
they can do is to change their servitude, as an incurable
invalid turns on his bed.

Does this mean that we should accept indifferently every
constraing, force oursclves to love every yoke ? Ieis the way
of the saints, but 1t 15 not to be recommended as a social
ideal. As long as there is evil and oppression inthis world,
so Jong will there be yokes and chains to be broken. But
[]’Ij.ﬁ- 'i'n"n]'k. l:I:I- i'f\'l:.llll[iﬂ]!ﬁ Cannot 1_]':'! S ('['I[l III'I. i.l!-iﬂ'llﬁ': Tht
breaking of a dead cord should lead to consolidating a
living bond. Tt is not a matter of investing every individual
with an illusory independence: it is a matter of creating an
atmosphere i wlich each individual can love the things
on which he depends. IF our will to be independent is not
roverned and directed by this desire for unity, we are ripe
for the worst of all possible servitudes. Man, [ repeat, can-
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not choose between dependence and independence; his
only choice is between a slavery that stifles and a com-
munion that liberates. Individualism, as we have scen
already, 15 only a provisional refuge. We are not alone, we
cannot sever ourselves from others. Long before the final
equality of death, we have all the same destiny. It depends
on us alone to make this common destiny favourable or
disastrous. Unless we live together as organs of the same
body, we shall wither together and rot like leaves without
sap, independent one of another, all individualists, but
doomed to be torn away, and tossed about at its pleasure,
by the sgme autumn wind. Or rather—since no one country
can stand apart from the rest of the world—a force from
without will impose on us the unity which we have so long
refused to create from within, The alternative is clear:
cither we must be united to-day in the same love, or to-
morrow we must all of us bow under the same voke.




V1l
DUTY AND INTEREST

EN have lost the sense of duty: it s the commeon
complaint we hear of the utter heedlessness and
negligence of so many members of modern socicty,

This state of things raises a croucial question: people
neglect to do their duty, but have they really any interest
in doing it * Are they bound to their work in any direct and
living mannct? How comes it that countrymen—whose
morals, as we have seen above, are no more exalted than
those of other men—how comes it that they, as a general
rule, abandon themselves o their misston in life whole-
heartedly ¥ How comes it that the law of the least effornt,
in other circles the rule, remainsg with them the exception ?

The reason, we repeat, s that the countryman cannot
scparate his interest from his dutv. I he neglects 10 spray
his vine at the OBrst sign of mildew, if he fails to cut his corn
when it 18 ]'ji‘.lf‘, it is he, and he alone, who will suffer for e,
Mor has he any need of external exhoreation to discipline
and cflort, A fecling for offeet and discipline s borne 1in
upon him trn the very force of circumstances, rom day-
to-clay necessity. Is 1t the same i othere walks of Life !

Ler us be frank about it untl we have congtructed a
SO L W i whiele el indasvicdhizal 1= 1'-::1:1]1|-~l:=]':.' welded 1o has
work by o system ol sanctions and rewards that are emmediate
and persaral, we must ot he astonished that the moral scnse
i 5o often eclipsed, An appeal to the eivie virtues may very
well lead 1o sporadic resulis, bhar it will never serve as a
substitute, so far as the majority s concerned, for the
irresistible pressure of necessity,

It mav ]':I'!"I']:I:'I.FI‘:'- Tae l.rl::!j-l't'll.'-:] thiat it 15 a2 c'.]u'.:u]iq'ninq of the
sense of duty thus to ally it so closcly with interest. The
objection would have weight if, among the common run
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of mortals, a sense of duty could ever exist neat: if men, in
short, were other than they are. Taking the opposite line to
this utopian one, we venture to assert that, since humanity
15 concerned above all with its temporal interest, it is to
ennoble sclfishness, and purify it not a little, to ally it so
closely with the requirsments of duty, I call to mind the
most completely self-interested, the most grasping of our
local farmers and old village craftsmen: what a love they
have for their land or their trade, what a “mystique* of
effort and work well done whaolly penetrates their sordid
lust for gain and somchow transcends it!

What is most demoralising and 1‘1‘.11'1'ui;!_'mg of all 15 pre-
cisely the cleavage of interest from duty; and if proof is
needed you only have to look at a particular section of
contemporary society. Cut off from personal interest, virtue
loses that sohid weight which serves to make it incarnate:
Il'l[:!'ﬂ iS ]']l':l‘[hil'l;:' h'ﬁ. Lik .i-’lT]l:I']i:I]' i.|. Loy l"i-l!'[':'l. UH lh!_'! {ﬂ.h[‘]"
hand, personal interest, separated from virtue, loses the
"I.‘.'i.T!“I.{:'i. [Ilﬂ.l :-il']ﬂ:l'lllll ]'IlEII!H'. ﬁ]]' ;[:‘i- (Il'li\"ﬂ"l'ﬂ]tl:'!.'; []“'!Tl!'. 15 I'I[][I'Iii'l.g
left to rase it towards heaven, It s the divorce of the ideal
from the real: on the one side a rru:'t']"-f' verbsal and im}p::ru—
tive morality, on the other an anarchical teeming of cgo-
ismns devouring one another, with nothing o counter-
balance them, and followed inevitably by the cheapening
of individuals and the dissolution of societies.

Docs this amount o sayving that we would bBansh {rom
the world all disimterested virtues and heroie vocations ?
Far from it: no society, in my view, can do without an
flite, devoting tsell’ to its task on a plane above every per-
sonal consideration. Everything plunges into the depths
once there 15 a decline, up above, of the spinit of priesthood
and the spirit of chivalry, Just as the paste needs leaven, so
nations need their heroes and saints.

But the leaven s not the paste, and in the making ol
bread its proportion is very small. What we want 15 a social
climate in which disinterested vocations, instead ol being
vainly imposed upoen all, can be effectively chosen by some.
In other words, the social duty which the éite accomplishes
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under pressureof love and the ideal, the mass, atitsown level,
should accomplish out of necessity, under the pressure of
interest. The harmonious co-existence of such an dite and
such a mass makes at once for the soundness and the glory
of nations, for these two modes of serving, far from excluding
one another or conflicting, are mutually supporting. It is
just in a period of history like the Middle Ages, when the
interests of men, from the prince to the humblest of erafis-
men, were bound up as intimately as possible with their
clutics, that we discern in every walk of life the presence of
so many heroes and saints.



VIII
THE SOWING AND THE SOIL

HEN denouncing the evils that have resulted

from a particular form of civilisation (the moral

and biological enfeebling of individuals, loss of
the sense of effort and social discipline, the decline in the
birth-rate, and the rest), 1 have often been met with the re-
tort: Mone of these evils is intrinsically connected with the
present structure of the State, they are due simply to the
decline of Christian charity; put God back in his place,
restore love for the brethren, and whatever the form inwhich
society 1s organised, humanity will again start climbing the
hill.

This supernaturalism makes much too free with the
Gospel parable of the sowing and the soil. Only God, we
are told, will save us, That is true enough, but people for-
get that God is everywhere and that the giflt of God which
is grace cannot possibly develop without that work of God
which is nature.

In a period like the Middle Ages, the task of the Christian
apostle was simpler than 1t 15 to-day. Certain cquestions
never pr!;ﬁ-l:nh::_l themselves, Men were still healthy in hm!}r
and soul; necessity formed them into little living groups in
which the security of each depended on the efforts of all,
the bonds of family and socicty were still strong, existence
was harder but also more human; in short, carnal man and
“carnal communities”, although they endured terrible
external shocks, contrived to preserve a sure cquilibrium,
All that had to be done was to puide nature in the direction
of God.

The problem is presented to-day in very different terms.
The flesh, nature and socicty are all sick. It is no longer
enough to guide them, they first have to be healed.
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In the Middle Ages, the Chnstian apostle knesw only one
enemy: individual sin. Once that was got rid of, the rest
wold take care of itsell. The evil we must contend with to-
day 1s more universal and more tenacious, a disorder that
has infiltrated nto our very bodies, into our customs and
institutions; it 1s part of the very aic we breathe. When the
atmesphere 1s poisoned 1t is no longer enough to take care
of the lungs.

It 15 a world of absolute liberahism and absolute state-1sm,
of anonymous and whelly irresponsible work, of the 1sola-
tion and promiscuity of individuals, of frenzied fights of
technology without any regard for the physical and maoral
needs of the human heing; and 1t 1 a world that s irre-
vocably damned, Even God will not save it, for grace was
not meant to shore up anti-nature; nor does the super-
human serve the anti-human as a prop serves the plant.
No doubt there are privileged individuals, heroie souls thar
have mantained their health amid the geaeral miin of
moral principles, who can work out their salvation and find
FulGlment even to thus vitiated atmosphere, But 1f the world
I5 to continue, and Christianity with it, this atmosphere
must sooner or later disappear. Tt was thus that Cheistianity
struck root and grew o the decadent world of ancient
Rome (so similar, with itz overgrown cities, its capitalism,
its state-ism and it declinine birth-rate, to the present
world in process of dissolution); but Chrstianny uself, in
5I;itt~ of its political victory in the fourth CONLUrY, was un-
able to prevent the Latin Empive from {oundering, It
remained for homanity to rediscover in the Aliddle Apes—
when Life was orim, bat for all that ]11';1][]:‘:' and with a irm
gripp on clemenal necessities—the virtues indispensable to
s own salvation, and conscquently indispensalile 1o a new
Aoweringe of Christendom,

For —to repeat it once again —grace is grafted on nature.
If 10 15 5 ]t!‘.‘!l:l]l‘_-' stowck om whiely the erafling s ':]1.,:1_]:“:': then
there is no need to worry ) otherwise 1t is the stock that calls
for attention first,

This 15 the state of things that explains and justifics, even
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where the Christian apostolate is concerned, consideration
of factors in the biclogical, social and political order. And
if I am accused of materialism, my reply to that is that the
modern man is in need of remedies at least as much as he
is i need of sermons.

Take, for example, yvour typical modern city-dwellers.
Here they are, without definite background, with no fixed
work or place of abode. Inadq:quzltc and unwholesome food,
impersonal labour, the countless excitations of every kind
that assail them, have played havoc with their nerves, with
their very souls; they have no sense of being linked to any-
thing or anybody. GGo and ask such people, in the name of
Christian duty, to devote themselves to their neighbours or
to beget children! In what secret recess of their artificial
H.I'II:I ﬂlmflﬁL L![]I!"I.'ill natore are YOurT ‘nﬁ'ﬂ[’dﬁ l:dl:ll WL Hul]]:ﬂ]ﬁl_'.:l
likely to find an echo ? If there is nothing at all, in the indi-
"ul"i.{ll..l.fl.l :‘Sﬂ'lll H.I]'d. :iil T.I'II: II'I.EIL:'T;H.J Eﬂﬂdil'il:}ﬂﬁ ill Whiﬁl:] it. Il_'.i-‘l.d.‘\j
its existence, to help make virtue accessible and attractive,
moral ancd J‘i‘.]ij.;imm instruction 15 all a vain ﬂpptra‘nl for the
heroic or the miraculous.

[t is precisely this that we want to avoid. No social
cliate 13 more corrupting than that in which the masses of
humanity cannot be induced to perform their ordinary
daily duties without an appeal for the heroic and miracu-
lous. The man who finds himsell on a slope too steep for
walking and is invited to escape by taking to the air, reacts
as a rule by lying flat on the ground; in this way he drops
below his own level; instead of flving, he crawls. | ., As for
those of the ::I:::‘.[, who [eel the sacred u.'ill_F__-,‘S of heroism all
a-flutter, I can reassure them at once, There will always be
an opportunity for those wings to spread: indeed, 1t will
require plenty of heroism to create the climate—ithe social
and biological climate—in which men, to live like men,
will not be called on to be heroes,

Our task, admittedly, 15 to teach men how to love. But
it is also to help so to dispose the world that love can strike
root in it, Men must be given back their normal conditions
of life, they must be given back a human soul, so that a
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divine soul can be effectively grafted on them. If that is
materialism, I accept the epithet as a compliment. For [
know well enough that as much love can go into preparing
the ground as into scattering the seed, and that without the
plm]ghman’s humbler, more bal:l-:—l:nr:'aking work, the arry
gestures of the sower, walking with his head in the air,
lf:ﬁl.lld Never i:l.{_:hi{'."-"{.‘ [y P'I..ITP-UE'I_" At .E.lil-



IX
AFFECTIVE LIFE AND SOCIAL LIFE

PSYCHOLOGICAL phenomenon, strangely little
noticed yet of paramount importance, is the way the
personal attitude of any individual to the good or

cvil that befalls him is so largely governed by what are
essentially seciaf reactions. Thus a misfortunc known to be
collective seems far more supportable. Great public cala-
mities (wars, famines, epidemics and so on) weigh less on
the individual than much lighter trials that affect him
alone. I have seen a farmer much more annoyed by the
ravages of a fox that was killing his hens without touching
those of his neighbours, than by a hailstorm that inflicted
far greater damapge but destroved the crops of the whole
"q’:ill.;l.j_.:l'. il ‘n"u-'f':]l. I rf"il"l.{""'l.h{'.]' .il.l:‘i.l;} !h'{_‘. T{'.II'I..'II'I';H.IJ]I,: comrnent
of a man who had had his property flooded by the Rhane;
when he learnt that f_iur'mg the |1ig]'|r. the river had reached
the dwellings of his neighbours: *Come now," he said,
brightening, “it's not so bad after all, . . " And everyone
knows that in times of scarcity it is the sight of the well fed
that is far more demoralising than actual hunger,

It is too simple and too easy to interpret such feelings as
vulgar manifestations of sclfishness and envy, What I see in
thermn 15 an obscure longing for some sort of justice in
punishment, a mysterious communion in misfortune, a
desire to rest the head on the understanding breast of
another victim of the same scourge, and even more, per-
haps, to escape the awful fecling of having been speedally
chosen by misfortune, of being the object of the negative
election of destiny. Inversely, good fortune turns insipid and
loses its attraction as soon as it is felt to be shared by many.
Good fortune is not so much something to enjoy as some-
thing for which one has been specially picked; it 15 not so



O BAaGK TO REALITY

much suffering that is dreaded as the being sefected to suffer.
Surcly the “eommunist’ thrust, shaking the world to-day, has
itz roots in just this profound need for brotherhood, for a
universal sharing, in distress and want; it s something
inherent in an impotent humanity that has all but lost s
taste for happiness. 1 shall never forget the answer 1 once
received from a farm-labourer with revolutionary sym-
pathies, when I pointed out that under any pelitical régime
he would have to go on working just the same and that if
this was an cvil it would be no less an evil then, *0Of
course,” he retorted, his eves bright with exciterment, “but
at least everyone will be unhappy!™

The modern advocates of a standard happiness for all are
chihli:{hl}r i;;nnr:ml! of hone: E'u:ul;:lmt'n'la][:r human situations
are affected by this clement of comparison. The same
pleasures for all would almest amount o no pleasure for
anyone ! Every jov which ccases to be a privilege practically
ceases o be a joy. [tis a law that might well be remembered
b!l,.r the hasty p:*.up1||:uri.~:r'rs of the “henchts” o be derived
from education and technology. Tt will be objected that the
sharing of |:n:|'1'=.'i'||'1{:'5 15 also a need and an object of desire,
It is; but within a chosen circle and one that s alwavs more
orlessclosed, And this, in fact, ishow everv aristocracy comes
into being: they are all bornand it is this that explains
their exclusiveness—aof the profound human need to combine
the pleasure of social interconrse with the pride of privilege.

These remacks, | arree, have a sound that = rather more
human than Christian. 1 am quite well aware that above
nchiviclunl selfishness and ANy narrow anstocratic come-
munion there is such a thing as chasy, and that this s
universal. Saints burn with the desire 10 share unreservedly
the supreme good which they themselves possess. But here
we are o another level aliogether, What in the order of
nature is mere malady or illusion beecomes in the order of
grace what is purest and most fruitiul. The tragedy of all
the social messianicisms 15 to seek the universal without the
absolute, T'o want to share everpthing with eceryone it is neces-
sary to be God—or else to have only nothingness to share.
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COMPLEXITY

AN is truly the “luxurious animal”. He feeds on

superfluities to the detriment of his real needs. He

barely skims the rich ficld of his true human des-
tiny: the most he gathers is what is absolutely necessary to
keep him alive (a mimimum of truth, simplicity and love),
but he is never tired of rummaging about among phantoms
and clouds. It has become a commenplace in economics
that the superfluous 15 now the wnwm necessariem: people
have forgotten how to feed, how to work and how to rest;
but they have always the time, they have always the strength
and the money, for vanities. In America a woman may
spend three times more on cosmetics than she spends on
food. The same aberration corrupts the world of the
emotions. Almost the only sentiments cultivated now are
what might be called the luxurious sort: a headlong rush
for the superfluous devours all spiritual energy, You have
only to think of sexual love as deseribed by a writer like
Proust, of all the refinements of sellishness, irntable sensi-
tiveness, ambition and show, of all that world of vain
aflections that absorls LS, ancl Yo will :ihu[ltll.:rr |na1"-.rl1::, at
this bloated monstrosity of luxury run rot.

Yet it 15 a kind of inverted asceticism. The man of “pro-
gress’”, the man of ambition or pleasure, deprives himsell
on principle of what is necessary, cuts out everything that
is life (from wholesome food to God himselt’) and makes up
for it with every kind of gross aruficiality. The so-called
“complexity” of the modern soul is due very largely to this
perversion: the pursuit of the Naothing turns every path it
contaminates into a labyrinth!

It will need some great providential shock before man,
dispersed as he is amid a world of vanities, discovers once
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again, if he is still capable of doing so, the simplicity of
those sentiments that are needful for his existence; the vital
affections, the pure love of God, a love of himself and man

kind. We are complex because we barbour in us a host of
parasites. But there is nothing so simplifving as cataclysm!

w » %

It 15 far from being profound, this human complexity.
What is complicated in us 15 all on the surface: our aru-
fices, our masks. The deeply personal roots of our feclings
are incredibly simple—as simple as yes and no. Good or
bad, every action is simple at its centre, at its source, Sur-
render or refusal: the duel between black and white—thart
15 all man 15. There 15 nothing complicated in the great
game of destiny - its rules are 1raqlmlh' simple. Heaven and
hell are simple, the heart of things is a transparency un-
plumbed. Complexity begins with the world [in the
evangelical sense of the word’; with falschsads, There, be-
tore himself and his fellows, man has to quality and rig, to
justify and adagt his ves and his no. The worldly spirit re-
sides, fundame nmll}, in the instinct to jumble up heaven
':'III{:I. ]']l:‘.]l. Erl.,.ll i.T] []Il:,'. {!l'}l!]lﬁ- Ur '|.|':If! 5:‘-'4':I'I.I|.| il“'ﬁ' [l:i'.‘-ili.f]l"[ 1]']1:'}-'
remain, beneath this artificial ambroglio! Beneath the
Tllm!'[i ﬁll.!'ﬁ“'.ﬂ', ]'lﬁ'l.'r' {'l.f'ilr T4 !]H'! {]i‘a'i]lf" S-I.':I.'ll.'li.'lil'}-' 'i.ﬁ LI'I.E:
simple gesture of a hand that opens, of one that remains
closed !

Man's complexity is made up of his cowardice and his
concessions, of his vanity, of his daily inability to adopt and
recognise the yves and the ne that are alive decp within him.
At the prak moments of his life—in his great loves and his
great refusals—man is aware of his own simplicity: when
il!"Fl‘[I'I. |:'I.'-|;"-'. 'Fl'l:ll]'!,.' ﬁt'illﬂ‘l:l Il'i‘i f"lh" 'I.'."il':'l AT l,.I.'|[I:,“I']"-.' Pl‘l'mﬂllf_‘:nt
yes or no, then he will be simple for ever. He s complicated
because Im would serve two masters, But in the depths of
his heart it is only one of them he loves; the other he
despises. The subtlety and ambiguity of his sentiments are
but outward phenomena: it is appearange they affect, not
being,
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Psychology 15 a simple science, and the deeper the sim-
pler. What I mean is this. There is a psychological sim-
plicism, which is the science of those who would ignore the
complexity of the human mask, simplify man on the surface,
and substitute a few fhixed tints for the infinite variety of
superficial shades. Typical of this mentality are philosophers
like Spencer, novelists like Zola. As against simplifiers of
this sort, Proust will inevitably hold his own! But side by
side with this “simplicism™ there is a true psychological
simplicity: it is that of the thinker who goes right back to
the simple sources of human feelings. For complexity is not
the basic truth about man. Complexity must never be con-
fused with depth. . ..

There are therefore three degrees in our knowledpe of
man. The first 15 a plastering of the surface with a few
abstract tickets { flat simplicity, or what I call “simplicism"};
next comes the perception that the human reality is infin-
itely wider than these tickets and infinitely different (this is
the discovery of complexity); finally, beyond this com-
plexity, recognised and transcended, comes knowledge of the
concrete simmplicity, the living simplicity of man’s inner life.
The simplicism, for instance, of an Eugéne Suc or a Georges
Ohnet stops short of complexity; it has no understanding
even of the human mask and develops in a world of infan-
tile ideas. But the simplicity of the Gospel finds its natural
place, beyond all complexity, in the human heart. . . .

B2 —8
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PHARISAISM

HEE.E are {our possible attitudes a man may adopt
towards his “star”—his ideal.

First, he may make his feelings and conduct con-
form to it. This is the way saints and heroes are made.
Their ideal 15 “sincere™.

Or it may be—and this 15 what generally happens—the
imndividual’s conduct may conflict with his ideal, Then the
result is one or other of the two following consequences.

The man may r.i:rtpl}' -d:rw:' bus il;il:":l.],_‘iu‘.-it:if":':illg hig Ealure
by declaring his ideal impossible or mistaken, and so
blaming his own betrayal on the object betrayved. This is
the way to preserve one'’s digestion and enjoy the satis-
faction of peaceful nights: the ideal unarttained is turned
into a falsehood, its collapse has become a truth! These
realists, these slayers of “illusions™, profess to be sincere.
They are false, just the same, Why? Because they make
their indivi®ual faillure a general law, a mass condemnation
of their particular ideal.

Or there 13 another reaction, and the choice between this
and the last depends on the individual temperament and
also on the spirit of the age: there are periods when cyni-
cisim 15 the vogue, others when hypocrisy s more in favour;
and both may be combined in practice, as in Rousseau.
The more a man betrays his ideal by his acts, the more he
may extol it in words. Here the ideal is simply a compensa-
tion and an alibi. And it is so exageerated and so pure, so
rigorous in its demands, that 1t becomes quite unreal and
hopelessly impracticable. Thus Kousseau, whoe evaded his
own duties as a Lather, preached an educational wdeal thae

ras utterly supcrhum::.n' or eorge Sand, perverse and
fickle herself in love, gives us in Mauprat an ideal of con-
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jugal fidelity that amounts to perfectly fantastic unrealism.

But of those who say “I go and go not"™, there is yet
another type. There are noble but frail and divided souls
who for all the betrayals of their inner experience persist in
loving and defending their ideal. Such as these never
stoop, hke the cynics and *‘realists” mentioned above, to
universalising their failures and personal sins; they remain
faithful to truth in their thoughts and desires: they will not
deny and besmirch the thing they have betrayed. It is a
humiliating course, and by no means comfortable, this
heroic loyalty to the hight: not for them to blow out the
lamp that shows up their frailty and also condemns it
Better, indeed, to be whaolly faithful to the truth and shape
one’s acts and principles accordingly; but, failing this, it is
preferable to perseverc, to go on respecting the betrayed
ideal, than with false sincerity or false pride to drag it down
with one's personal failure,

MNor do men such as this wear their ideal like a mask, as
do the romantic “compensators’: they feel it in their
hearts—like a wound.
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FORESEEING AND HOPING

OTHING can be more devastating than the im-

pression one sometimes gets of a purely mechanical

development and unlolding in the things that have
to do with thought and spirit. A priest goes into the pulpit,
and at the Arst words he utters I can foresee with quit:: -
fallible certainty all the points he is going to make and how
his sermon is going to end. A woman throws herself into my
arms: I know in advance the words that will be uttered, the
gestures that will be made, all to the very last. In these
cases, and thousands simular, there 15 ne margin for sur-
prise. We might say, to wse Bergsonian terms, that mathe-
matical time with its relentless succession has absorbed the
“lived” time, the begetter of all newness, Foresecing arises
out of the ashes of extinet life.

It will at once be objected that there are innumerable
things, in the life of the emotions and of the mind, which we
do in fact foresce, yet so far from giving that deadly im-
PT{'HE;{]TI I:I-r ﬂ"l[' I]'l;{'.('il..i]'l'l:il:':l.l. !1“""_.' .'1':'1.!.];["'_-.' I'I.IZ'I-II.]':i."'Ch tl'l.'!'. Sl:}l_l]
and even stir it to rapture. Reading a book I admire,
| feel emerging in my oawn mind the conclusion to which the
author is gradually leading me; in the first glance of the
woman 1 love, I divine the potential gifts she has in store
For me; such things as these, forescen though they are, can
be no less entrancing. But if we would view the matter
clearly, it is important to distinguish between the mechani-
cal connection of things that are dead and the organic con-
nection of things that are alive. It will not matter that I
foresee what the woman I love is going to sav: her words
will still be fresh if she speaks them with her soul, for thev
will ind their place in that living experience which makes
all things new; it is only in so far as they are spoken with-
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out soul that I receive the impression of something empty
and barren.

But where it is a matter of a living development, can I
strictly say that I foresee? It would be more accurate, I
think, to say: I have a presentiment, I divine, I look for-
ward to, I hope. There is a vast difference between the
realising of what is foreseen and the achievement of what
is looked forward to. One might go further and say that
ultimately there is a contradiction between foreseeing and
locking forward to.

To return to our examples. When I read this book I like,
I feel that there is something within me rpening: 1 have a
presentiment of the author’s conclusion, I divine it to the
extent to which it is already preformed in the green fruit
that is in process of ripening; but however much this con-
clusion is expected, it 15 not strictly foreseeable, I shall be
astonished when | actually read it; there will be a tone to
it, a certain resonance not given in advance by what I have
read before, any more than the final flavour of the ripened
fruit is contained in that fruit before it is mature. More-
over, if I could foresce this conclusion more geomelrico, 1
should not be looking forward to it, I should have 1t
already. Strictly speaking, @t is only the unforeseeable that one
looks forward te. On the other band, when [ see a clock that
tells me it is twelve o'clock and I hear at the same time the
first of the twelve strokes, [ stricily foresee the eleven that
will follow, but [ don't leok forward fo any of them: I know
they are contained already in the working of the clock’s
mechamsm; they are given simultancously in my mind
afready. And here we come to a second, equally vital point:
to foresee 15 lo ook forward to nothing. Since hope and expecta-
tion are the meaning of human life, and since hope, in
this world, is inconceivable without a rebirth, without a
constant refreshing of events and human beings, we may
well understand our feeling of despair at every mechanical
degradation of living reality. The soul, which cannot live
without the breath of mystery, stifles in this stale and arid
world : it is like being in a desert, of which all the bounds
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can he measured at a glance; the track to be followed can
be observed all the way till 1t reaches the horizon: never a
single detour unforeseen, where human hope mught pos-
sibly lurk!

In true expectation the soul is like a fruit that fecls in
itzelf a pradual maturing, anticipated yet mysterious; but
in pure foresceing the fruit which is the soul has rather the
feeling of being violently forced, all its promise 15 dried up,
it has nﬂthing to expect but desiccation and death. And
the spectacle of a world in which what 15 loreseen en-
eroaches more and more on what 5 locked forward o is
not the least anguish that racks us at the present day.,

We might examine even further the opposition that
exists between [oresecing and looking forward to, In current
language (to which the philesopher should constantly refer
il he would Ict:i;I,:l a gr'lp Falal r::u]itj.'} there 15 a close con-
nection to be observed between looking forward to and
hoping.! What, in general, does man look forward 1o? He
looks forward to his happincss, his fulhlment, his good (I
call “good™ all that warms and nourishes the soul); he
never looks forward to any evil for himself, Even when we
say of someone that “he 5 looking forward to death®, the
expression seems to imply @ certain confidence in death,
and this element of hope emerges still more clearly if we
compare “look forward to” with “count upon™; the latter
has a meaning more akin to foreseeing. To say, for example;
“I'rom that day Peter looked forward to death’ is not the
same as saying: “From that day Peter counted on dying.”

Man looks forward to what he hopes tor, But everything
that is a source of hope in us {vouth, love, poetry, prayer)
15 penetrated with mystery; every good {except a certain
mechanical morality, and ultimately this is something bad)
15 also astonishment, fascination, deliverance: there is
always something religious about looking forward to any-
thing. Man's good is not therefore something foreseen, it is
something looked forward to,

b Ba much so that in some languages, Provengal is one, “to hope™ and
e look forward o' oare expreged by the sune word,
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Evil, on the other hand, is something foreseen but not
looked forward to. How comes it that when people use
expressions like: “What did I tell you? I warned you it
would happen”, or *'I saw that coming”, etc., it is nearly
always something bad they are referring to? 1 don’t mean
by this that every evil is strictly foreseeable: evil, in this
world, is never wholly free from mystery because it is never
wholly free from life; all I maintain is that evil which is a
corruption of nature and an eclipse of being, necessarily
tends, for want of the freshness of life and the creative urge,
to be mechanical and monotonous, and therefore it always
tends to be foreseeable. Baudelaire is referring to this when
he speaks of “the wearisome spectacle of immortal sin®™,
And when in despair, ulumately perhaps on the verge of
suicide, we say: “I look forward to nothing more in life™,
what does this mean, if not: “I know in advance what
destiny has in store for me: I feel that no grace can ever
flower in my path, that there is no possibility of any
deliverance™ ? **I look forward to nothing more’ implics **1
have foreseen everything, and nothing but evil”. But how
could I foresce onfy evil, il evil itself, through its very
aflinity with the immediate stressing of death, did not
naturally lend itself to being foreseen ?

The deep cause of this “tendency™ of evil to be monoton-
ous and automatic lies in the tragic power of human free-
dom, We are free, not only to choose between good and
bad, but to annihilate this very freedom itsell, the possi-
bility of choosing. The abuse of a faculty weakens the
faculty itsell: lungs condemned to breathe badly gradually
lose their power of breathing at all; the power to think
diminishes in a brain habituated to thioking badly. Free-
dom is no exception to this rule: essentially a faculty of
renewal, of creativeness and unexpectedness, it tends, by
virtue of creating sin (and what human ill has not sin at
its roots?), to destroy itsell as a faculty for creation, and
transform itsell into a machine for sinning: evil deliberately
chosen is like an acid, slowly corroding the capacity to
choose. . . .
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Finally it may be objected that there are live sins just as
there are dead virtues, “3in alone is alive”, declared Hahz,
in contradiction to Baudelaire. But there Hafiz was con-
trasting two extreme cascs; a “sin™ full of emotional and
biclogical spontancity, a mere lacking of the abstract law,
and a “virtue” reduced to the drey bones of formalism. His
dictum does not mean that evil 1n itself s any more alive
than good is, but that there is more life in a full sin than
there is In an empty virtue,
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DISTANCE AND KNOWLEDGE

QOME complete stranger spends an hour in your com-

pany and goes away entranced. But your next-door

neighbour will tell him: “I know the fellow better
than you do, I see him every day: his life 1s entirely peuy
and commonplace; the brilliance that so impressed vou is
all on the surface. You are too far off from him to know
him properly.” To this vour “simple” admirer may rejoin:
If a thing is great, do you see it ¢lose-to? The man who
lives on the mountainside sces the stones crumbling away
and the mud trickling down; also, perhaps, a few useful
springs and some pleasant shade, But what does he know
of the lonely majesty of the great mountain, all clothed in
light? Yet who would say that the virgin peak you con-
template afar is any less real than the mud you see when
vou are close at hand ?

Mere physical proximity, without moral intimacy, 15 the
surest way to miss the secret beauty of a soul, to brush by
without seeing it; all it makes accessible is the material
cnvelope, hife’s mechanical waste-product, It is not close at
hand that greatness is to be seen, but from within; vicimity
without intimacy sets up the densest and most impassable
of barriers. The majority of families and human gmupings
provide c:-mmp]r;s of just this near impossibility of passing
from proximity to communion. Hence such proverbial ex-
pressions as: no man is a prophet in his own country; a
hero to his valet. The person we know is not the one we rub
shoulders with (what a perfect description of extreme proxi-
mity allied to complete exteriority!), but he whose soul we
penetrate; there is, in fact, a mysterious association between
distance and intimacy. Without knowledge from within,
greatness is better perceived from afar than clese at hand;
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it is from a distance vou behaold the shining of stars, the halo
about heads. Proximity contracts the field of vision to super-
ficial and empty detail; moreover, everything looks much
the same close-to, all tends to equality in one and the same
nothingness. But distance 15 the very eriterion of greatness:
it obliterates what is net worth secing and transforms the
rest into a star.

Yes: there is a close association between distance and in-
timacy. The man whe lives near vou s never asfontshed at
Wi F!II'I!'."-il!"'.]'“_'.!":I \\'Ili{":'l i.:'i- !‘\-E.f]'l'l""l.'}' p.-'.lrt 'f.l.r I'l:iﬁ dU“ {ﬂ.ﬂ'l.j!i.ﬂr
scene ; there is nothing about you that penetrates him, How
could there ever occur, between him and vou, that reveal-
ing shock which is the source and origin of all true know-
ledge ? But one whe comes from afar does experience this
fecling of novelty and shock, this sense of openness 1o the
other which 15 the fArst condition of penctrating the other,
Such a man does really know you: he sees deeply, because
mstead of stopping short at the sediment deposited by
matter and time, which catches the eve of those in yvour
own circle, his paze goes straight to the divine kernel
within you, which 1z in fact you. Hence such apparent
]:-.'u':u]ux-:':i as ther fact that the l|1&icl11ﬂ worth of certan
people never appears till we see it across the impassable
abyss opened out by their death; or that so many great men
are never admired or understood except outside their
country ot apart from their tavn age; or that great intimacy
between two human beings s almost alwayvs accompanied
b a [ecling of maceessible beauty and purity, There 15 a
close comnection between the star shiming in our heaven
aned the love we carry in our heart; what 15 closest bhecomes
identificd with the most remote, and if the star goes out in
aur |:'||Z':'I."|-'|Z"!II.| Iﬂ‘."ll EFE'I'i'."C]I.I!"'ﬁ- II'I:'I oaur Il.ﬂ'ill'l. 1|."I|lh:‘]'|; I T} h’_}lngﬂr
ﬁ"['[ VAN AT l_l'l!l!'tll]l'ii'{:l:l I‘rn:n Ihi'lt mornent I AT 'inﬂﬂpﬂbll_‘ Elr
Possessing vou.

Every great love [and therefore every deep knowledge)
ig thus a combination of spring and recoil [without the
great transfiguring recoll of vision, the spring of the soul can
never attain its final goal) ; it implies a kind of polar tension
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between the worship that casts itself down before the in-
tangible and the desire that moves steadily forward to
possession. Here i3 a new and profound application of that
marvellous line of Hugo's:

Sentir 'étre sacré fremir dans Uétre cher | | 2
L fFeel sacred Being throb within the being loved.”
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MAN AND HEROISM

HERE is never any withdrawal of God's gifts. Here

15 an end to every scandal. If a man chooses the evil,

God takes back none of the riches he has conferred
on him. Every man is free to consume his inheritance in
"I."r']'lal SFLI:,'I':i h’"gil LS bunqut'l&. |!'II!' [ﬁ.’l":’ 'E'Il[ﬂ'il!it'- G{:I{] TV T ".'I.'E[I'l-
draws. He displays a staggerning robilily in his gifts,

Nothing holds any longer wo-day: mankind s aware of
being on the brink of the abvss, "It can’t last any longer™,
rage wise men and fool:. Is man, then, any more wicked
than he was? No: the world has contrived to endure be-
cause so far man has found enough to feed on in his very
maire a5 T, Tt]{'! eS0T "n".']'l'f E‘\'t‘.!"}'l]li]’tg 53 Eﬂlliﬂ.]’}fniﬂg
to-day is that these natural reserves have been squandered.
We have come to the end of the Father’s unconditional
gilts. T don'’t believe for a moment that my contemporaries
are any more perverse than their forebears, But in times
gone by nature was still healthy, it could both nourish and
correct the peeversities of the will: the worst of follies were
possible, individually and collectively, without the in-
curring of any grave harm, All that belonged to the un-
conscious element (ph}'ﬁiﬂ]ngiﬂﬂl and instinctive life, social
institutions and the rest)—all this was sull pure, it was rich
and sound, it could resist evil, or if it were made to serve
evil, it allowed it 1o bear fruit, How many human beings,
morally corrupt, have been brilliantly successful, thanks to
their own ammal health or to that of their age! In those
davs a guilty freedom could batten on innocent necessity,
But to-day 1t is the other way about, Man has to contront
his accursed huneer by himselll Thanks to his misuse of
nature, sin has sterilised him. Polluted by the evil that
springs from the spirit, necessity, in revenge, contaminates
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the spirit and so calls for heroism in the exercise of even the
humblest virtues. The prodigal son is not Mameworthy to-
day, as he was long ago when he left his Father’s house: he
has merely devoured his share of the inheritance. And he is
denied the possibility of even living like a pig!

But it is not to no purpose that we have descended so low,
All recoil into non-existence makes possible a still greater
leap towards God. The collapse of every natural cadre
(whether vital, moral or social) calls for a still more plen-
tiful outpouring of grace. Hell is invading the carth, the
habitable area of nature is becoming more and more
restricted @ we have no longer any choice between God and
death. Very soon all natural harmony and health will have
to find its only support in charity—or the world will perish.
To take one example: formerly a man disinherited by fate
could draw from a kind of vital well-being and instinctive
social sense the faculty for accepting his situation spon-
taneously. “Fate has made you a grey lizard™, says Mis-
tral’s old peasant: “drink your rays of the sun and thank
heaven.” Nowadays, for the vast majonty of men, the over-
development of the ego, the desiceating atomization of indi-
viduals, make this acceptance possible only in the purely
supernatural order. To tip the scales on the side of good,
all God has to be set in the balance! And this applies
everywhere: revolt, anarchy, mechanisation, sclerosis—all
these agonising factors which go to make what Spengler
calls the winter of humanity are merely the divine means
of reducing to the minimum the deviation of the earthly
order from crucified Love, of bringing nature to its point of
supernatural saturation. There is no more salvation from
below: the prodigal son begs in vain for the rude health,
for the animal fulfilment of the swine gorged on husks! A
return to the Father—an utter routing of the old pride and
the old ingratitude—has assumed the vielence and urgency
of a carnal necessity. To-morrow it will be impossible to
take a single step forward, to achicve anything at all on
this earth of ours, except with the whole of heaven in one’s

heart.
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A new heroism is rising from the ruins. Everywhere the
decadence of instinets, morals and institutions—of the
whale enmironment that should naturally assist the individual
to act healthily—makes ever more arduous the accomplish-
ment of the humblest of human duties. What used to be
done spontancously, almost inevitably, under the bene-
ficent influence of the biclogical and social climate (respeet,
for instance, for the social hicrarchy, for fecundity in mar-
riage) represents to-day a victory over climate. The heroic,
formerly associated with exceptional circumstances, now
finds a place in the evervday world: it descends to the
human from the superhuman: once a luxury, it is now
almost a necessity, The time is approaching—for some it
hias come-—when a normal life, the life of the ordinary man,
will call for the exertions of a hero. Such is the supreme gift
of lite, by way of death—this ebligation to be a hero in order
merely to exist, in order to remain faithful to the common
wiy of life which our ancestors found as easy as breathing!
The relations between heroism and nature are reversed:
vesterdav the great of soul were “naturally™ heroic: nature
supported  sanctity. To-morrow men will be  fermcally
nafural: it will be for sanctity to support nature, This new
heroism has already its saint: Theérése of Lisicux. It has no
worldly glamour: it goes decper down into man than
greatness, than the glorious and the exceptional: like God,
it sustaing all and 15 seen by none. But there 15 perhaps
nothing in all history—save God's descent into human
flesh— that 1= more moving to contemplate than this secret
salvaging of nature by grace, than this new order in which
our humblest and most evervday things, emptied of their
sufficicncy and their acquired momentum, can no longer
:‘illh:‘ilﬁ-l 1'.:{4:‘1:]1! 'i]'l lh!_'. ﬂl]'l'l.l:,ﬁ]_:ll']l"'l'l". nf '|'|'I'.i-1'l'g."¢'|_'.

What vou lose to-day as man, you will recover to-
morrow as God, .. . Advesperasait. The politics, economics
and morals of to-day are steadily decpening the twilight in
human nature, How can man continue in this inhuman
environment if not by becoming God? Ewverything is
vanishing here below that could serve as a refuge or nest,



MAN AND HEROISM 111

as a maternal bosom. A hurricane is sweeping away those
gentle bonds that once upon a time linked man to nature,
to family and native land. The rot has set in at the very
heart of the world. Every natural retreat has gone: the
“Mothers"” are no more. No choice will be left soon between
the artificial and the devine. When that time comes every
hope of ours will have to concentrate on Calvary: all life
must crouch at the foot of the Cross, God i God anly when he
15 alone. A humanity without country, without human love,
will approach him in a way that the love of those over-rich
ages gone by could never have hoped to approach him,
What we see being born is the time of great poverty, but it
15 also a time of pure riches; profounder than ever before,
and more generous, there falls from the divine lips: [ am
moved with pity for the multitude. At the end of the journey,
at the end of the day, no Cybele, no Rhea will lull our
weariness to sleep. We have slain the Mothers in our hearts,
our lips arc too defiled for the kiss of nature, The Mothers
are no more—all are dead save God!
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THE ESSENCE OF NOBILITY

would readily admit that to me the difference between

noble and base is more essential than the difference
between good and bad. But what, in its deepest sense, is
nobility ? First, the refusal of what iz casy (petty gains, cun-
ning calculation, using questionable means to gain success
and power): the man who is noble is he who is particular
about the means he uses. Secondly, it is the scorning of a
certain kind of prudence: to be noble is to know how to
rigk. . . ’ But rone of this Lt‘m{_‘_h:r.li th:; huarl; crr the qu-a:ﬂtf;u-n.
There 15 a love of difficulty and danger in any harum-
scarum who is willing to risk his neck; it takes more than
that to have nobility of soul.

The word nobility, to me, suggests first of all distance.
What I mean is that outward and visible nobility means
being distant towards others; inner and real nobility is be-
ing distant towards onesell. A man of nobility sets the pur-
pose of his existence and the source of his actions in some
faith or ideal, in a code of honour that far outweighs his own
paltry ego. His way of feeling, judging and acting is wholly
penetrated by this element of distance: so, too, his virtues
are free from that viscidity, that adherence of the self,
which scils and debases even the best of actions. Because
the principle of his virtue is outside himself, his left hand is
ignorant of what his right 1s doing: forgetiulness of services
rendered is one of the essential marks of nobility. The same
distance that separates him from what is basest in himself
makes for forgetfulness of what he gives and mindfulness of
what he receives. He is detached but not inconstant, loyal
but not “clinging” (the loyalty of one who clings is of
interest only to the flesh and the ego, it is a loyalty without

IF I were pressed on the subject of my moral opinions, I
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distance). He also loves himself, but from afar. In all things
he regards himself from above,

S0 we can measure the degree of nobility in an individual
by the remoteness of his reasons for living and acting from
the exigencies of the vain and carnal ego. Where there 15 no
5.|,.I.IL'.I'|. TC[]'IU[Q'.]'“'.ESJ lhﬂ'ﬁ: i:!. Hbﬁﬂl!l]tﬂ bH.';i-l.:'I!ll'.E.E-: "'."n-'h'Er"E jt 53
present in an infinite degree, nobility is unlimited, as is the
case with the saimts who have their dwelling-place In
God. . ..

Contempt for death, essential to every type of nobility,
is & good indication of this distance, Whereas the mean soul,
wholly riveted to his lower appetites, is willing to sacrifice
all to preserve his earthly life, the soul that is noble has an
instinctive preference for death rather than dishonour. The
EI',_‘H. ITEsL 'I_]'!"'. Il:l"r"l.!d rl'{,]]']'l. id YVETY Hl'l:'il.[ hl:!i.;.:l'lt -'-].T!f! A Hrﬁﬂ.'l
way off, before 1t is possible so to choose death, the flesh and
the ego being 2o close and so clamant! Moreover, the sacri-
fice of hile 15 what makes martyrdom, the testimony of man
to a reality that transcends him. Here again, and always,
distance!

Detachment, we said, in regard to the vain and carnal
ego. Yet there are souls essentially noble {a Lows XIV or a
Lamartine) who ave victims alike of the flesh and of vanity.
True enough; but they are so preoccupied only with part
of themselves, they are not wholly mmersed in their pas-
sionn; Lthey have something in them winged and incorrupt-
i.l}lr, and this haz I'I..'"'l”‘_.-‘ Aty prart 1t ther fraslties, In other
words, noble souls can know what it is to fall but not to
commit bhase actions: they can fall, bhut it is not down there
that they belong,

If nobility is delined as being loyal to an appeal that
transcends us, it follows that there are as many varieties of
:Ill'.'ll.':lilj.t:l.-' as there are varieties of true vocations. | remember
reading, in Revalution diber Dewtschland, the criticism passed
on their officers, in 1918, by the men who refused to take
part in the suicidal attack on England, then contemplated
by lugh-ranking officers of the German Navy. “We know™,
they said, “*that the officers have sworn to die rather than
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surrender their ships to England. But the honour of officers
1s not ours. Our honour is to live and work to bring up our
children. . . .” Clearly the honour of the man who handles
the plough is different from the honour of the man who
wiclds the sword: the first is concerned to maintain the
vital values {frimum rivere—life comes first), the sccond to
maintain the spiritual values (better death than dishonour).
It is also clear that aristocratic honour requires the exist-
ence of a social class that is largely exempt from servitude
to the material. The man who earns his daily bread by the
sweat of his brow, whose whole soul is occupicd with the
care of winning this uncertain and alwavs threatened live-
lihood, can hardly be expected to have a nice appreciation
of the subtleties of an altogether higher code of ethics.
The cult of spiritual values implies a minimum of material
leisure and security: it is casier to despise death when life is
assurcd !

These two kinds of honour are in fact supplementary:
man must cat bread, but not live by bread aloone, The aris-
tocratic virtues are both higher and purer than the popular
virtues; they are also more fragile and far more precarious,
for, instead of being fostered from without by the constant
pressure of necessity, they have to be created from within
by the effort of personal freedom, But the decadence of
aristocracies 15 the worst decadence of all: nothing is more
repulsive than the type of man who neither carns his living
nor despiscs death.
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SOCIAL REALISM

RUE AND FALSE ARISTOCRACY.—The

first consists in distinefion, the second in separaften, The

latter invades society as the former disappears from
it. Whatever a man is, he experiences the need to set him-
self apart: when he is lacking in any inward distinction, !
his natural desire to rise and excel has no other outlet but
in the creation of artificial {and thercfore anti-social)
barricrs and distances; in other words, the very movement
f:IF ]'!ﬁ' Ilé!‘q il EI[:I.I ['["!1[1("]11"'\' Liw J'F'_ill.lﬂil'ﬂ.r-!' a i:lf"l"iﬁll'l \'L'I'lﬂl I|5»- L:l.:iS‘-
tinguished by no supe t't-f'.‘-'r'lt} A very adequate proof of this
theory can be seen in the social differences of modern
socicty, the swarming of vulgar parvenus in quest of fortune
and honours.

The conclusion scems paradoxical: the greater the re-
semblance between men, the greater their separation.
Atomic levelling makes them utterly similar and at the
same time utter strangers one o another. Distinction, on
the other hand, draws them together. The harmomous
societics are those in which personaiities, classes and pro-
fessions have all of them strongly marked characteristics,
The unity of a body depends on the diversity of its organs:
just as an organ develops by contributing to the life of the
whole, so the man possessed of inward distinction finds in
the accomplishment of his own function so much persenal
satisfaction that be can collaborate without envy {envy be-
longs to the atom, not to the organism) with the other
members of the social body: the body's organic difference
is a suflicient safeguard against anarchical separation.

1 The “imward™ distinetion 1 mean i8 not merely the fact of personal
ofginality; it can also be due o belonging o any caste or environment
or profession, provided that these are truly arganic.
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Finally it is as well to note that this organic aristocracy is
not the achievemnent of any particular class or vocation: its
character is in certain respects universal. To attain dis-
tinction it is unnecessary to have a place at the top of the
social ladder; it is enough to be genuinely what one is: a
truc peasant, or a true soldier, is each in the deepest sense
distinguished.

* » L

THe ProprLem oF Crasses.—The spirit of liberalism and
democracy has left the forming of social ¢lasses to the un-
healthy workings of politics and finance: thus a hierarchy
has been created which corresponds to no real vital neces-
sity, and merely feeds, and goes on feeding, the spirit of
division and revelt. The great problem at the present day
15 to remake a social orgpanism, to remake a whole world,
in which social differences rest on real foundations and so
contribute to the cause of u:ull}r.

To achieve this end, 1 should be glad to be told of a
system any  better than the hereditary organisation of
society. I am keenly aware of its shortcomings; but I know
of no other. A general return to the laws of family and
environment [ believe to be absolutely necessary. No
society can be healthily and soundly organised on the sole
basis of individual contingencies (what a chaos of unruly
Yyocations” would the world he then!); what i1s needed is
that weight of necessity which goes with hereditary differ-
entiation and continuity. A promiscuous opening of all the
doors to everyone at larpe 15 an mvitation, at every grade
of the hierarchy, to that frenzied ambition which is the
worst social evil, There again we have an unhealthy pro-
jection of the Gospel truth into the ficld of politics. None is
excluded from the divine |,rz'u1:lu{'.r.: all men are called to
the celestial heights, to sanctity. It is a parody of this divine
universal appeal to desire that all members of society should
be called to the terrestrial heights (fortune, power and the
rest) s instead of the harmonious progress of every soul to-
wards a divine privilege that by its very essence is indgfin-
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tlely extenstble, we have an anarchical stampede after tem-
poral privileges which of their very nature are reserved for
the few.

It i5 only too obvious that there iz no room for evervone
on the 1|:rpmﬂ5t rung of the social ladder, The Ellmmntmﬂ'
factor of birth is attacked as unjust. But in the first place it
is not absolute: in the kind of society we are thinking of| the
function of birth would be to prove and sclect vocations 1o
rise, not kill them in the ege. And what of democracy as an
chminating factor, the result of fortune’s caprice, or the
clash of unleashed ambitions? Is this anv less hazardous
and less unjust? For answer yvou have only to look at the
hideous upside-down sclection effected here with us by
the outcome of Ainancial or electoral battles!

Il there were any automatic means of assigning the high-
est functions to the worthiest representatives of all social
classes, I should be much less inclined to urge the benefits
of heredity. But meanwhile, until such a means has been
discovered, I shall continue to believe that the division of
socicty into distinet organisms, preserving stability as the
generations go by, still offers the fewest drawbacks of any;
it serves to restrict that anarchy and conflict which the
el ':'Il. ﬂl?!llil i.'.'.l-['l 'I.IIJNII.FI'!'I:“ L Iy 46l ['I'I"!'F- I H.'l.'}' E'I.I'I'['I-.'-i T4 eTYVETLOITL
and make umversal. Human ambitions, all jumbled to-
gether, are like a basket of crabs: it s better for the basket
to be divided into compartments. . . .

» L2 ®

Personatism 1x Pourtics —A people is hardened by
purely collective treatment; it grows soft and flabby when
deferred to withouwt consideration for authority, without
constderation for the keeping of distance. The two errors
cancel out if there 15 a ruling Aite that knows how to fee the
prople with severity. For thiz to be possible there must be
social grades that are bhoth fese and rigid. What I believe
to be nccessary is the restoring of a patriarchal type of
society. For where, more than in a father, will there be
found combined the two things that a people so cssentially
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needs: love and authority? A state-organisation can result,
if it is slack, only in a watery caricature of love: if it is rigid,
in a deadening caricature of authority. To my mind the
ideal type of personalist institution would be a monarchical
form of government, superimposed on a varnety of social
formations, far more private than to-day, more local and
more human: a type of society in which the immediate
contact of superior with inferior would be purified of every
taint of promiscuity by a deep hierarchical reserve,
i L *

Socral. Grranes axp Isxoiviovar Fuorinsest.—1 still
know a few old countrymen who have never emerged from
their environment, from their family, social and pro-
fessional milieu. They have never left their native village,
never opened a newspaper: the idea of “escaping”, or
“living their own life”, has never crossed their minds,
Now ncarly all these old people have vigorous and original
I}:_‘:rﬁﬂﬂa]ili{'ﬁ: !JI_]L l}ii'ir TIoTe l:,‘:]'l'l.:ll'll:ipi-l‘lﬂd i:l']i.][,'l.]'t]'l—'lu'r']'ll'_:l
travel about, go.to the cinema, listen to the wireless, aban-
don the land and break with all ther aneesteal teaditions
~—have, gencrally speaking, no ideas of their own, no
emaotions that can be said to be really personal: theie dim
souls arc all much alike.

It 15 far too often forgotten that the social cadres are a
kind of bark that protects the sap. The depth of the river 1s
due not only to what it derives from its source; it is also deep
becausze its bed is narrow.

These social cadres are often attacked in the name of the
rights of the individual. But in practice they were the best
supports for hﬂ::lltll‘f individualisim. They [u':rw'ntt'd from
emerging only those unworthy of doing so. They were the
tests and the purifiers of true personalities and true voca-
tions. They helped the strong—those capable of escaping
upwards—to be all the more themselves, The weak, all
those who aimed at escaping downwards, they defended
against themselves. They contributed, in both cases, to
raisc up the level of indipdual dignity and sndirdual worth.

* * *
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Tue Dury oF THE Brrre.—It will never be sufficiently
realised how easily and how directly the masses are cor-
ruptible, The people can stand up to centuries of tyranny
without losing their basic equilibrium: a few years of
demagogy and they become rotten through and through.
They are hard o crush but easy o corrupt; they are like
those insects, protected by their armour from external
shocks, but very easily poisoned: a drop is enough to kill
them. To escape from our present chaos, what is needed is
not a rectified democracy, it is a new aristocracy; one that
can impose on itself and impose on others the pure rigorous
climate that makes an end of corruption,

Let there be no mistake: the more a people is lulled with
illusion: and steeped in an easy life, the more the éite,
whose mission it 18 to save 1t, must lead a life of austerity
and sclf=sacrifice: only in this way canp it disarm envy and
win confidence; only thus can it serve as a priming to any
new discipline, any raising of the moral tone. It is by the
head that societies grow diseased, and it 5 by the head
that they arc cured,

_._"'\ Hﬁ" {,]f' il'l_l!'i-lt'!'i['fn' Zi."-i NECUS5ATY r[}l' ':I“ [IR6°T1, II['I CVCTY 'I.'n'.F.l.]k
of life. The only diffcrence is this: austertty must be im-
]']H!-il'!ﬂ_l T 1.|:'I!.‘ [I1LSSES I,'.I':u' I'I.'.'["I."".‘\-f.‘ilij"_n' :I_:l"p' II...lLlI.'I'.'l] EZH'I:{"S o []]E
waorking of institutions) and on a responsible élite by choice
and Freedom.

* L] *®

Ontorocy axp Poumcs.—*'1 believe in demoeracy be-
cause | have faith in man, in lns value and M his immortal
soul.” These words of Masaryk’s shed a flood of light on the
confusion at the botwom of Chostian :i['l'rlm;:r.'u"g.'. (o] pre-
serve us from making our politics an exaed replica of the
data of ontology and the Christian faith, Personality, spirit,
immortal soul, child of God—-all these things represent for
man an end rather than a fact: man is on his way to realising
his essence, to attaining his goal; and how heavy-going that
journcy 15, how besct with obstacles, how threatened at
every step by the sinister snares of materiality and ewil!
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Paradox as it may seem, the essence and goal of man are
present with us not as a good already acquired, but as a
promise and a hope—a forlorn hope. . . .

The politician who sets too much store by this hope runs
the danger of smothering it. To treat a child as a grown-up
person is to weaken and possibly destroy his power of ever
becoming a normal adult. In the same way, to treat the
mass of men as a collection of developed personalities is to
run a grave risk of slaying, before ever it grows to maturity,
the fragile germ of the spirit.

Out of respect for the human person itself we should be-
ware of excessive personalism in politics. Political wisdom
has to deal with man in process of formation, not with man
already achieved; it must take account of the sub-human
necessities which weigh on this embryo of man. Its mission
is to aid the cmbryo to grow. This i3 impossible without
respecting the stages of the slow and difficult process of
maturing. The crime of one sort of democracy is precisely
that of having forced man's growth. It has invested human
beings, still unripe, with the powers and liberties of a
matured personality: thus it has incvitably barred the way
to mﬂ.t'l_lrit.}", .L{'ﬁ."i ]'I-'lrm mﬂ}r ‘u"u"!'” Ilii.'h'ﬂ'. I}E.'["."I'I. dﬂ-ﬂ!:‘ h'}" l]'ll'!
men and the theories that aimed quite frankly at keeping
the people in ignorance and servitude: of all the ways of
killing the man in a man, the most fatal of all 15 to force the
human fruit to ripen before its time.

* L ¥

Two Kinps oF Inausan Récime.—A régime is inhuman
when it refuses to man the respect and rights that are due to
him as a person, as a spiritual being; when it envisages man
as something below what he essentially 1s. Thus draconian
laws, or systems of education more like the training of an
animal, are rightly described as inhuman. But there is
another way of being inhuman: it consists, not in the lack
of humanity, but in an excess of it; it sacrifices the human
stock to the qualities that are specifically human, and sceing
man purely as a spirit and a person it deduces the rights
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and dutics of man from these rudiments of the angel. This
ignoring of the sub-human in man leads to the worst of
social and moral disasters: individuals are torn adrift from
their moorings, the moorings of tutelary laws and tradi-
tions; whole nations are dissolved in the democratic melt-
ing-pot. . . . Plures homines sequuntur sensus. It is the folly of
trying to cultivate the human person without regulating
the machine and trainimg the animal, Nothing 1s more in-
human than seceing in man snfy what is human.

» * =

Tyraxnts axp DeMmacocUres.—In former times tyrants
ground down, bled and broke the people; they robbed them
of happiness, but never uprooted from their soul the feeling
and tastc for happiness.

Demagogues, by dint of flattery, false ideals and impos-
sible promises, make the people desire their own unhappi-
ness; they rob them of the sense of their true destiny; they
pervert what God created for them, the hunger {or natural
and supernatural food.

Tyrants in old days starved the people, deprived them
of hread; modern tyrants, more cunning, overload their
stomachs and ruin their appetites, And the second misdeed
1= a thousand times worse, a thousand times bharder w
correct, than the hirst. When a man 15 hunery he can be
cured with a piece of bread. But the curing of a nuaned
digestion 15 @ highly complicated process, fairly bristling
H'j.t':] hfl.:."i':lrdﬂ! II.IH ['{"!"n'i'l.'ﬂ‘ hiS ['I'l."l:l]]].!'.l H!""!'I.]""n' uf Hﬂ"-'il.'l"“_'. hﬂﬁ
a simple remedy: a chicken in the pot. To-day he would
I'I.':‘I"r'l" il YEI'Y {li.”..:i"]'l!‘itt 'E]‘I"I.'li.’;l":l.'[ﬂ'[]'lt' LY {'i'I.T'I"_-r' tHil; A "'."i_i__'l'ﬂ'l'{:l“ﬁ
vet subtle cure for poisoning,

% L] ]

How ax Evie necomes GemeraL.—The regular pro-
cedure on the part of medern society, when confronted by
any evil, s not to get rid of it but to make it legal and
reputable, and thereby infinitely more prevalent, For in-
stance, satisfaction is expressed that there are far fewer
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beggars in the streets and on the highroads. There are; but
there are unemployed, all manner of “insured persons”,
useless officials and the rest. The first kind of parasitism was
at any rate limited by the hard life it involved and by the
discredit attaching to it; the second has no limitation at all
and 1t 15 actually becoming an object of competition. Every
healthy countryman has a horror of the fate of a rural
mendicant, but I have heard many express envy of the
treatment received by a superfluous official or even by the
recelver of the “dole.

Here 1s an extreme case: an incident that happened a
few years ago in a little village not far from Alés, One
afternoon a little girl told her schoolmistress that her
parents had sold the few fields they owned and that the
whole family was shortly moving to Alés. “And what will
your parents do there 2" asked the mistress. "Oh, at Alés™,

replied the child, her eyes shining with enthusiasm, “daddy
will be on the dole!™

L] L] L]

Human Lever anp Sociar Fuserion.—I1 have in mund a
certain lazy farmer 1 once used to know. Here 15 2 man who
if left to himself would idle all day, but in a communistie
type of society would accomplish a more or less normal
day's work. The general set-up, the compulsion and dis-
ciplineg, the permanent contact with others, would make up
for what he lacked himself in will-power; relieved of the
necessity of making decisions, of guiding his own conduct,
absorbed and sustained by the collective machine, he
would achieve at any rate something in the hife of the com-
munity. (As a matter of fact, since these lines were written,
this particular man was driven by want to abandon his
farm and has got himself a job with some big firm. There, as
1 should have expected, he works like everyone else. . . )

Complete collectivism has no positive virtue except for
the sub-products of humanity. The few mental weaklings [
have known as smallholders have ended, after a series of
failures, by carning their living in a factory. But this way of
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life is disastrous for the superior and even the average man,
for all, in fact, who are capable of initiative, who have any
creative power and who can act without absolute con-
straint. Collectivisrm raises the lowest human specimens and lowers
afl the rest. Better, surely, a free and personal activity than
one that is purcly mechanical. But it is also better to force
a man to some servile or purely automatic labour than to
respect a freedom that will always choose what is negative.

* * L)

Sourupe asp Murmirupe.—Man is not made for soli-
tude : Woe to him that 15 alone. . . . But neither is he made for
multitude: [ am moved with pity. . . . He is meant to live in
srnall and living groups (the family, the local or professional
community) : it is only these that can bring him full self-
realisation, link him eflectively to wider organisms. The
self becomes hardened in solitude, but in multitude it
dissolves, In solitude the self is only the self, which is little
enough; in multitude it is not even that, it is nothing,
Henee the necessity to live In socicty, but in a venfilated
society (the problem of decentralisation is precisely that of
reconstructing such a society as this). For the average man,
the big factory or the big city iz a spiritual and moral tomb,

As 5t Dominie observed: grain massed into a heap goes
bad. . ..

x L *

Tue Revorutionary Lie.—The pontifis of revolution
miake boast of ther m.'1l.:'1':i:L]'L:il'n, 1.I'L!""_|-' teach the pt'tj:plr. toy
have a horror of patience and sacrifice, they see religion
as an opium: the happiness they announce is truly of this
world, But it is not of s fime. What religion promises for
eternity (that means now, if the soul is pure), they promise
for to-morrow, and to realise this future but ever receding
happiness, they require of the people more privations and
sacrifices than were ever required of them by any rehgion,

The revolutionary spint, essentially brreligious, must
therefore subsist by constantly cheating the religious in-
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stincts of humanity. First comes a denial of every ideal; an
exalting, in the individual, of his thirst for immediate and
material happiness; then a demand to sacrifice this happi-
ness in order to build a “city of the future™; something just
as empty—for the man whose thoughts are only for the
flesh and who to-morrow will die—as the heavenly city of
religion. . . .

“To-morrow’s joy we cast to the winds': the whole gist
of revolutionary materialism 15 contained in this single line.
Away, then, with the promises of religion! It is to-day we
wish to live and enjoy. Very well, But what we have to-day
15 war and cold and hunger.

* * *

Povrmicar Atiesy. —Robespierre’s famous saving, " Athe-
1M is aristocratic”, 15 no longer true. Nietzsche was the
last aristocratic atheist, the last to be an atheist in the
grand manner. Where do we find men, to-day, who reject
God as God ? Hm-. could one compare the godless of modern
Russia with a “libertine™ of the grand aécle ? Modern atheism
is based on a misunderstanding: it attacks God, not as
master of the universe, but as an ally of the governing
classes; it confuses God with the bourgeois. All said and
done, 118 foundation 15 {'!!L‘-'ul:tll'.:iil]l}" ]':Il:lli.li.f:ﬂl; 1L 15 A Imere
accessory in the mechanism of democracy.,

Aristocratic atheism proceeds from personal revolt; it
implies “Nothing above myselt™; it 1s the revolt of human
masters aga.in&t the divine Master, Your revolutionary’s
atheism is a gregarious atheism; its own motto 158 “Nothing
above the herd™; it 15 the revolt of slaves apainst their
human masters.

Aristocratic atheism, naturally enough, precedes and pre-
pares the way for democratic athcism, OUnce the great
repudiate God, the mob is not slow to repudiate the great,
and God along with them: masters without God produce
peoples without masters.

Psychologically, this atheism of the mob is less profound,
less pure (in the sense of echt) than the atheism of the great;
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morally, it is undoubtedly worse; socially, it is infinitely
more destructive, Getting rid of God is in the first place
merely the sin of pleasurc-seckers without offensive intent:
it is a sin that is punished only by its slow repercussions in
the decp substrata of reality, of carnal or social reality, It
is rare for God to take any direct vengeance: so it is not
the atheism of the great, but the atheism of the second
degree, the atheism by proxy (so to speak) of the masses,
tl'l.;ll :-il']i;lt[.l::.l'ﬁ “'I'll:_lll_'. I]"d.ii:l:HL"-i. I|.|:]‘I.‘. ﬂ]!t‘.-b[il'LI[] {.lf-ﬁ."[]lfﬁ'. H.Hﬂ:i!'L‘;L
being at 1ts highest 1s avenged by the coarse revelt of being
at us lowest: there is vothing so brutally carnal as the
pumishment of the sins of the spint. It was that rehned
pastime, eighteenth-century atheism, which gave birth o
the horrors of the French Revolution.

x - L

ApvanTacEs OF a S1asLE REcive.—Violent changes of
political régime bring the lowest dregs of humanity to the
surface. 5o 1t was in 1814-15 and in 1940. . . . What would
have been the behaviour, at such periods, of the loyalest
subjects of Lowms X1V ? It is not the least of the benefits
l‘:i:ll'il:‘!"l'l'!!{i |:]']|- Elilb!ﬂ h.!gi['llﬁ'i ll]ilt ‘]\t"}' BB L l!"l]l],][ A Inman
beyond his resources or give too many opportunities to win
Ilil'ﬂliﬁ!ir dIIS-hUI LT

L ® E ]

Comsoxn Destiny.—There 15 no getting out of it. The
selfish teveryone for hinsell”" conceals a Aat contradiction,
We are members of the same body; and the members will
cie together, iF they decline o live together. Whatever we
do, we shall always be bound one to another, cither by the
inner hond of a comumon life, or by the external bond of a
common corruption. Leaves not nourished by the saime sap
are carried off by the same wind,
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MORAL REALISM

HE PAST ANDTHE ETERNAL.—It'sthecry

we hear on all sides: “CGive us something new!"” But

we, who believe in the unchanging laws of human
nature, have nothing new to offer—except the eternal.
Life 15 not novelty but renewal. To innovate, if it is not to
continue, is to kill: evil and death are the only absolute
beginmings permitted to man. Every healthy revolution s
like a storm, of which the thunder-clap heralds the fer-
tiising rain: it rediscovers the truc tradition, makes it
fruitful once again, brings all the enthusiasm and agony of
the passing hour into harmony with the unchanging
groundwork of history, Thus the flecting storm 15 a source
of fertility to the enduning earth. . ..

The r-l":‘-.-'l:III.:IL:i.{':Il::IH:I"_r" whao kills tradition 15 no better than the
pharisee perpetuating a dead fashion: the pharisee em-
balms, the revolutionary cremates, but both operations
are carried out upon a corpse. The only wisdom consists in
saving the youth of traditions, whenever these conform to
the central exigencies of human nature. Those who desire
nﬂ'\-‘l’_‘.il}", Sﬂlllﬂlllillg THESWY ﬁl!' j.lE I ﬁill'i.l".l I'I:El'v'[.' nG t}l.!lil'.f'
in thiz nature: for them hie can be nothime but a succession
of beginnings, one destroying the other, a series of abor-
tions. There is a morbid thirst for novelty which it is impos-
sible to distinguish from a taste for death, Baudelaire had
the frankness to recognise as much.

But the problem, in any case, is not one to be presented
m terms of history: it 15 an ontological question. Ours is
not a cult of the past. We do not worship the past as such
or value things in proportion to their antiquity; if we did,
we should never prefer the medieval civilisation to the
fourth-century Roman worship of the State. What we like

B.R.— 10
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about certain forms of the past 13 a deeper incarnation of
truth—human and social truth. We would revive theze
forms, now obscured by the chimeras of a world 1n frenzy;
and we know 1t 1s possible to do so, for if the course of
history is irreversible and never repeats itself, 1t s always
reproducing something extremely similar. But our only
reason for wishing to revive these forms 1s that they seem
Letter adapted to the essential needs of humanity. The face
of the past has no attraction at all except in so far as it
reflects the eternal.

The eternal forms of social life [the family, local and
professional groups, aristocracy, church and native land)
AL Ll:_'ll:.l.l_'.!'il'l_['l' Llﬂ-[ii!].':l Or E‘Illl:l;:"l'[]'l.l!"]' liil'l.'l"]'l.hrl;'l-\'l.']h S4F !I'I'I_I;C]'I S0
indeed that many would look elsewhere for salvation. All
thl'ﬁl’_ﬁ tl'l.:il'l_[:ﬁ__ 1.|!'|[!]|-' TICMLTY, AT 110w 'I_JE'!]'I.]{!'I,.I.!_:IT; W Want
something new, To which we can only reply: However
sickly they are, these necessary things, there 15 no way of
escaping them. Renew the family, rebuild an aristocracy,
revive the sense of country and |'t'|i!.;ifm, otherwise Vi die,
han haunted and maddened by the craving for novelwy is
like one in the final stages of consumption, whe would
breathe by other means, if he could, than with his lungs.
But cither his lungs must be healed or he must be recone
ciled to death—unless he prolongs his agony with the help
of an iron lung. But, at the present juncture, this new mode
of breathing has given all too manifest proofs of what it
can do. . ..

Nothing new under the sun! Recognition of the fact need
otk |1t'¢r.~i.5.:Ln'|y besdd 1o I}r'ﬁsilnlsam. for ;‘y'l:r':'l_hing that
deserves to live and endure still remains indefinitely re-
newiable.

W *® ®

Trammion avp THE Future.—These people who ignore
or despisc the past, who have lost every kind of attachment
to tradition—are they the more inclined to lock to the
future? Not at all: they are simply clinging with all their
might to their petty ephemeral happiness and ease, to all
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that is emptiest and most futile in the present. To take one
example:; where I live, in the counery, I observe that all the
young couples who are most free from parental influence
are preciscly those that have the fewest children, No para-
dox there. The very same breaking of vital bonds which
causes them to turn their backs on the past quite naturally
leads them to mistrust the future. Everything is transmitted
in this world; nothing is created. The torch they have
never received, they can never pass on, The human being
most bound to the past (I am speaking here of a living
bond and a living past, not a dead attachment to a past
that is dead) is also the best possible shaper of the future,
There is no foreseeing without remembering. The root and
stern of a plant follow opposite directions, yet the depth of
the root measures the shooting of the stem, the beauty of
the flower and the flavour of the fruit.

He who prolongs nothing has nothing to provide. The
present, unless it 1s fertilised by the past, has no future in
its womb, “Respect for the old and love {or children™—to
guote Victor Hugo—""both die together.”

L * L]

Two Wavs oF peivG “ConservaTive”.—One 1s to pro-
tect a ceclining tradition from all the threats of the luture
{and all P]’ﬂmi:j.{!.‘i of i) by the stenlising Processes krioswn
to the food-canner; the other is to restore to it a constantly
renewed youth in touch with the eternal. Seen from with-
out, Charles de Foucauld is attached to the same object
as the most hidebound pietist. But the one, with his soul
wide open, takes his stand by the source of the unfailing
stream; the other watches jealously over a flask of stale
water.

* * *

A Harp Lire axn Inser Usrty.—It is a truth of com-
mon experience that a man preserves his life, keeps strong
and develops, as the life he is accustomed to lead 15 hard
and as stern necessity holds him in its grip. Once he yields
to his good pleasure, becomes the arbiter of his own destiny
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and has a free choice between effort and ease, he invariably
tends to be diminished and corrupted. In every village you
will find old [armers, still full of the taste for work and life,
and the old rctired folk, living a premature death. The
{umparisml 1% i]ll]ltliuati.n_{;'.

One may deduce from this that a certain constraint,
a certain pressure om the outer environment, 18 necessary
to assure man's smner cohesion and cquilibrium. When this
pressure ceases to operate, the individual degenerates
and gOcs tow P:il:,!-l::l,‘_'} i:]ﬁid:r, rather like the ﬂl:‘:&p-scﬂ fish
which 15 apt to burst when relieved of the weight of the
occan. And man, in manv respects, s an animal of the
depths. . . . As long as he is borne along and gripped by
necessity, he is comparatively happy (such inward tension,
such a mustering of the inner forees which s brought abour
by strugele and desire, 15 the very first condition of happ-
ness); but as soon as his lot becomes safe and easy he 1s no
]'I'_}I]"l!.';l',_"r ]'I-'-]!:I]_:I"‘-.'.l Il(_" IIJI"{'I:H!]L'E o | ]:'I'I'l_'.}' LW 'i]l".'u'il]'li_i i!'lf"['l.iﬂ i:l'l.'l{i
clepression. Hence the constant paradox of a humanity
sighing for outward peace in tmes of wial, vet once this
peace is obtained vearning tor the inward ardour and satis-
faction which those very trials had nourished and sustained.
It is just inn this way that lovers burn for mutual possession,
and then, once they have found fulfilment in one another,
pine for the ardour of their fust and unassuaged love,

It s theredore this resistance of the outside world that
largely creates our inner harmeony and simplicity. Onece
this resistance is at an end, the demons of boredom and
surfeiture rise rom below and enaw us like white ants, We
create within ourselves the warfare we no longer have to
wage outsidde. We are like the sheal of corn that weuld
complain of the strands that bind it. But once these are cut
1.h!" L1075 Qe :‘.L'il.‘l[t"‘l'['[_:l. i.l!'l[{ i.l:|.] [ll{'. 1.'..'{'.'!!['[ I:'I-F l_l"l{'l'l.'l P'I:I'EE.I'I_L"E.
.« « The strands constrain the sheal, Bbut they make 1.

This s no indiscriminate approval of oppression. I can
distinguish between natural constraints, that arise out of
costie and social necessity, and the artificial constraints
that resulet from the folly and malice of human beings. It
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15 good for the countryman to bear the yoke of the seasons;
it is not good for the worker to bear the yoke of capitalism,
- . . None the less, if a man's soul breaks against obstacles
that are too great for it, it breaks more irreparably, and
very much sooner, against the total absence of any obstacles
at all.

L L L]

STRENGTH AND ViRTUE.—I once spoke with admiration
of the man of the world whe unhesitatingly boxes the ears
of insolence and scttles a drawing-room quarrel with the
sword; of the “public sinner” who to sate his passion will
spurn the esteern of men all his life, of the greedy and
possessive old farmer, who is wholly undaunted by his
neighbours’ hatred and the scowls he has to meet on his
daily way to work. I have even said I preferred this crude
energy, this display of firm resolution in what is evil, to the
little prudences and timiditics of present-day virtue.

And of course I have been reproached with praising
evil! But what | praise in men is not their evil, it is the
strength and constancy they wse in evil, qualities that re-
directed might well serve the good. Ex nifelo mhil: active
evil 15 richer in promise than impotent virtue, 1 prefer a
rider who has gone astray to a cripple on the right road.
The first can reach his goal if only he changes direction
(conversion has no other meaning than this), but all the
other can do 15 point to the right read. There are, un-
happily, too many good people who do only this: they are
mere signposts on the way to virtue. Their sense of direc-
tion 15 excellent, but they never move!

* *® -

Seimrruar Ricues awp Poverty.—A good criterion of
value is the attitude a man adopts to material goods. The
spiritually rich have a deep enjoyment in their use, but
suffer hardly at all when deprived of them; the spiritually
poor take scarcely any pleasure at all in posscssing them,
but suffer a very great deal at their loss. In these days of
restrictions, I observe how it is precisely those who yester-
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day took the truest and healthiest pleasure in material
goods [a pood table, a car and so on) who endure most
easily the disappearance of these things. And those who
usedd them dully and mechanically, without any real
pleasure, resent most bitterly being deprived of them.

The reason is that the soul is both the faculty for enjoy-
ment and the faculty for renewal. “Those who vesterday had
not the spiritual resources to enjoy these goods, now lack
the spiritual resources for rising above their loss, or for
creating other joys in their place. They are like machines:
they take no delight in the possession of all their gears, but
make a lamentable screeching once they are deprived of a
few of them. . . .

® L &

CriTerion oF ArisTocRAcY.—A soul's degree of nobility
15 measured by s faculty for supperting freedom and
power, leisure and luxury, without being degraded by any
of these things; or better sull, by its capaeity to flourish in
an atmosphere in which the mass of men are corrupted.
What iz poison to the vulgar, a noble soul can use for food.

L L *

Tue Inwarp Braxg.—1 shudder to think of all the hosts
ﬂll 'n".'i[llt'!'!'{J :-iﬂ'l!ll.'“i '||:'Ii.l|: il 'EH"I'I_'.'!"i"n'{" 'Ilﬂlll:l'i'l'lg I,II'I.It l]'li_'. '['I{!gi"l—
tive in any human situation. Are they attached to a home,
o an ‘I'I'I".'il'lilll'll'['l‘l'['ll:._ (1% LTy ]Ji!l"il;'l_l.]i_'l.]' ".'I."I'_JT]'-'., iI'I l'iri_‘? ][ i.ﬁ. o
the warmth and intimacy they leel, but the restriction of a
prison, Arve they free and masters of their destiny 2 It 15 not
liberty they are aware of, but risk. When bound, they carry
chaing; when released, they shiver in the chill of isolation.
Their cmotional fate reflects the material existence of those
poor wretches who divide their lives between vagrancy and
prison. . . .

L L L]

AR anp Winn.—Effort, risk, pain—these things are to
life what the wind 15 to air. The Folly of a certain ideal of
ease and foresight lies in not understanding that the air
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which gives us life, and the wind which shakes and freezes
us, are really one and the same thing. The only perfect
shelter from squalls is asphyxiation.

& L3 *

Tue Due ano THE Given.—Omn her fourth birthday, a
little girl confided in me hopefully: “Daddy has promised
that if I am very good I shall be five next year!™ A child’s
soul clothes every event with an clement of the unforeseen:
it secs a grace even in the mechanical unrolling of time.
The soul that is withered and old does the opposite: it
mechanises the unforescen, and when grace bursts forth,
when hazard breaks into floswer all about it, all it can see is
something commonplace and hollow, the falling-due of a

debt! It banks God’s gifts as if they were dividends. . . .
. " .

THE RIGHT OF THE STRONGEST.—3trength 15 the same as
being: the whole romantic cult of weakness is of no avail
against this law. To contest the “‘right of the strongest” is to
deny reality. But here are a few qualifications:

1. Strength has not every right indiscriminately.

2. There is a qualitative scale of strengths. Every
superiority, as such, 15 a strength. The only thing i3 that
with finite beings strength in one domain is nearly always
compensated by weakness in another. An amimal 15 both
stronger and weaker than a plant; a man both stronger
and weaker than an animal. And thestrength of a Beethoven
is not that of a Caesar, The mistake of sentimentalism is to
idealise weakness as such, and not as the compensation for
strength. Therclore the right of the strongest applies to
every kind of strength, not mercly to brute matenial foree,
Every supcriority has rights in its own domain,

3. The rights of the strongest are radically inscparable
from the duties of the strongest, In this world, where none
can live for himself, every right procecds from a duty, and
the extent of our dutics marks the limit of our rights.
Neither of these two things can survive without the other:
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as soon as the strong repudiate their duties and merely
exercize their rights, they quickly cease to be strong and
disappear! Such is the end of all governing classes that
abandon their mission in socicty and are thereby dislodged
from their privileges. . . . For strength can be preserved
only in the bracing climate of duty and sacnfice.

] *x *

Wonrsmip oF STRENGTH AND HaTRED oF STRENGTH.—[t
1z a mark of baseness to wmmhip !itrr.ngth as such, The
clouds of incense and concerts of praise that rise at the feet
of the masters of the hour bear witness throughout history
to the wunrelieved fatness of human inferiority. But the
hatred of strength as such, the cult of weakness as weakness,
is something ne better, Those whom the mere hgure of the
ruler and the congueror fills with rancour and revolt belong
to a fairly low tyvpe of humanity. In both cases there is a
complete absence of any sense of the just and the unjust,
of any objectivity or transcending of the ego; merely the
sarme blind and alimost animal reaction which springs from
what monopolises the centre of their world, a mixture of
weakness and fear. It matters little whether the reaction is
one of submisston or resistance: it s essentially the same in
both cases. The worship of strength proceeds from a weak-
ness that grovels, the hatred of strength from a weakness
that rebels. The mouth may either lick or bite; but i is not
reason or justice that prompts it to do either, and 1t s
certainly not love. . . .

¥ L] L

Tue Evorurion or War,—There is still contention be-
tween nations. This will not last: very soon there will be no
more nations. War will then assume a more deadly form as
a war between social classes. But elass differences will also
perish. When that happens, men will no longer need
differences in order to hate each other: they will hate each
other as men, and precisely as men they will be strangers one
to another: each will hate in his neighbour the very essence
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of humanity: his brother, the image of God! This will be
the worst of all wars, the most inward and most venomous.
For there can be no lessening of wee except by a lessening of
malice: trying to fight against misfortune alone only drives
it deeper in, makes it something interior, There lies the
whole history of the modern world. . ..

] L] *®

A Hory War.—Its immediate advantages are consider-
able. But its weakness lies in this: sooner or later the nation
that wages it communicates 1ts fiery inspiration to its
opponent; generally, too, it is just when its own fire is dying
down and giving place to weariness and yearning for repose,
When the oppressor relaxes, the oppressed grows taut. The
moment the congueror succumbs to weariness, the con-
quered flares up out of sheer exasperation: enthusiasm,
fanaticism, contempt for death change sides. This is the
cxplanation of the ultimate failure of holy wars. The spirit
of Valmy, lost to the Frenchmen of 1813, inspired the
Germans of Fichte and the Tugendsbiinde. . . .

] L ]

EviL axp ApsvrDiTy.—"All evil”, according to Mon-
taigne, “‘comes from folly.” In other words, all evil is also
[alsehood ; ens ef bonwrn o8 verum convertunivr, Therefore, what-
ever the precautions taken, whatever the mask assumed,
every unhealthy tendency, either in institutions or in the
hearts of individuals, must necessanly end in logical in-
coherence, in an internal contradiction. This victory of the
absurd is an infallible sign of the wrongness of a sentiment,
idea or régime. The logic of falsehood is illogicality: it 15 a law
that became blindingly evident in the course of the last
war. From beginning to end, those at the head of affairs
did nothing but contradict themselves: courses of action
were cmbarked on without any foresight of their most
immediate and inevitable consequences; when these con-
sequences occurred, everyone was vastly surprised and cven
shocked ; with doltish astonishment they contemplated the
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water as it poured from the tap they had just turned on.
They had never counted on that! Here was a people who
for twenty years had been encouraged in a soft and casy
way of life, who had acequired a horror of exertion and been
drugged by incessant reliance on the community; now
suddenly, without any transition, what was expected of
them was beroism and the highest of all sacrifices. In just
the same way, war was declared without ever a thought
that one day it would have to be waped; consequently,
when the flail hurtled down, those responsible were no less
surprised and unprotected than a peaceful traveller at-
tacked by bandis. One could go on giving examples. Such
an ignorance of the most elementary rules of the human
game, such a perfection of absurdity leaves the mind with
a fecling that here is the very consummation of ineptitude:;
here we reach an absolute, touch the deep bedrock of
buman folly. This perfection in unreahism 15 the last symp-
tom of a sick soul, of discased morals and a disordered
State; it always appears in the final stares of decadence.
The initial absurdity, long concealed, at last bears the fruit
that all men can see, and it is true enough 10 its roots; folly
yields a hundredteld! After doing 1ts worst and exhausting
all its ruses, evil must spit out all 113 absurdity before it dies,

L E L]

A Derexce oF Prejumce.—There are many *‘preju-
di'[*.{:'ﬁ”, {rovm the |:un‘.|1_,' [:‘:g't:".ul andd moral |':-ui:1l of view
quite ridiculous, which are really barriers erected by the
profoundest instinets of mankind against an overwhelming
torrent of evil, For instance, a superhcial and perfectly
abstract good-gense tells us that it is absurd o brand and
condemn as a murderer the poor wretch whoe kills his neigh-
bour, while offering up incense to the conqueror who sacri-
hces thousands of human lives to his own ambition. OF
course 1t 15; but what |1:|p]:|::n5 if we push the argument to
1ts logical conclusion ? There is no stopping the congueror
from making war {that would be far too difficult!), so there
is nothing one could de but forgive and commend the first
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murderer like the second. It is the same with other sins
(sexual misconduct, or clumsily executed and petty thefts),
which the world visits with excessive reprobation, while it
has nothing to say against misdeeds that are morally far
more serious. So what? Must we wipe the slate clean . . .?

“If I had succeeded, I should have been worshipped”,
proclaimed General Malet' after his abortive conspiracy.
So logic demands (since unhappily there is no way of
punishing the successful) that we forgive and worship every
unlucky conspirator as though he had succeeded —thus
opening the deoor to utter anarchy and making lic in
socicty impossible. The equality of men before pure reason
and pure conscience would have the effect of justifying
EVEery Crime.

The idealist demands justice and punishment for all,
This being impossible, the only alternative is justice and
punishment for none. In the police reports, as well as in the
evolution of public opinion, we have scen in practice the
social results of such indulgence. . . . Better the poor dyke of
“prejudice”, howeser 'met'.rﬁ'r.l. however i;itlih]l:,.r breeched,
which stops the total inundation of cwil!

We know it is the unavowed weakness of a certain type
of idealism to prefer complete negation to 1mperfection.
Justice, in this world, will always use a variety of weights
and measures. But we prefer such a justice as this to the
idealist’s pseudo-justice, which has no use at all for either
weights or measurcs. Justice will always go lame. But is
that any reason for striking her with paralysis?

W ] L]

FreEpom.—In the modern mind, frecdom is confused
with opposition and indetermination. To be free, for many,
15 to have the right to oppose and the right of not making a
choice. Opposition i3 simply being against this or that;
indetermination, being for nothing at all. The one thing

1 Claude-Frangoia de Malet, who plotted a conspiracy against
Mapoleon and was shot in 1812,
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tnvolves the other, and both of them merge. Freedom re-
solves itself into negation.

L3 ] L

Paravysis Acrraxs,—What a symbolism there is in this
strange complaint—as a physical image, how faithiul to cur
present spiritual condition! A moverment engendered by
inertia and impotence! The sufferer is no longer capable of
any living human gesture, vet all the while he goes on
shaking. What a caricature of life in the midst of death:
monstrous imatation of e by death!

L * L

TaE Macring-max.—I met him once, A strange sadness
secemerl to emanate [rom his soul, a pale desert weariness,
There was 3 reHoction of death o hos :F.LD!':, but a death
without mvstery. I begged him to tell me his secret, this
creature who seemed ke the 'u'J'-:']L'l:r:lhir. mcarnate. A
hellish death-rattle answered: **The sccret that prevs on me
15 that 1 have no secret!™



IV
LAW AND LIFE

OR our lack of heroism and sanctity it is no excuse to

plead weakness. Heroes and saints are no stronger than

the ordinary run of human beings: it is just that they
make a different use of their strength. It is not the law of
least effort that regulates our conduct, it is the law of least
value. We should all be heroes if we devoted to the service
of the true and the good all the strength we spend daily in
the pursuit of evil and falschood, if we did for befng what
we do so easily, so readily, for appearance. A saint makes no
more clort, no more sacrifice for his God, than the misger
does in pursuit of riches, the coquette in order to attract
admiration.?

* L ]

Law anp Lire,—In the samt, morality comes alive. The
practice of spiritual virtues is spontaneous, natural, fed

1 ']_"hc lh{'ur':' i_'r. wr'll :i”uslr;l.lr-:] 1_11..' rrmlrrn[mrnr:,' evrmis, ':|"'r-51{'rd.:|.'=,'
rl:lig:iun. rn-uq'.'l.lil}' aned r:i.l:ni:-lr |rr|.|-e|1.'||1:r. all connlbmied 1o 1'n_ir:-i||inH
cl:nnin mriﬁn's. I[ Wl Lo mmuch o ask of ws: thee sacrifices dul %1411
h-c}'clnl:i alr !.I!:n:r'lﬂll'l! Ho what J'I-"lE!lFl'l."]'Iﬂ:l:!-:I The loree ol |."i|:'|:|||||:-|l;.'|11-::|.':n:r
toodday, imposes acts of detachment a hundred times more exacting.
What latent “wvirtues'" have been revealed by the shock of events! We
know the kind of husband who wsed to proclaim life unbearable if a too
docile wile was late with his dinner, or sereed his coffes not hot enough
far his Iik_i_n.g. ]’mpll_' ol thix srre aF:-r:-r:er.vll. eetially irlr.:tE:-:l.hlr. af |:|:|1i:rr|r{'
and resignation, They can't <o anything abour i1, the indulgent would
explain, Well, what was the result when tobaceo ran short? Hew
patiently, with what docility, whole herds of such people could be seen
tacking on to the end of a long queue of suppliants, at the other end of
which gleamed a packet of cigarettes! How yiclding they had become,
how resigned in the presence of this malign fatality! The virtue that
neither duty nor love could evoke was everywhere now called into bong
—hv what ? By the magic wand of fairy Necesaity !
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with blood and sap, a sensible influence; the law 15 a fra-
grance inhaled, an clating drink. The tone of the hymn to
the Law, which runs through the whole of the 118th Psalm,
is completely voluptuous: “My delight is in thy bidding.
.. . Never was honcy so sweet to my taste. . . . Unchanging
truth 1s thy word’s fountain-head, eternal the force of thy
just decrees.™

In our own world we can see the opposite process. Instead
of a living morality, we have a revolt against morality in the
name of life, or rather (since man is an essentially moral
amimal} an attempt to extract a e from hife, from deified
life and deified sensibility, and what we get as a result are
FI]-C'E.EL]TI:'S tI'l.IL Are 50t ]l"-n-l]rl] 1ILLJ. .:I.]lIE‘LI-"'I.I tllfi(]dh ':S- FI.ZI]"I:‘!"'{].
colourless and abstract —hke morality in fact! The d:lcmrm
i.'-i- I;,'.Il'..'l.l' HTIHI,.I_!'.."'!'I.: LI.II.]‘I.!E-\S Wil !.:t"i I.I':H.! Ii'.'l.".'u' L Hl:l'l.lfi.!‘i-ll'l :iil Ikl
all you call nature will dry up in law; if vou sacrifice duty
{4 511: asure, because -:qu.f 10 YOU Seems empty and ar tlfh:ml
your plmsum will soon be something sull emptier, even
more artificial, more “dragged in by the hair’” than the
very duty you ridicule, The formalism of virtue is repug-
nant ? Take care: what lies in store for yvou is the formalism
of vice,

The decadent seeks the absolute solely in sentiment,
which endeavours to annex and usurp the spirit, Sentiment
lays at being spirit, and the experiment costs dear. Ower-
driven, ::ﬁ.'m'-inf’|:tt+'d, chiverted from s normal funce 1001, 1t
hecomes something like what 5t Paul ecalls a *‘reprobate
sense’”. Thanks to this ;1111'11;; of the .'-'.[n'rit, it acquires all
kinds of imperfections of its own. Just as in the saint (and,
after a different order, in a great thinker or artst) the things
of the spirit become concrete, so in the modern man it is
the sensibility that suffers from absiraction.

* L] =

By thetr fruit. . . . And in some cases, too, where the fruit
15 not visible, by their roofs, There 15 always a correspondence
between the fruit and the roots; but between the roots and
the fruit there is always some room for error and imposture,
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and it is from the roots you must judge the quality of the
fruit to come.

Here is one example. Among atheists to-day you may
meet with men who are perfectly healthy in body and
mind; it may even happen sometimes, where human values
are concerned, that the advantage lies with the atheists
over the believers. Is this a cause of scandal ? Then go down
to the roots. Who are the ancestors of these “*honourable™
atheists? In the seventeenth century the atheist was also
a kind of moral monster. Regarded simply on the human
level, what were the tribe of libertins as compared with men
like Bossuet or Pascal? On which side then do you find
health and strength and dignity? In the human heart,
clcan and sound morals are bound up rafurafly with the
religious sentiment; the earhiest athests were all of a de-
graded human type. Atheism of the thoughtful and philo-
sophical sort, the atheism draped in wisdom and virtue,
was something invented alterwards to justify 1mmoral
atheism that came from the instinct for anarchy and dis-
solution. I am willing to grant that, once the lie was
launched, there were healthy and upright men who allowed
themselves to be taken in by it, and there came into being
an atheism of virtue and even of heroism. But that was not
how it began! That slogan of modern thought, the cleavage
between morality and religion, is merely a screen, an alibi
meant to disguise, in the original atheists, the simultaneous
rejection of religion and morals. . . .

L3 ] L

The cross we Christians have to bear is to know where the
infallible remedy lies for all the evils that prey upon the
world, and at the same time see clearly that men will have
none of it, but hend all their energies to an absurd and
artificial aggravation of their ills. It is bad enough watching
a man die of thirst in the heart of a desert, but to see him
dying of thirst beside a spring of water is more than one can
bear, The evil is so hopeless, the folly so unadulterated!
And mankind at the moment is really in the act of dying
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of thirst heside a spring: it 1s not undergoing evil, it is creating
it. Never did potential harmony and deliverance coincide
quite like this with a spontaneous cult of death and chaos.
Men secem less concerned to pursue their own interests than
to flee their own salvation.

® L L

Tue Exemy WitHin.—The worst blows a man receives
are those he delivers himself, All who aspire to guide and
pratect their fellows labour under a basic misconception if
they blind themselves to the fact that what man needs frst
15 to be defended against himselr.

- L »

ListraTions axn Lire, —What we need most 15 a sense of
our limitations and a healthy respect for them. Our limita-
Li-l']T!IS Are i.T!I!‘.I!"E'IEIl'i-l'I_]lE' I.EI'IIII'[I :'I”. [ih"!.l i'."n- dﬂ‘l."EH"‘.’i-l i['l 5, ﬁ'II'II!T!I CRULT
resources, from our life: it is by means of them that we
breathe, that we exist at all. When we overstep them, we
think to ennich oursclves, but all we do s to lose our way.
[t s our limitations that fua rd our st I"-I.!I'Ill,'l!]'i and our L:mil.}'.
We hive within them as blood in the artenies; the wall of
the artery is no prizon to the blood and we don’t open an
artery to “liberate’ the blood, But there is 2 way of eman-
cipating humanity, politically and scieatifically, that is
uncommonly like the opening of an artery. | . .

E ] L ®

Everyane for htmself and God for all.—This is true to a cer-
tain extent. But an absolute “everyone for himsell™, a
complete riddance, in this world, of love—the one reality
that makes the fatherhood of Goed—is bound to result in the
monstrous statement : God for none. The proof of this error
15 now becoming apparent.

L] * L]

Laws and sanctions. . . .“"All begins with refusal and ends
with giving’'—so said Vietor Hugo. It is the mystery of the
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strait path: man sees a conflict between law and love,
constraint and freedom; but he 15 50 made that for him all
true love depends upon law and all true freedom on hard
constraint: the yes begins with a ne. . . .

L] ¥ »

L4 salus?—The thing that amazes me to-day in every
project for reform—individual, social or international—is
the ever sharper convergence of the necessary and the impos-
sthle,
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INTELLECTUAL REALISM

EARNING ANDUNDERSTANDING.— There
arc those who proless to be teachers yet make no
attempt to divine the thoughts and emotions their

worcls may ],‘.lﬂ_?.‘i.‘i-i.]_]]‘_,-‘ evoke in their pupi]:‘.; I_h{‘:'f j,ux»l listen
to themselves, understand what they mean and admire
their own learning; they are talking for their own benefit
cntirely., This kind of “tcaching™ 15 just an educator’s
salilogquy, accompanied at best, on the part of the pupil, by
a pu.:r:*.l*!.-' automaltic r:}{:ﬁr{!lng-

But true teaching should be a dialogue, and the first con-
dition for a dialogue is that it should be a speaking fo
arother and for the benefit of another. Far from being a tabula
rasa, a kind of phonographic dise, the pupil’s mind already
possesecs an enormous capital of ideas and sentiments;
therefore the new wealth the educator bongs him will be
completely worthless unless it has something to add to this
capital already existing. To teach 15 to continue ; the master
has no uschul gift to bestow unless he takes account of what
the learmer kienes .'1|rr.'1:{'_..'; the sole result of bis work wall
by to set his pupil's mind straving along all manner of paths
that lead nowhere at all, becavse instead of leading from
one thing to another, they all start from zero.

%0 the prnl:ﬂum of teaching resolves isell into one of
adapling new knowledge to knowledge already acquired ;
hence, along with the careful laying of stone upon stone,
there is the constant necessity of testing the foundations
and keeping a carciul watch on the cemerting material. In
educational building it is always the mortar that is chiefly
lacking! You may have plenmy of fine stone, but the build-
ing may still lack unity, it may be pitifully fragile. It is
instruction without education; and by education I mean
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the imponderable breath of living wisdom which organically
joins together the various items of instruction in just such a
way as the soul informs the body. It was Edouard Herriot,
I think, who defined education as “what remains when
everything else has been forgotten™; but it might just as well
be called: “What is lacking when everything has been
learnt.”

L 3 W

KnowLEDGE anD RecepmiviTy.—lIgnorance, in natures
ol the superior sort, goes with a kind of receptivity, an
intellectual wirginity. This cxplains the extraordinary
faculty, shown by some who are quite ignorant, for gather-
ing knowledge and understanding facts: their new intelli-
gence receives things in all their freshness and originality,
Education, on the other hand, may involve mental encum-
brances, or else a kind of mechanisation which makes 1t
difficult to grasp the deep connections in new knowledge
aceuired. It is hard for a man of lcarning to accept things
as they are in their individual purity: he is abways apt to
ticket them, to classify them with reference to what he
knows already. A poor man who has few friends, and is
always surprised to have any at all, receives you with
special sincerity and cordiality; a rich man, who in the
world of ideas is always fairly representative of his type and
must always (50 to speak) keep open house, receives you
according to your rank and with the superficial graciousness
of a man of the world who entertains frecly. . . .

I would hasten to add that it is not always so, There is
one kind of education which enlarges the mind, just as
there is a habit of hospitality which refines and deepens the
faculty for entertaining, And all education is harmiul and
vain which furnishes the mind materially by merely filling
up gaps, by restricting the arca of ignorance and therefore
of receptivity, A day comes when there is no more room,
and there sets in the worst kind of ignorance: that of the
man who has nothing more to learn. True education should

aim at the degpering of ignorance: at the creation, that is, of
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a higher receptivity, sensitive to a profounder illumination
of things. An education that kills this faculty for astonish-
ment and receptivity, inherent in ignoranee, is like a food
that makes an end of hunger for ever, But there is only one
“food™ that achieves this perfectly, namely poison!

L ] L] L]

They are exceedingly rare, true ntellectual vocations.
Hence “education” for the masses should have as its prin-
l::ip]ﬂ -'1]'I.ILI -'li]']t ll']‘l.‘. ﬁ[}il'i.ilj ':l“ﬁ-i[]!.; flr ﬂ'l':'l[(':'ifl]. []{!'Ed.q- ][]F\-Ti‘.i.’l.d. uf
that there 15 a general stampede alter what might be called
Yintellectual' jobs. But matter is well avenged: the mind
that refuses to raise matter o s own level 5 dragped
down by matter to matter's own level, In an old country-
man, rich in his ancestral tradivons and 1in his own per-
sonal experience, putting so much of his mind into his
'[]'I-'IH‘.I'ii-'I.] |.'L|'_'I-r:l'l.l'l"."i, I.I'H_'!'I"!' E:v'. 'i]l.ﬁl'li.‘lt'l.'}' I Zi]'l.“"]!i.!."'l"'l.'l-l."!'. Zl!'l.l;,i
wisdom than there 13 in an intellectual, stuffed with
:u:quin'{i LC.HH".‘.']I!'J.]!.;H'_I who a‘u‘.:::c'n'::pllﬁhr:e. hiz mental work
malerially. . . .

. * .

Crassicissm. — A classical work 15 one in which the whele
13 present in every part, in which the soul of the whaole work
makes the beauty of the detail. A masterpiece can be
nothing but that. Minor works have beauty only in their
d!'l:lllj."i: 1|:]|.'}-' I:'I.I:"k ﬁ-ll'il'l.ll:I [I‘lf" I:ll:H!I[J. 1|:'Iil[ l‘:ﬁ.:lllﬁ i-I.T]d I'[]i-lk['.ﬁ
organic, that gives to cach part a note of total fulfilment.

L * L

Tur Crireriox oF MepiocrITY. —A superior man, when
honestly refuted, will accept your refutation, but integrate
it into the body of bis personal thought: he will not feel
hie i refuted so much as completed by yvour eriticism. Criticise
a mediocrity, one of your mass-produced tvpe, and he will
either remain closed against all your best arguments, or
else he will admit them, but without assimilating them,
without attempting to reconcile them with his previous
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opinion; he will never be perturbed by the “hole” you have
made in him. The worst of this kind of man is that he will
house in his mind an opinion that is really a “foreign
body"; he is unconscious of any need for inner coherence,
for an inner synthesis. Whercas your superior man tries to
make the contradictory, as far as he can, complementary,
the mediocre person is willing to accept contradictories as
such; not only so but he is wholly unaware of the absurdity
of what he s doing. . . .

L] ¥ k]

Tue BENEFITS OF VULGARISATION. —In a train the other
day I heard a working-man remark to his companion:
“Mind you, the reason 1 smoke 15 because there 1s vitamin
(s2¢) 1n tobacco.” The rest of the conversation was full of
sunilar assertions. I must own I regret the days when
people believed 1in goblins and ghosts. 'T'hese were no more
real, but at least they had something of poetry and mystery,
It is a poor age when pseudo-scienufic mythology has re-
placed belief in the marvellous, when what is not true has
not even the excuse of being poctic!

L] E *

IpEas,—I1 loathe such expressions as living, fighting or
dying for an idea. No 1dea, as such, was ever worth this
honour. A philosopher, for instance, who is worthy of the
name, does not defend ideas; he defends, in the field of his
ideas, some formula for living, an inward and total urge
towards what he knows to be humanity’s true goal. And
just as the frontiers of a country are vastly wider than the
confines of the battleficld where its fate 15 decided, so the
spiritual reality which the philosopher defends is infinitely
vaster, richer and more profound than the narrow imtel-
lectual lists where he fights.
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IDEAL AND FALSEHOOD

PRING AND UTOPIA.—XNew things are always

tender, frail and defenceless. Everything, when it

comes to birth, 15 extraordinarily vulnerable: the
April shoots, the birds of heaven in their nests, . . . So it
is with the springtimes of human history., The greater and
purer the things born among the nations, the more they
lack protection, All that s necessary to crush them 15 the
very least shock from tradition or habit. And because they
are so tender and easy to destroy, all that 15 hard and sue-
cessful, fully incarnate, all that has bark and feathers, has
an instinctive contempt for the new arrivals as “unreal®™.
What is ripe and fully grown tends naturally to be hard upon
TI!"".'ﬁ'—I_]lLl!'I'l Ii.!:l'; 511 :il. iﬁ ['I-['I|.'f|.' Loy h!" i'!'.ﬁ.i_]t'.l:_'.ll'.d 1.!1;.” lhﬂ"Tt'. .."_ih'l'_]'l.,lld
be minds that always confuse promise with mirage. Under
the impression that they themselves are “realists™, they are
in fact nothing else but the stiflers of spring. .

The 'Fll!'-[]'!]-ll!ll!l 15 the more lhmln brecause ]:ﬁ i1 -m{-:cu
i5 fairly littered with empty promises and false springs.
Ltopia dawns on the soul in the solt colouring of the dawn,
in the tender gestures of Apnl, But it 5 noe authentic re-
newal we have here. Utopias are only the fevers of deca-
dence, and they Aasten decadence, God help us to distine-
gwsh, amad the rout of ideas, what s spring and what 15
falschood, and to combat every utopra without smothering
a new-barth, | - .

¥ & *

Trur axp Fause Ascents—There are plenty who think
they are rising hagher, All they are doing 15 evaporating in
the void. They are going up, not like mountaineers, but
more like reckless glistening bubbles. The mountaineer
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climbs, taking his human weight with him, all his terrestrial
density. The heedless bubble loses touch with the ground,
but the conqueror of mountains feels the earth under his
feet, has the fragrance of it in his lungs. In human eyes the
hero can often be mistaken for the coward. Bue this is how
to distinguish them: in the soul of the true climber there is
an ever-growing respect, understanding and love for what
is down below.
& L] *

Tue THirsT FOR NovELTY.—It is a discase and a mockery
unless it is combined with a thirst to climb higher, The cage
of the senses is narrow: you can turn about in it faster and
faster, but you are only going round in circles. Altftude alone
creales new forizons. He who sees furthest 15 he who has
known how to climb the highest. The extent of the land-
scape open to our view depends on the height our feet have
scaled.

* *» *

Action anp CrearsicHTepxess,.—The narrow-minded
{as blind to the bad in their own cause as they are to the
guﬂd an:nvh::ru 1:|51:] are too often alone in h:riug steacfast
in action. Lucidity of view makes for a wavering of the
will, clearsightedness for indecision. This is not as it should
be. A knowledge of the gaps in our ideal need mvelve no
relaxing in the service of that ideal. To devote onesell 1o a
pelitical cause, it is not in the least necessary to make an
idol of it, to confer on it a kind of divine perfection and see
nothing elsewhere but what is bad and entirely negative,
It is possible to dic for a cause without supposing it to be
perfect: it is enough to believe it the best—or the least bad.
Unlike the religious impulse, political wisdom is not in
pursuit of the absolute good, but quite a relative good—
not to say a lesser evil,

L L 3 L]

Tue IpentiTy oF ConTtRARIES.—I5 anarchy preferable to
tyranny, false asceticism to false mysticism, oppression to
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revalt . . .7 In practice there is no choosing : they are all
aspects of the same refusal of health and unity, and each
leads fo the other. It is possible, for instance, to regard
tyranny as a lesser evil than anarchy, but this slender
advantage disappears at once when it is realised that
tyranny automatically begets anarchy., As well choose
between the two extreme points of a peodulum’s oscillation ;
hardly 15 the choice made when the whele weight of the
pendulum carries it over to the opposite point.

- ] -

Purtty axp IxpioraTion, —What 15 so0 nauseating, in a
book (for instance] like Alichelet's Le Prétre, 15 not the de-
nunciation of things that are wrong (we know such things
must be), 1t s the fecling that they are being denounced
ﬁ'ﬂ'tn lhl'! EHR ]l!‘-.'l!:i % lel'!h'l!ﬂ']".'!"!‘i. .l.il]:\ ek lI:ll!" ST ﬂ't:l]!'l
the whole tone of the book; 1ts “generous’ indymation is
redolent itsell of perversity and lust. There are certain
evils that can be discussed with justice only when they are
judged from a superior standpoint; when, in the soul of
Il:i]l!l 'l.'n'J:]{] l:”]'l.(h"ﬂl'l!!‘i-; Llll!' t'!".'i.] ]I.-"I."i hl.'l‘!'l TR H]I:J'!r' \'il]lliUiS-hL‘{i
but transcended. What revolts me mm a certain kind of
spitelul indignation is seeing that the judee differs from the
culprit only i outward behaviour: the mner level, the
guuality of soul, 15 very similar. To judge with integricy it is
notenough to have one’s hands beund inthe presence of evil,
the heart itself must be delivered from it That, uluimately,
15 why we are bidden to leave judgement to God, . . .

¥ * *
Braviss, —The worst realities 1T find less Lhateful than

false ideals. For me, the opposite to the real i3 not the ideal
but the Filse.
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