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CAN GRAEME CAMPBELL, M.P.,
PROVIDE AUSTRALIA WITH
TRUE LEADERSHIP?

by Eric D. Butler

The most significant 1995 political event in Australiawas the dramatic expulsion from the Labor
Party of Graeme Campbell, West Australian Member for Kalgoorlie, the biggest electorate in the
English-speaking world. Campbell finished his termin the Commonwealth Parliament as an
Independent. In order to grasp the far-reaching impications of the Campbell affair, it is necessary to
see it in the context of a chain of events which laedp to the Prime Minister Paul Keating's arrogant
demand that the Labor Party sack Campbell.

One of the biggest dangers in the present situationats t Australia. The Aboriginal population supported him along with

large numbers of desperate and frustrated Australiansseew

Campbell as some type of a national saviour. Electoust
understand that they also have a vital role to playofAe who
has made a close study of the Graeme Campbell stowk
that he is no demagogue with messianic visions of gnand
Of Scottish background, Campbell's career tends to cordirm
old saying that the Scots had to leave their native cgunt
fulfill themselves throughout the world. He is widelyadeand a
practical man of commonsense. Before entering politecsvas
engaged in a variety of developmental projects concerning
West Australian pastoral industry, as well as miniktg
belonged to an old-time Labor movement whose represesgati
were generally those who knew what it was to dirirthands
with physical work. A new breed has emerged, slick laaye
and self-styled academics masquerading as Labor patiici

Campbell has emerged as a type of catalyst in t
deepening Australian crisis. He is widely perceiesda man
who reflects the basic values upon which Australia biaift.
He is an old-fashioned loyalist who has no difficulty i
defending the Constitutional Monarchy. As with other scisj,
Campbell's approach reflects his practical commonsen
approach, although he stresses the importance of hedtadje
historical continuity.

The First Seat

When Campbell first nominated as a Labor candidate f
the Federal electorate of Kalgoorlie, he was greeted litle
enthusiasm by the Labor party hierarchy. It is now atenaif
history how he won with a handful of recounted votes at tl
1980 Federal elections, registering a 10 percent swing to Lak
At all subsequent elections he progressively increased

majorities, making Kalgoorlie one of the safest Laborséaat

OUR POLICY

To promote service to the Christian revelation d
God, loyalty to the Australian Constitutional
Monarchy,
subjects of the Crown Commonwealth of Nations.

To defend the free Society and its institutions
private property, consumer control of productiof
through genuine competitive enterprise, and limite
decentralised government.

To promote financial policies, which will reduce
taxation, eliminate debt, and make possibl
material security for all with greater leisure timg
for cultural activities.

To oppose all forms of monopoly, either described

as public or private.

To encourage all electors always to record
responsible vote in all elections.

conserving and protecting natural resource
including the soil, and an environment reflectin
natural (God's) laws, against policies of rape arn
waste.

To support all policies genuinely concerned wit%

To oppose all policies eroding national sovereignt
and to promote a closer relationship between t
peoples of the Crown Commonwealth and thog
of the United States of America, who share
common heritage.

and maximum co-operation between
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the traditionally conservative pastoralists.edtly he was when Campbell appeared at a Sydney meeting of th
perceived as being a good representative. Australians Against Further Immigration, and then launched a

A close study of Campbell's approach to a number strong attack on Paul Keating and multiculturalism in the
subjects, including defence, in which he has takespecial Commonwealth Parliament. A number of editorials arounc
interest, reveals that he is a man who thoroughlyareles his Australia welcomed the sacking of Campbell, stressingahat
subject. He is also innovative in his thinking. He pass@ga of his greatest sins was his association with thague of
believes in free speech, stressing that the Labor Bady also Rights.
believed in free speech. He objected to the Labor govertsnent
banning of British historian David Irving. In spite difs
obviously great ability, Campbell the traditionalist fal .
himself increasingly at odds with a Labor Party, whigd cut polltlcal scene
itself off from its nationalist roots and had beoem  The anti-Campbell-League of Rights campaign ha:
internationalist. There was no prospect of Campbeihge Produced a dramatic change in the Australian politszane,
offered any Ministerial position. But there is no eviderthat With the possibility of candidates sponsored by Campleiy
Campbell has ever suffered from an over-inflated egojsorbroadly subscribing to the type of programme he is evolving
consumed with the type of ambition, which produces a Bbeing either elected to the Senate, or recording subkavy
Hawke or a Paul Keating. Often to his own detriment, @eae Vote that there will be growing tensions inside all guditical
Campbell has always preached and practised loyalty.ita sh parties concerning Australia's future. The basic issumaii®nal
his down-to-earth approach to the human drama, one lyetsSovereignty versus internationalism. In a number of newspap
impression that there is a touch of the romantic. Heehguick articles and interviews, Graeme Campbell has indicated
wit and an engaging sense of humour. There is naepcet Major objectives of his programme: politicians must begin t
about the man. When he appeared on a television prograrrestore the trust of electors by offering them the opputy
in which he was obviously slightly inebriated, with egigeg Poth to veto and to initiate legislation. There mbst an
candour he admitted his condition, referring to the probté immediate reduction in immigration and an end to tireding
"long lunches"! Large numbers who saw this performanOf divisive multicultural programmes. There must be
could only react: "This man is real." appropriate government policies to rapidly re-egsdbl
Australian industries. Financial policies are needeg@raserve

; and strengthen the traditional Australian family. The

The Struggle for true mde.pendence. . Commonwealth Development Bank should be re-establishe

Graeme.CampbeII reveals that he is a maf? ,?f VISION.  and used to finance new and productive enterprises. Camph
concluded his New England address by saying; "We will n\y»niq a0 immediate increase in Defence programmes and |
achieve independence by pretending we are not, or by clgichyeyelopment of CSIRO and other research programmes, whi
to the apron strings .Of Asia. To be truly mdepenqenthwee could absorb talented young unemployed researchers.
to take the hard decisions, we have to take the risiuorown Graeme Campbell is insistent that Australia has &ot st
people, we have to revive a strong national feeling. freeing itself from international entanglements, whimpinge
~ As Campbell became increasingly concerned abcypon jts sovereignty. He wisely appears to be confininseéif
immigration and the fostering of multiculturalism, he disfld {5 a |imited number of basic objectives, without inviting
his political courage and independence by directlypsuting controversy concerning detailed methods. He saVdhere
the group”Australians Against Further Immigration”, advising thereisa will, thereisa way".
electors in by-elections to protest by voting againstLtakor The destruction inflicted on the Australian people Hy a
Party candidates. But Campbell's greatest act of courage the major political parties cannot be overcome immebjate
when he accepted an invitation to address the 1992 LeaguBut as the wise Confucius saitThe longest journey must start
Rights National Seminar. His theme washe Flight from with the first step." Graeme Campbell is inviting his fellow
Responsibility". This resulted in an immediate Zionist Australians to join with him in taking those first steps
sponsored campaign against Campbell, who not only ftese
flinch but went on the offensive, charging that thienist
Jewish lobby was providing millions for both the Labor Par
and the Opposition. There were growing demands by f
Zionist-Jewish lobby that the Labor Party discipline Caripbe
But Campbell refused to change his ground. A major sto
broke out when Campbell again spoke on a League of Rig
platform, at the 1995 Queensland State Seminar of dague

A dramatic change in the Australian

GRAEME CAMPBELL
TO GIVE AUSTRALIA DAY
ORATION

Western Australian M.P. Graeme Campbell hal

[%2)

of Rights. Opposition leaders joined in the chorusonist
Jewish demands that the Labor party sack Campbell bec
increasingly strident. Campbell declined to give any asmses
that he would not again speak on a League platform.

The Labor Party "proscribed" the League, while Liber
Party leader John Howard made it clear to the Ziahastish
leaders that while the Liberal Party would not formal
proscribe the League, all Liberal Members would be made
understand that they must under no circumstances be dsdoc|
with the League. All the parties were now toeing thenft-

announced that he will be outlining his political
programme for a new political movement at the
Heidelberg, Melbourne, Town Hall on Australia
Day, January 26. This address will be knowr
as The Graeme Campbell Augtralia Day Oration.

It will be a major event in modern Australian
political history. The Heidelberg Town Hall is in
Upper Heidelberg Road. The address will bg
delivered at 3 p.m., but the doors will be open
beforehand.

A1

Jewish line. The question of Graeme Campbell camehtnd
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WHAT ISTRUTH?

by Michael Lane

It is not possible to see what our society is today excwhat a good purpose might be, we need to settle lietdong
by looking at it from a distance; and that distance is peavictruth.
by the past, by history. We must see the present withytbe The calendar will continue to click, whatever we slo we
of the past. We can learn to see with the eyes opdisé by should be less concerned with going "forward" tidth going
entering into the world of our forebears by reading theright. Our record lately is not so good. Everything seémrbe
writings and regarding their works. In the natufehings, this an emergency. We pounce on a problem with a piece «
must usually be done on stolen time; thus, few peopleage legislation, which creates ten new problems of its own, t
it. As a result, what was plain common sense for a thousiwhich we respond with ten new pieces of legislation. &thte
years and more strikes most people today as rexklwe should consider solving problems by undoing @ Wwork
innovation. It doesn't occur to them that the conventiorand selectively restoring some of the good that we idt.a
wisdom of today is really the reckless innovation. CommcWe will find that a great deal that was successful in e p
sense is the last thing to earn any credence inrla Wt has we just threw away. Our tradition of Anglo-American and,
got comfortable with the reign of complexities unt@sd only behind that, Catholic freedom makes us uniquely fatti It
by experts. The first and foremost of these commonseimeans we do not have to be Utopian (or not very): we ca
truths is that Reality is something in particulahnisTis obvious reclaim the best that is already our heritage. ook at the
but controversial; for if Reality is something inrjmaular, then, past in this way - with empathy and looking for ssses -it
equally obviously, it isnot something else. Today, these aropens up new options. It empowers us to repeat our s@sges
fighting words! Reality excludes Unreality; and thisclusivity it does not leave us stuck with our mistakes. The fact th:
is felt by some to be intolerable. things are past proves that they are possible.

The transformation of history by the social sciences m We suffer from up-to-the-minute-it is and think that the
be the most salient fact of our time. Subtly, the $@uences latest of everything is the best. We prize "state-of-the-al
have weaned us from our wills by presenting “thee¢imas technology. "Recent studies" unveil the "latest alisdes"” of
progressive and humanitarifmrce. The social sciences make"leading experts". "We now know" things of which opmor
us out as being at the mercy of impersonal forcas dur best benighted brethren of the year before last were ighoran
chance lies in propitiating. This propitiating goes by tlame flattering panorama of endless progress unfolds before ol
of Planning. Thus, we see the course of history tsrdmistic eyes. Not that we never stumble, but we believe probabilit
in its broad lines, but manipulable in detail. We recegmo drives us ever "forward" on average. Ethnocenyrit much
Law of Heaven but a law of probability: we can't defeat timaligned; but chronocentricitig far more pernicious. That we
odds, but if we are clever enough, we can ride them! could be inferior to the ancients or medieval inyan

But the truth is that our free will makes the contef the department is nothing short of unthinkable. The wanterior"
future a matter that we alone can determine. Ountog in all is scarcely in our vocabulary! After all, we have Htvantage
categories that count is what we have chosen to makerit. of their experience. We have not personally read thefings,
are our choices irrevocable. We can undo mistakes by of course, butsomeone has. "Our" experts have appropriated
obvious recourse of retracing our steps. That doésnean everything that was of value in the past and tededlit, with
changing the clocks. Clock time and calendar time, after improvements, into modern life. All solid knowledge can be
are abstractions. Last year was called 1-9-9-5, this yweafound in the encyclopedia. Besides, knowledge is multiplying
called 1-9-9-6. Does that somehow make us more committso fast these days that the expert can barely ke pith his
We live in the present, but which present? Is amé&me not own field, much less take time to go down the bypath of it
part of my present? Must we imbibe the rhetoric of a fe(no doubt fascinating) history: so sure are we that juss
decades as if it were our mother's milk and disdain thistory -that nanew knowledge can be found in the past, that
universal wisdom of centuries? No, there is nothimyitable any knowledge that remains in the past has been tried a
about history as it happens nor, therefore, about wherare failed. We want new knowledge for a new day (sufficient for
now. Indeed the wholdrama of history is that it might have the day is the evil thereof).
been different had people made different choices. Taday
our choices are fettered by the nature of things - by human "ON THE SHOULDERS OF GIANTS"
nature and by physical nature - not by the fact #ethave "We stand on the shoulders of giants" (and sebeuthan
"invested"” something in one road or another. If & isad road, they) is the compliment we pay our forebears. But th s
by all means let us cut our losses at once. We are noVthat as far as we can see, we stand on the sheulder
obliged to continue down a bad road merely becausbawe gyperts That is not necessarily a very comforting thought.
started on it. If we have an appointment in Paradisall we 5\yever, they assure us that they stand on the shoulders

keep it in hell merely because we are running late? giants -or at least on the shoulders of a previgreration of
experts, who in turn . . . Well, we have their word for it tha
“WE NEED TO SETTLE INTO the bona fide giants are down there somewhere, withldusr
THE LONG TRUTH" in the swamp, holding us all up. If they were wa,would be
"Time moves faster now. We accomplish more in a decade  in the swamp -or falling thereto -which is unthinkable.
than our forebears did in a century." Do we? What if we Among these giants, not the least is the Catholic &@hur

"accomplish" so much by racing at breakneck speethdbe Being an ancient and venerable institution, it migithought
wrong path? But the point is not to shorten time jpgesling ©n that ground alone to have earned a measure of deferen
yourself up but to apply yourself to good purpose. To kno\But we have no patience with that, mere age cuts no figur
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with us any more. We approach the Church armed wexistence, and the goal of the inquiry is to developseful
progressive doctrines that seem to have fallen froensthy fiction. But this is awfully crude. Constructing naturerr its

and, in a trice, find the Church wanting. We go to @aurch manifestations may be like getting your concept of "ti¢al

not for guidance but to make up our mind abou®iir beliefs from a survey of a plague-town. It fails to account for hom

are the court of last appeal, in which a two-thousagai-pld nature as d@elos. To a Christian of faith, Christ is the human
tradition may be summarily judged. The free thinker amosg telos; but the lowest common denominator that the social
- the Mark Twain or Voltaire - supposes he can disposéief sciences seek would be - the human animal. The Good was a
legends of Creation, the Fall, the Incarnation, ahe& tcosmic entity, providing authority; but the good as a
Resurrection with a few obvious questions that the Ghuiabstraction carries no moral weight. Pain avoidance becomes

fathers apparently, blinded by faith, never thought of.etivér
reading the Bible, Aristotle, or a papal encyclical, am
welcome to "appreciate" their "contribution" to our cuative
civilisation; but unless we wish to be regarded as fools
must not take them seriously as pertaining to our ome ti a
test that, we feel certaithey could not possibly survive.

To a social scientist, something written by a fellowialoc
scientist as recently as the 1960s is already seyitwshpered
by its date. You simply can't tell such a person thamnan
beings were writing intelligently about society three ttames
years before the colleague ventured his - or héittle
contribution. Intelligence, which always had the disadage

the highest motive for the human animal. Have we tued
into an abstraction in order that we may believe m kafely?
"Faith" is one of those words from the past now in
disrepute. To most people, it suggests unreasoning belief in
anything, almost synonymous with "superstition". Buthfas
simply the necessity of our nature and precedes all rimalpi
knowledge. Science, though it pretends to be superioiittg fa
is completely dependent on it. Mere reason applied
experience cannot come up with a single moral stateriéat
the universe has a meaning and a worth is a faittat Bne
seed properly sown, one true act, does affect the talah
Good and Evil in the universe (even if the earth shdldav

of involving imagination, is now supplanted by the more blirup tomorrow) is a faith. Even those who would deny suith fa

(and therefore reliable) results of the Method. If Wr@ings of

are nevertheless constrained to live as if they hadrithey

the 1960s are already growing mouldy, such authors as Mo:could not go on living at all; for if the universe as hoke has

Confucius, Aristotle, and Aquinas are obviously not eveth@

no meaning, no fraction of it can attain to meaning,egith

running. They arebjects of study, not fellow scientists. We Indeed, we can reason backward and say that if faiths gis

have no reason to want to see ourselves through thes. &
would only show something about them, not about us, and
are too charitable to put them to such a test.

The social sciences are characterised by matemali

(atheism or Deism), abstractionism, and determinidie
Manchester School of economists was an early maati@s of
social science, and the three features can be founabth
Darwin and Marx. Darwin, inspired by Malthus, beliewvadt

conviction in the meaning of the littlest thing (or rowife, for
example), we can be certain that the universe as tewlas a
meaning. Faith knows the Fact on which all-lesseisfdepend.
Empirical science has a humble but very important tole
play. If philosophy is the handmaiden to theology, nthe
empirical science is the handmaiden to the handmaideits In
right use, it is a technique for examining physicatune.
Today, however, it has broken its bonds and is agitatiralin

new organisms were formed by Chance and sorted out fields, presuming to lead the pack, having tossed philgsoph
competition for material needs and that man was tland theology out the window or, worse, remade thentsn i
culmination of this process. Marx, also starting frehe own image. This has led to the wonderful social soésn
analysis of the Manchester School, posited a Law ofeBlia which, as they study human beings, should properly restnon
governing competition among humans, resulting inevitably understanding of human nature as on a base. But theciChur
the history of class struggle. Both, in absence ofemting has known more about human nature and the "social science"
God, posit abstractions as formative agents; and ereifives for centuries than any social scientist knows today. lin a
human free will any sure footing. Materialism an(seriousness, | deny that the social sciences posamss

abstractionism might superficially seem conflicting, buey
are really perfect complements. With creative Heavenoaut
the only way left to talk about material things is by nwah
abstract concepts, that is, fictions - while Confucidistum
was that a well-governed society depends on right thgnkind
sincerity and that right thinking and sincerity dedeaon
"precise verbal definitions" based on "organic categbri€be
Great Digest).

"FAITH" AWORD NOW IN
DISREPUTE

"Faith" is the mind's direct apprehension of a thintype
of knowledge that science rejects. Empirical sciences ttd
discover the forest by abstracting from the treespikEcal
science tries to construct human nature by abstraatong its
myriad manifestations (because human natureoriy/ a
construction). If it doesn't reject good and evil altogeth
empirical science tries to construct them by abstradiiom
manifestations called "good" and "evil" by conventiam.ebch

knowledge, because every piece of knowledge that thy
claim to stands on a rotten base, a false understgnafin
human nature; and a piece of knowledge in a false gbrge
not knowledge at all. To some extent, this conditiorspas
the natural sciences, too; for they should be anthropacen
centered, around man's needs. In our infinite clewss,nee
have climbed to the shoulders of giants, then kicked tbem
from under us.

FAITH SHOULD BE A STRAIGHT LINE
TO TRUTH

Christianity has been many things in our civilisatidnhds
been reserved to our time to make of it a "bias". This curious
word "bias" can tell us a lot about our present whereabfarts,
it bears an unmistakable resemblance to "faith". Rygh
speaking, faith should be a straight line to the truthl kias
should be a deviant line that misses the truth. But eostitial
scientist, bias isny line, that is, any point of view (because
there is no particular truth); and faith would be diynpaive
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interest or passion, it is a point of view in whicke san enlist consumption. Knowledgés a kind of capital and is only
some passion. The social sciences teach that big4)is legitimated by being put to use. Therefore, we should pursu
something inevitable and (2) something to be minimisedl. tknowledge in a spirit not of disinterest but of interesasbif
points of view are considered to be subjective, thamisrely you like. We should approach the study of the past veiit f
personal. Only material facts are objective. The sifieritleal and empathy. Faith is that which social science saysot
would be to have no point of view, to eliminate the subjgc exist -bias in favour of the truth. Empathy is the apiti see
enlist no passion, to be value-free. But since some biaspeople of the past as real people living in real timer
considered inevitable, the second-best thing is to "beaetwa"neighbours" in time, whom the Christian precept bids us love
on one's bias and employ mathematical procedures to itffse(as, indeed, they showed their love for us in many ofhimegs
with the idea that a scatter of biases (that is) Istands the they made). Without such empathy, no analytical tepres
best chance of hitting the truth: the shotgun approad¢tutb. can help us because we cannot enter the door; ancwenat
In fact, the social scientist’s all-great Method amisuto facts we find, we will not know what they mean. The
playing the odds, as if the truth were a pot to mmwn a continuity of human nature is our sole reason for studitieg
poker game. past in the first place: if they were not like utheir
What is missing here is any sense of purpose; forexperiences would not serve us.
purpose would be a preconceived value, and a preconce Social science lauds "objectivity" and "balance”; bul re
value would be a bias. So social science and sciehigiory objective history would be history according to objective
glorify the disinterested pursuit of knowledge. It is supposed tivalues, and real balance would mean that everything fel
be possible and desirable to present facts independsfindlyy according to its true moral weight. Real history haoé® and
use to which they will be put. But how does a scientisidie villains, though the social scientists will have a good laagh
what facts to look for in the first place? How does hddiec your simplicity if you ask for such. Real heroes and viltai
what questions to ask? As a society, how do we dewttlt however, are not simple people. Their souls arecifem
sort of research to promote? The answers to adletlopiestions grounds where the perilous struggle between good and evil |
imply a program. There is no knowledge, even ideally tFrplayed out. That is why the Bible is still the tdsg of
comes purely from the bottom up, from "raw data". A paifit histories. The Bible takes a point of view without apology.
view -which will ultimately be found to be moral point of Indeed, it claims that it takes as its point of viewe tinuth.
view - is the foundation of all knowledge. Confucius reked Whatever flaws scientific scholarship may find in it
to a disciple™You think | make a lot of studies and commit establishes the moral arrow fixed for all-time andsshistory
things to memory? No. For me, there is one thing that flows for use. The arguments of textual critics simply are not as
through, holds things together, germinates” (Analects 15.2). interesting to a sane person as the great moral ngeafithe
The question is not whether a research project shcave  Bible A preoccupation with the former at the expense¢hef
program - a motive - but whether it should have a hiddlatter betrays a dwarf like mind.
program masquerading as "objectivity" or a program frankl

espoused. "IT TAKES SOME PASSION TO
TELL THE TRUTH"
SCIENCE SHOULD BE THE Beware the seamlessly objective, endlessly qualifyimd, a
HANDMAIDEN OF PHILOSOPHY professionally non-judgmental and “scientific" historidhese

Furthermore, a history built up from minute particulars ibloodless productions would seduce us to a godless web.
themselves meaningless can ner@ke sense. A history that takes some passion to tell the truth! Isn't that obviols2?€lis
would make sense would be a moral story. It would lead ua difference between passion its own law and passidtsin
little distance to discern the right way and moral cgarto go place, which is the service of truth. There is afadnce
that way. The past isot to be studied for its own sake, out obetween the passion of bias and the passion of falit,
curiosity. Curiosity alone results in entire careers tlvdo passion of ideology and the passion of principlait B
elucidating the most obscure trivia. But if we with be "managed" bias in the place of passion -that is a Beweare
serious, then unless we need the pasts and know whyeead rof any history that claims to have no program: it has one
it, we can enlist no passion in its study. The humbbest can Materialism, abstractionism, and determinisma program.
be part of the picture, but it has to be made part opittere; Human nature is something in particular, not an ever
for if we have to wait on a slow accumulation of mimati changing sprite and not a convenient fiction. Similatlye
before we can hope to see the broad picture, it is all over "structure of the universe (which | prefer to call Heavéaw)
us: we shall not have the picture in time to useRdther, is something in particular. The two fit together: marasure is
science should be the handmaiden of philosophy. The edsethe role he is given to play in the universe, the portdn
moral picture and the essential fact of human nature dhmil Heaven's Law that applies to him, which he is ollige
be the eventual, hoped-for outcome of research, they dhcascertain and obey. It is not prideful to hope farch
guide research; for otherwise, what would we do he t knowledge; on the contrary, it is prideful to suppdsat twe
meantime? Without these moral givens, we could not Ine; are able to live without it. Animals have no need ditt man,
could we have any reason to pursue science. Have weehotbeing created with free will, needs to know twhy of his
realised that the universe is tbog to be observed and thataction before he can act. He needs to know how his actic
therefore, only faith can know it? comports with Heaven's Law. To say that man could lbeen

In fact, the proliferation of knowledge for its ownkea created with a real need for something in itself imagy
quite apart from any use to which it is anticipated pgtitrhas would be to make of God a cruel tyrant, of the universe d cru
its exact counterpart in the economic world, in italp joke. This ultimate cynicism might be a mathematjcadtional
production for its own sake quite apart from thélcaf possibility; but it is nevertheless a perversion of humature

NEW TIMES -JANUARY 1996 Page 5



and, at root, evil. Of those who will dare say the usigds a the world that is large, varied, and consistent; diiladventure;
cruel joke, few are serious enough about it to liveoedingly, rich in good things (including the ancient liberasawhich the
that is, by chaotic violence. Some say religion is a runni Church brought to us out of the past); and also with its quot:
away from the Abyss of meaninglessness, as if there wof evil. Indeed, it is much like the real world. It is arigoof
something wonderfully brave in “facing" meaningiesss. But free human wills but a worlgrecisely defined. Freedomfrom
meaninglessness has no face: it is precisely was fus from definition would have no meaning: fog is not freedom. The
having to face anything. | suggest that the gkatfon of church's supple Latin language is a framework in which to
meaninglessness is running away from religion, feense that think. So, for that matter, is our Norman English. Shall we
threatens to vex us. now say that it would be better to speak without limits -

Human nature is something in particular. Like anmcar without a language - if that were possible? Shall we free
human being has a built-in direction, a telos. Anraa@mnnot ourselves from the bonds of language and revive our trus
become, indifferently, an oak tree or a coral reef. The arlanimal "free speech” of grunts, clicks and whirs? Qkaylife
culturist must guess the seed's nature correctly pply ¢he is not black and white! Let's at least have precise shafdes
right conditions: earth, air, water, and sunlighhe Utopian grey! Everything is preciselgomething. Give us "precise
reformer who dumps acorns into the sea will waibragltime. Vverbal definitions” based on "organic categoriedfystery,"
Achieving the human telos does depend on our will, but beautifully said Jean Cocteau. "only exists in precise things."
more than the acorn can human nature be whatever wnieitva  Isn't it interesting that applying a framework results i
to. Earth, air, water, and sunlight areedom for an acorn; variety, while kicking the framework away resultssameness?
freedomfrom earth, air, water and sunlight would have nPerhaps this is because this particular framework reiegorc
meaning. Similarly, those social conditions that will enabfree will, which enhances our ability to choose and so to be
man to fulfill his nature are freedom for a manséiice of any human and individual, whereas seeking freedom biirigcthe
conditions, insofar as that is imaginable, wouldl lv® freedom. framework away leaves us at the mercy of our ansebles,
Man's nature must be given before the conditions of Iwhich are more predictable.
freedom can be known.

"The truth shall make you free," says the Gospel. But so "THE EXISTENCE OF EXTERNAL
far as truth threatens to be something in particwarwant no TRUTH"
part of 't'. We want to be frefeom the truth, as if that had a The right to one's opinion, of which we are so ewtly
meaning; but the name for freedom from truth is -Folly. Tlggngitive, means the right to search for truth and inevitably
truth might put us in the wrong, and we are very jealoday o e mistakes. It doesn't mean that mistakes armistikes.
of our rights to have our opinions unmolested. Thetmight |+ resupposes the existence of external truth; othenise,
sting our consciences and compel us to change our livyhle husiness would be meaningless. An opiniospah, has
whereas we want the privilege of inventing our owniitand 4 particular status and deserves no particular treatment
living as we please. We pretend this is a grave redpiitys — Freedom of speech is a preciqaitical freedom: it protects
We think ourselves rather brave to live with questiamstead 6t your opinion but you. Freedom of speech means that yot
of "taking refuge” in answers - as if answers were Nmay not be imprisoned or fined for your opinion or hindered
imperatives but just explanations, having heard whielmight  fom speaking it. The Church will be in the forefref those
go back to sleep. But can a person who eschews answerqefending your right to free speech (and hence thought)

said to be asking questiosisicerely? without vyielding an inch of its confidence in its unique
possession of the truth. Free speech is your political tgh
"RELIGION CAN FREE MAN'S SOUL make mistakes, not your intellectual "right" to be &tug\n
FROM EVIL" opinion asks to be measured by the truth, and agvopinion

should be intellectually punished. If there is no truth pkce
private truth, what am | reaching for when | form an apin
or why should | spend any time on it?

Knowledge - truth - multiplies our options. Just a
technology can free man's body from toil by discoveing

ﬁgﬂgg‘% '{ée%\éi%;éag; E;ie?r()erg fgﬁ,da?rgggg%'ioﬁpgwma, Imagine a teacher giving an astronomy lesson. In this
freedom to become a Man Whiéh is freedom, the missi(sem.ng’ students making mistakes is simply pathefprocess.

o ’ o Their "right" to make them is not an issue. Wouldn't it be
with its road and school and books, or the jungle? Does o0 for 4 student to declare, "I have a right to vekehat
jungle free you from having to live in the missiam,does the |"0aq0 ahout it," or, worse: "I'm glad this is trueyou, but
mission free you from having to live in the jungle? Do yOis gther s true for me™? We easily recogniseetiistence of
want to be free as an animal is free or free asrisniee? I ariicylar truth in the study of the heavens, but not when it
its crusade to abc_>I|sh the subject with its free_W|II, slocicomes to the study of Heaven. Yet "make up your own
science from Darwin on has declared that is@m animal. religion” is just as much a piece of lunacy as "make up your
__ Like the mission in the jungle, the Church has clearecown astronomy”. Again, imagine you lived in the sixteenth
little ground for us to think in. As a matter of fact, itshacentury and were undertaking a voyage to America. Other
cleared quite a large ground for us to think in. Without explorers have spent years traversing the landniteprocal
framework, no thinking is possible; without limitsp freedom; languages, penetrating westward. A map of Ameriafuly
without language, no talk. The mission has a perimetidrawn by such a one would be a precious document. Wiould
because it is a particular thing. That does not mean thamake sense to complain of such a map that thesrawea other
cannot both improve its precincts and expand into nefeatures were drawim particular places? Would you rather
territory, but it does mean that it will not willinglyetreat. take such a map reminding you of limitations or a blank
There is no compulsion: you are still free to haakshrin the parchment to draw on as you please? Which woulderyald
virgin forest if you want to. But the Church offers a picture o'freer?
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Christianity claims to be the warp and woof of thi"compensate for their biases" and "construct” an eldptain
universe, not just an interesting set of opinions. Tioeeg it of the various pieces, would that be a true picturefalfy,
has a right to expect us to accept or reject it on thesas. Wwhat will happen when a sighted person walks up tatid
The Church, for better or worse, chooses to defiredfils an Wwhat he sees? The answer is that when fools arkarge, the
exclusive way. On those terms, it is either true tsefathe one ubiquity of folly becomes a dogma.
thing it is not is one of any number of equally valid qoeral
worldviews. If Christianity is a viewaf the world, you cannot "HIERARCHY ...ISTO BE SEEN
at the same time call it a "personal belief". Nor gau say EVERYWHERE"

E)r:e?ite\?evilr? Vtvhoé tcr;za\tlggrr lgf Itshé“\jveorlijorory ?#e.clrsé;tho? gofm}l’? ’ "Linear, either/or thinking!" someone cries. | doddny it,
You can't say that the Christian view of the worldrise for but 1 just call it "thinking”. Thinking discriminatebetween
Christians ar%/d the Jewish view of the world (say)ris tfor thl_ngs anq S0 rt]:)rmgs lthertn mtto relatlohnshlp. f;l’heT.:,]t_rakqgﬂ the

; . universe is a heavenly structure, or hierarchy. Thinkidg &
Jews and both are equally true (the world having nothing mapping it. Hierarchy - the relation between root arehbh -

say about it). If the Jewish view of the world is trafethe is to be seen everywhere. We see it in the sun and slanet

‘Q'ggéjr}éhgnjé\,‘yagtr ﬁ‘ovr\maa?n%;jompee;ﬁui?d;arpgi oi]:)rlwt’isa?r?;el Wihe white-light spectrum, in harmonics, in the peigothble
. y 9 ' of elements, in a spider's web and the spider fitselthe

then let's renounce our religion; for there is nothiaggelling human body, in an internal combustion engine, in chess, |

us to profess some belief or other if, in fact, adl taise. language, in architecture, and in all human socialioelatand
institutions. Thus, if | know by faith that the univerkas a

... WHO HAS THE RIGHT TO SAY purpose and therefore that | have a purpose in it, | kaisw
WHAT THE NATURE OF THE UNIVERSE that my life has a place in a hierarchy. Hierarchyaiag
SHOULD BE?" implies particularity, rather than the blurring of boundarie

Religion is not subjective! Heaven is not whatever w_ There is a reason why the character of truth as sangeth
choose to make it! Here the freethinking egalitariatonts, in particular is disturbing to some people: it seems @ liee
"But who has the right to say what the nature of the usve Mark of a personality. Rather than an impersonal andléss
is?" In itself, this is avery important question. Our egalitarian, Mmodel of reality such as a mathematician might genevikea
however, if not asking it seriously. For him, it is atdrgal Minimum of postulates, Christianity makes of the univase
question and means that if everyone doesn't have the thight, World and a story. It has an organic quality thate@ the
no one has the right, and if no one has the right, then delight in creation and makes each law and each detajueni
universehas no nature. | wish people would clearly separatelike snowflakes or the turnings of a vine tendril. It Htae
two issues: whether the universe has a nature is oratigue Characteristic of a story that you can't be sure whitithappen
and who might know this nature is another. | suggest thnN€xt. The modern scientist is apt to identify "laws"specified
answering the first question by faith in the affitive, we degrees of probability and the "explain” variation by poigtin
should ask the second in all sincerity, really wantimgrnow; (O the corresponding degree of improbability; in other words
and then we may be favored with an answer. However, anyhe attributes variation to chance. Try to define haeg" and |
who would conceive of being Heaven's lieutenant as a "rigithink you will see that this approach can never stards
to be jealously fought over, rather than an awesonnot alikely universe, nor is it all possible universes. Rather, ar

responsibility conferred on the humblest, by thatnalo Artist has exercised his arbitrary taste and pleasuraake a
condemns himself. single, unlikely universe. That is what is so disturbiAdikely

Heaven is; and we are saved or ruined (in this life) as "universe would more resemble the one described in thesyor
follow Heaven or not. Say otherwise, and you make of go’' 1 N€ €arth was void and vacant, and darkness was tpon
one human custom and of evil an alternate human custc(face of the depth.” Planned probability is the tdgalan
Without the moral compass, we can live only as animals. concept of order. . _
fact, under the influence of the social sciences, we harned Surprisingly enough, this gives us an opening onto anothe

the old wisdom of good and evil, without actually repudigtinfeature of Christianity that is a stumbling block for many
it, into simply an unobvious cost-benefit analysis. TESot, revelation. We want a logically perfect universe sushwa

in The Rock, echoes the old wisdom: might confirm by spinning it out of our own minds,
Take no thought of the harvest independently of knowing it. Instead, we are given a paaticul
But only of proper sowing. universe too capacious to be observed, whose struetare

This does not mean do not act according to the best lig €@nNnot grasp - whose story we cannot know - unless they a
of science (agricultural or moral). It means, havirged told to us. Thus, the particularity of the truth meahat we
according to the best lights of science, you have dang depend on revelation to know it. And we need to know it. The
part. The harvest of corn is not the most important thamgj éason for your being here (beyond any private reasunjre
the moral harvest cannot fail. higher laws of our existence (beyond just bodily laws) are

Consider the old story, "The Seven Blind Men and ttknowledge that we need if we are to have any basis f
Elephant". Each man touches a different part of tlegheint Consciously living and acting in accordance with oue frell
and takes the elephant to be like the part he touchesilaa (free will being the most unlikely thing in this ukely
tree, a fan, a rope, and so on. What does the storyZnkem Universe of ours). Yet because human reason cannot geasp |
as the universe is too big to be observed and sstrpe UNiVerse in toto but only examine fractions of it i
grasped by faith, the elephant is too big to be held amdusp MPOsSible for us to discover this knowledge.
be grasped by sight. Yet in this story all are blindsitfht is

like faith, blindness is like bias. Without sight, hde the men "FAITH IS A PREREQUISITE FOR

know that they have an "elephant,” instead of seven differe LIVING"

things? How do they know there is such a thing as i Then comes the Church, testifying as a witness, woitfy
elephant"? If they are social scientists and pestéo what we can know -that reality is something in particulaat
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we possess free will and responsibility, that some kinhith MULT'CU LTU RAL'SM AN D

is a prerequisite for living -and then revealing othéndh that

we could not know, about Christ the human telos, goatl an THE ENGLISH LANGUAGE

evil, faith, and freedom. Each must assess for himtedf . . . S .

credibility of this witness. In confirming what we c&now f Jh? Aimerlcr;m S(ignel contl!nuesv'ilo.prow.deTskt‘rlkl:g e\gelenc
. ; 1. Of the failure of multiculturalism. Writing In e Bember

does she not merit our faith as to what we cannot knowtlds issue of herPhyllis Schlafly Report (P.O. Box 618, Alton,

not a proof beyond a reasonable doubt "and to aamo >>"" ) .

certainty” (i.e., to a certainty, as long as it isetthat we live !llinois, 62002, U.S.A.) Mrs. Phyllis Schlafly, one of A&mca's

in a moral universe)? most outstanding conservative writers, warns that
We can perceive the progress of the rot invading oualsocMulticulturalism is leading towards the abolition of Eslias

fabric because, through the eyes of the past (whichligpati the nation’s basic language. One result is that a maovehaes

of our present), we have also seen sound cloth. The sight developed to make English the official language. Twenty-two
sadden us, but at least it will make sense. Freedawy Ime States have already made English their official languége
gained through the ability to discern, and the moral gmita Florida, the official English proposition passed by 84 qent,
take, the necessary step. And the necessary stepbmay in California by 75 per cent, and in Colorado by 61 partc

itself simple. Phyllis Schlafly comments, "The movement to legislate
English as our official language has nothing to do withatwh
language you speak in your home, church, or club, or what
foreign languages you may care to learn. It has to dip with

PREPARl NG FOR THE BIG what language is promoted and paid for by the government.

Few Americans realise that current federal law rexgubvallots

EVENT OF 1996 to be printed in non-English language if only five pentcof

This year marks the fiftieth anniversary of The Ausarali the population in a voting Ju”Sd'Ct'.on' or ten th"“s*’?‘”qpt@?
League of Rights -a major milestone in Australian histdtg speak a language other than English. 375 voting districts in 21
movement has been more vilified than the League. RootecStates are now required by the federal government to provide

the Truths of the Social Credit revelation as pre=erty C.H. Voting ballots and election material in foreign languade
Douglas, The Australian League of Rights has grown intot wiSan Francisco, voting materials are printed in thraguages.
even its critics admit is the most influential nparty In Los Angeles, ballots printed in Spanish, Chinese, Japanes

movement in Australia. The importance of the LeaguB wViethamese, Tagalong and Korean cost the taxpayers $900,000
become much clearer after the coming Federal Elections.  (US) in last year's mayoral election."

Appropriate steps are being planned to ensure that t Australia is moving in the same direction as the USA.
fiftieth anniversary is commemorated in a fit and prop the multicultural lobby extends its influence through the
manner, with the annualew Times Dinner, being held in bureaucracy, the demand grows for the introduction of bi-
Melbourne on the first Friday in October, being onetld lingualism. Mrs. Schlafly says there is a hidden agdwetand
major highlights. It is anticipated that there will @enumber of the bi-lingual education programme. The destructive
overseas visitors. Veteran Canadian Social Cred#ed programme of attempted forced bi-lingualism in Canada was
National Director of the Canadian League of Right®nR the brainchild of Fabian socialist Trudeau and hisove
Gostick, will be attending with his wife. And a number 0centralists.
supporters from all around Australia have already indicdtat Mrs. Schlafly comments, "The bilingual dedication lobby
they intend to participate in this historic event. THEBQUE'S . asserts that evidence of effectiveness is not itapor
m?'%]iluyggik:ﬂ% v'zlrlw”eml\(I:zl;\lf[idoengft,zciTgnNggg?:rleiizmg tbecause the decision of how to teach immigrant childrem is
Sunday ‘cultural' not a pedagogical issue. Some admit openly tteat

' purpose of bilingual education is not assimilation at lalt, to

We will as soon as possible be publicising some of tl . ) .
events planned for the National Weekend. But the firsd Make foreign language and culture an integral part of Amweri
most urgent requirement is that those League supporters \SOCiety. Some advocates see bilingual education adrsie

anticipate attendinghe New Times let the organisers know asStep in a radical transformation of the United Stame a
soon as possible. A suitable and most appropriate Melbou Nation without one common language or fixed borders The.
venue has already been booked, but it is conceivabléttwak  historian Theodore White points out, 'It is distastehat a
not be big enough. If this happens, alternative arraregeés nhation whose seal bears the inscriptio®luribus Anum (From
will have to be made. Please assist the organisersdisaiing the Many, One) should be asked to divide itself frome
as early as possible if it is your firm intention attend. All nation into many tribes." A voice from another eragsitent
correspondence to Box 1052J., G.P.O., Melbourne 3001.  Theodore Roosevelt, bluntly expressed the same, consistent
American doctrine. The one absolute certain way of bniggi
this nation to ruin would be to permit it to become agta of
squabbling nationalities. We must also have but one lamguag
BAS|C FUND PASSES $50’OOO and that language is English'."

Magnificent and inspiring responses to the Le: Australia's best-known historian, Geoffrey Blainey, has
of Rights' Basic Fund appeal has carried the tota warned of the multicultural threat to true AustraliantyiniThe
$50,000. Under present conditions, this effort is $ig | coming Federal elections should be used by responsible
proof of the dynamic spirit of the League of Rights. | aystralians to cast their votes in protest against anyemo

Words fail us in attempting to respc multicultural madness.
adequatelyto a truly great achievement. But -
"target" of $60,000 still remains to be achie\
Another $8,000 isequired to reach the objective.
donations to Box 1052J. G.P.O. Melbourne.
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